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PREFACE 


Whatever view may be taken of the respective merits of 
Arabic and Persian poetry, I think it will generally be 
allowed by those familiar with the mystical literature of both 
nations that the Arabs excel in prose rather than in verse, 
while the Persian prose-writers on this subject cannot^ be 
compared witli the poets. Farxdu'ddin Vitbir, Jahilu'ddm 
Iluiiii, llafiz, and Jami — to mention only a few o£ the great 
Persian poets wliose works, translated into various languages, 
have introduced the religions pliilosophy of Siifiism to a rapidly 
widening circle of European culture — arc as niucli superior to 
tlieir Arab rivals, including even the admirable Ibn al-Farid, 
as the F'fUiihiU al--M(ikhiy'jj<t and the Fu.stU al-Hika/m are 
superior to similar treatises in Persian. The Tarjnm/m al- 
A^^h/Wiiq is no exception to this rule. The obscurity of its 
style and the strangeiuiss of its imagery will satisfy those 
austere spirits for whom literature provides a refined and 
arduous form of intellectual exercise, but the sphere in which 
tlui authoi* moves is too aixstract and remote from common 
experience to give phxisuro to others who do not share his 
visionary temper or have not themselves drawn inspiration 
from the same order of ideas. Nevertheless, the work of 
such a bold and subtle genius d(, ^serves, at any rate, to be 
studied, and students will lind, as a reward for their labour, 
nuuiy noble and striking tliouglits and some passages of real 
l>eauty. T,he following lines arc oftoTi (juoted, Tliey express 
the f^ufi doctrine tliat all ways load to the One God. 

‘ M!y heart has become capable of eveiy form; it is a pasture 
for gazelles and a convent for Christian monks, 

And a temple for idols and the 'pilgrim’s Ka'ba and the 
tables of the Tora and the book of the Koran. 

I follow the religion of Love: whatever way Rove’s 
camels take, that is my religion and my faith/ ^ 

1 xii, X3rm. ■ 
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The present edition was designed in the first instance 
for the Journal of the Royal Asiatic Society, and is now 
published in its original shape. I will not repeat or expand 
what I have said in my brief introduction concerning the 
date of composition, the different recensions of the text, the 
method of interpretation, and the general character of these 
remarkable odes, but it may be useful to indicate in a few 
words some of the principal theories which are shadowed 
forth symbolically in the text and revealed more explicitly 
in the author’s commentary. Although the Tarjum&n al- 
Ashwdq affords material for an essay on Ibn al-'Arabi’s 
theosophy, I feel, speaking for myself, that further study of 
his works is necessary before such a task can be attempted 
with advantage. Much valuable information is contained in 
a treatise on Monism by 'AM b. Sultdn Muhammad al-Qari 
al-Harawi ^ — a polemic directed against Ibn al-'Arabi and his 
followers who held that all Being is essentially one with God, 
notwithstanding its apparent diversity. This pamphlet was 
written in answer to a champion of Ibn al-'Arabi, who had 
collected under twenty-four heads various passages in the 
Fut^Iidt. and the Fusds, to which objection was taken by 
orthodox theologians, and had endeavoured to justify the 
author against his critics. 'AM al-Qari regards Ibn al-'Arabi 
as a dangerous infidel and gives him no quarter. Of course 
the offending passages admit of more than one interpretation, 
and the author would doubtless have repudiated the con- 
struction put upon them by theologians. Their pantlieistic 
import, however, cannot be explained away. I have classified 
the following examples for the sake of convenience and have 
added a few references to the commentary on the Tarjurndn, 
1* God mid the World, Ibn al-'Arabi says in the Fut4hdt, 

' Glory to God who brought all things into existence, being 
Himself their substance Ho is the 

^ Brockelmann, ii, 394. The work in question is entitled 

It , appeared, , together', with several other tracts on the same 

subject, in a volume published at Constantinople in 1294 a.h., a copy of 
which wm given to m©' by Dr. Bi?4 Tevfiq. 
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substance of every object in manifestation, altliongli He is 
not tlie substance of objects in their essences.’ ^ And again, 
in the Fmtis, ‘ God manifests Himself in every atom of 
creation : He is revealed in every intelligible object and 
concealed from every intelligence except the intelligence of 
those who say that the Universe is His form and ipseity 
inasmuch as He stands in the same relation to 
phenomenal objects as the spirit to the body.’ 

2. God and Man. ‘ Man is the form of God and God is 
the spirit of Mam’ ‘ Man is to God as the pupil to the eye : 
by means of him God beholds the objects which He has 
created.’ ‘ Man’s origin is both temporal and eternal ; ho is 
an organism durable and e\’erlasting.’ ‘ Man is the substance 
of every attrilnite wherewith he endows God : when he 
contemplates God lie contemplates himself, and God con- 
templates Himself when He contemplates Man. Hence Abii 
Sadd al-Kharraz said that he was a face and tongue of God, 
who is called by tlio name of Abii Sadd al-Kharniz and also 
by other teiiiporal names, because God unites all opposites 
in Himself,’ 

God dwells in the heart of Man (vi, 1), and Man, invested 
with Divine qualities, is a mirror which, displays God to 
Himself (x, 2), Divine qualities may justly be attributed 
to anyone who is so transported fi'om himself that God 
becomes his eyi*! and his ear (x, I). Although union witli 
God is not possible while the body exists (v, 2), Ibn al- 
‘Arabi, like riotirms, holds tliat 'deification’ is attainable 
(xxiv, 3).^ Elsewhere he says that knowledge of God is the 
utmost goal that can be reached by any contingent being 
(xvii, 5). This knowledge, is gained solely by means of 
Faith, and Contemplation, which Keason may serve if it 
consents to lay aside its reflective faculty (iii, 2, 5). What, 
then, is the end of knowledge ? Apparently, a state of 
Nirvana or transcendental unconsciousness, ^ 

^ Of, XX, 25 ; * The Divine atfcnbutes are manifested in creation, bat tbe^ 
Divine essence does not enter into creation.* 

Cl XXV, 7. ^ 'a ’ : ■ : , 
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(v, 6). Tiie plienomenal vanishes in presence of the 
Eternal (xx, 19). 

3. Religion. Since all tilings are a manifestation of the 
Divine substance, it follows that God may be worshipped in 
a star or a calf or any other object, and that no form of 
positive religion contains more than a portion of the truth. 
'Do not attach yourself,’ Ibn ah' Arab! says, 'to any particular 
creed exclusively, so that you disbelieve in all the rest ; 
otherwise you will lose much good, nay, you will fail to 
recognize the real truth of the matter. Let your soul be 
capable of embracing all forms of belief. God, the omni- 
present and omnipotent, is not limited by any one creed, for 
He says, Wheresoever ye turn, there is the face of Allah ” 
(Kor. ii, 109) ; and the face of a thing is its reality.’ It is 
vain to quarrel about religion. ' Everyone praises what 
he believes ; his god is his own creature, and in praising it 
he praises himself. Consequently he blames the beliefs of 
others, which he would not do if he were just, but his dislike 
is based on ignorance. If he knew Jun ay d’s saying — "the 
water takes its colour from the vessel containing it” — he 
would not interfere with the beliefs of others, but would 
perceive God in every form and in every belief.’ ^ Tlie Divine 
substance remain>s unchanged and unchangeable amidst all 
the variety of religious experience. 'Those who worship 
God in the sun behold a sun, and those who worship Him in 
living things see a living thing, and those who worship Him 
in inanimate objects see an inanimate object, and those who 
worship Him as a Being uni(|ue and unparalleled see that 
wdiich has no like ’ (xii, 13). In a noteworthy passage Ibn 
ah' Arab! seeks to harmonize Islam with Christianity. The 
Christian Trinity, he says, is essentially a Unity which has 
its counterpart in the three cardinal Fames whereby God is 
signified in the Koran, viz. Allah, ar-Ealiman, and ar-Eabb 
(xii, 4). Islam is peculiarly the religion of Love (xi, 16), 
God’s mercy is denied to none, be he Moslem or infidel, 
who invokes Him in the extremity of his need. Even if it 
1 Cf. xiii, 1% 
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so be that the unbelievers shall remain in Hell for ever, they 
will at last feel its tiery torments a pleasure and delight. 

Ibn al-'Arabi is said to have claimed that he was the Seal 
of the Saints, as Muhammad was the Seal of the Prophets, 
and also that tlie Saints arc superior to the Prophets, but it 
is very doubtful whether these accusations are well founded. 
He seems to have maintained that the Prophets, in so far as 
they are Saints, derive their knowledge from tlie Seal of the 
Saints, and that the Prophets in virtue of their saintship are 
superior to the Prophets in virtue of their prophetic dignity 
(cf. iv, i; xviii, 8). He does assert, however, that he had 
reached a spiritual degree which was not attained by any of 
his peers (xxiv, 4). 

I desire gratefully to acknowledge tlie valuable assistance 
of Sir Charles Lyall, who read the text and translation in 
manuscript, and made a number of suggestions, nearly all of 
which I have inserted in tlie book while it was passing 
through the press. The fact that it lias undergone his 
criticism enables me to offer it to students of Arabic 
poetry with more confidence than would otherwise have 
been possible. My thanks are due also to the Librarian of 
the University of Leiden, who caused two MSS. of tlie 
Tarjiimtm to be sent to Cambridge, and allowed them to 
remain there as long as they were required. 
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Altiiocjgh Ibii al-'AraM (oOO-Gi^8 a.il) is the most celebrated 
of all Muhammadan mystics, tlic only one of his 150 extant 
works tluxt lias hitherto appeared in a Eurojiean edition is 
the brief glossary of Biifi technical terms which 

was published l)y Fluegel in 1845, together with the Tci/rlfdt 
of Jiirjanf, under tlio title of J)pfi'ttUione8 iJteosopJd Moliji- 
f^d-dhi MolKcmmed hen All vnhjo Ilm Arahi dicll. So far 
as I am aware, none of his books lias been translated into 
any Euinpean language, and no trustworthy account can yet 
lie given of his vast theosophical speculations, which produced 
an exti*aordiiiary impression throughout the Moslem world. 
By far tlio larger portion of Ids writings is in prose, but the 
po(itical remnant includes a Diwdoo of about 450 pages 
(publisbed, at ‘Biilaq in 1271 A.u.) and several smaller 
collectioiis. One of these is the Tarjiimcm (d-Asliwdq or 
‘ Interprottu* of Desires Tlic fact tliat it is accompanied 
by a commentary, in which the author himself explains the 
meaning of almost every verso, was the principal motive 
that induced mo to study it ; its brevity was a strong 
recommendation ; and something, I suppose, may be attributed 
to my possessing an excellent MB., which, as is noted on the 
last page, has twice undergone collation and correction. 

A curious problem of literary history is involved in the 
question of the date at which tlic poems and the commentary 
were composed. The MSS. of the Tarjtimdn id-Ashwdq 
exhibit three diffexmt recensions. The first recension, 
represented by Leiden 875 (2), Brit. Mus. 1527 \ and Gotha 
2268, contains the poems luithout the commentary. In his 
preface Ibn aB'Arabi refers to his arrival in Mecca in 
'698 A.H., and Dozy assumed— on insufficient grounds, as 
'T shall 'presently show— that the poems were composed in^ 
''Ihat^ year.'. They were condemned by some devout Moslems 
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as ' \'ain and amatorious and in order to ladiite his critics 
the author issued a second recension, represented by Leiden 
641 and Brit. Miis. 754 ^ containing the same ixjems with 
a commeniavy and a new preface, in wliich he declares that 
he composed these poems, wliilo visiting the holy places at 
Mecca, in tlie months of Rajab, Sha^Dan, and Ramadan, 
611 A.H. Tlie third recension is represented by Bodl. (Uri) 
1276, Munich 524\ Berlin 7750 and 7751, and the MS. cited 
by Hdjji Khalifa (Fluegei’s edition), ii, 27(5. It agrees with 
the second in giving the date of composition as 611 a.h., but 
includes a statement of the circumstances which caused the 
author to write his commentary. 

MS. seems to be unique^ in so far as it contains 
the preface belonging to the iirst recension and also the 
additional statement wliich differentiates the third recension 
from the second. 

Dozy, as I have said, believed that the true date of 
composition, namely 598 A.H., was given by the author in 
the preface to the first recension, and that on publishing 
the second recension he post-dated it by thirteen years. 

' To wipe out the memory of his offence the poet not only 
proved hy means of his commentary that Heavenly, not 
earthly, love was the theme that inspired him, but he also 
pretended that the poems were composed at a different time ; 
by which artifice, though he could not deceive those who had 
read them, before, he might dupe anyone who had heard 
people talk of them and the scandal produced by thein.’ ^ 
dgefore considering the justice of Dozy’s criticism it will be 
well to, set forth the evidence more fully than he has done. 

sha,ll^ therefore sumoaarisse the contents of the prose sections ■ 
which form an introduction , to the text of the poems, 

1 Perhaps I should unique ^ sinpo 

Gofcha 2269, which is 'defective,, 'at: , 'beginning, le&ds,’ me; to'' suppasO; that 

il repottsthlte my MS. ip this pa^rtlcute. 'uflle 'MS,, howey#,' has 
thoiiate til ah, which is wanting in mine. 

^ Odt, , 11 , 77 Th^ last .as 'printed, runs : ‘ qui de iis deque 
iihfttnA otfenaidne ©diuj causa .eKShite^t,'. fahdo audiverant/ i.e Hhe 
wMhhad prdAuded '’''iStsiy hav# meant to write this. 
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1. PllEFACE TO THE FlILST EeCENSION 1 

Oil liis arrival at Mecca in 598 A.H. Ibn a]-birabi found 
a number of scholars and divines, both male and female, 
whose ancestors had emio;rated from Persia in tlio early days 
of Islam. Pic particularly mentions Makinir’ddin Ahii Shuja' 
Zeihir b. Rustam b. Abi r-Raja al-Isbahani and his aged sister, 
Fakliru 'ii-Nisa bint Rustam. [With the former he read the 
book of Abu ‘Isa at-Tirmidln on tlie Apostolic T'raditions. 
He begged Fakhrii n-Nisa to let him heai* Traditions from lier, 
but she excused herself on the plea of lier great age, saying 
tliat she wished to spend the last years of her life in devotion. 
She consented, however, tliat her brother should write for 
Ibn al“‘Arabb on her behalf, a general certilieaie (i'JU ijWl) 
for all the Traditi(ms whicli she related ; and lie received 
a similar certificate from Makuni Vldin himsijlL] - 

Makinii ’ddin had a young daughter, calle<l Nizfim and 
surnamed ‘Aynu Ah~Shams wa d-P>aha, who was excoedingly 
beaujiful and was renowned for hei- asceticism and eloquent 
preaching. [Tlie author says that ho would have descanted 
on her physical and moral perfections had he not been 
deterred by the weakness of human soulS; which are easily 
corrupted, but be eulogizes lier learning, literary aceompliBh- 
ments, and spiritual gifts.] Ibn al-‘Arabi observed the 
nobility of her nature, wliich was enhanced by the society 
of her father and aunt. He celebrated her in the poems; 
vcontainod, in this volume, using the erotic style "and'', 
vocabulary, buf he could not express even a small, part of;.;;: 
the feelings rohsed in him, by the recollection' of Jiis..]o;Ve for 
her in past times 1..^# ,C-wjCJ<3o 

, [Here:- fmy' '-M.Sf;,';adds.;;.' 
;; f;Hev:erthefesB' 1 /have put" ihto,,, verse ,for,' ,heib';sate;:Bome''fb|. : 
;:'thh lodging, -thoughts ;Sug^eeted by those precious memories, 

I follow the text of 'lay , iJlie w&loii mw la lb hat aot la ! 

the hoidea MB $7$ (% iWtosed'fa bmokets* ' The A»bie bsxt 

Wdl bo fouad below ■ j'/f.'' ' ' * ' '' " '■ ' 

^ lastoad ot tto tfee' 

^ f s' ' ■ i n , P 


MSf W) Ii^s j 


or* 
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and I have uttered the sentiments of a yearning soul and 
have indicated the sincere attachment wliicli I feel, fixing 
my mind on the hygone days and those scenes which her 
society has endeared to me ' niih UUixibl 

The author continues: 'Whenever I mention 
a name in this book I always allude to her, and whenever 
I mourn over an abode I mean her abode. In these poems 
I always signify Divine influences and spiritual revelations 
and sublime analogies, according to the most excellent way 
which we (Siifis) follow . . . God forbid that readers of 
tliis book and of my other poems should think of aught 
unbecoming to souls that scorn evil and to lofty spirits that 
are attached to the tilings of Heaven ! Amen ! ’ 

[These pages include the love-poems whicli I composed at 
Mecca, whilst visiting the holy places in the months of 
Rajah, Slia'bdn, and Ramadan. In these poems I point 
(allegorically) to various sorts of Divine knowledge and 
spiritual mysteries and intellectual sciences and religious 
exhortations. I have used the erotic style and form of 
expression because men’s souls arc enamoured of it, so that 
there are many reasons why it should commend itself.] 

2. Pbeface to the Se'cond ' Recensiok 
After giving a list of Ibti al-'Arabfs names and titles^ the 
text proceeds as in the, , last paragraph withm square 
bx^ackets : ' These . pages 'include'' the love-poems which'' 
composed at Mecca . . jn the months of Eajab, Sh^'b^Bv' 

: : Rama^4h:'in' the ,year. 611. ,In these poems,’ 'etc., 
;lv'ithout;iOrther' variation.;'' ^ ^ 

' 3. 'PbeEa^^e Td THE".THito Eecen^iok ; 

This is identical with the last, but coxiitams in addition 
the following statement of the motives which induced the 
author to tvrite his cdinim^htaty.^, 

^ 'I wrote this commentary ' m t)iwiu entitled TmywmAm 

after texjt aa4 ^ Ji MS. ^ loh Wm ^ 
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al-Aslhwdq, which I composed at Mecca, at tlie request of 
my friend al-Mashid Abii Muhammad Badr K 'Alxlallah 
al-Habashi al-Khadim and al-Walad al-Barr Sharnsu 'ddin 
Ismahl b. Sddakin an-Nuri ^ in the city of Aleppo. He 
(Sharnsu Vldin) liad lieard some theoloo^ian remark that the 
author’s declaration in the preface to the Tarjmnttn was 
not true, his declaration, namely, that the ]ove-j)oems in 
this collection refer to mystical sciences and realities, 

“ Probably,” said the critic, lie adoj)ted this device in order 
to protect himself from the imputation that he, a man 
famous for religion and piety, composed poetry in the erotic 
style.” Sliamsu ’ddin was offended by his observations and 
repeated them to me. Accordingly, I l)egan to write the 
commentary at Aleppo, and a portion of it was read aloud 
in my lodging in the presence of the abovcj-mentioned 
theologian and otlier divines by Kamaln ’ddin Abu ’J-Qdsim 
b. Najmu ’ddin the Cadi Ibn al-'Adim - — God bless him 1 
I finished it with difficulty and in an imperfect manner, for 
I was in haste to continue my journey, on the date already 
mentioned.^ When my critic heard it he said to Sharnsu 'ddin 
that he would never in future doubt the good faith of any 
Silffs who should assert that they attached a mystical 
signification to the words used in ordinary speech ; and he 
conceived an excellent opinion of me and profited (by my 
writings). This was the occasion of my explaining the 
TaT^<ubmdn,\ 

I have now laid before the reader nearly all the available 
materials for a solution of this problem. Hotv, then, does it 
'stand '*vrith 'the; ,chaf*ge- of '' falsification; 'htought by Dozy 
vagain^t'Hl3h;';ab'^'A» ’ 'q ^ 'h; 

'/;/';I)ozy's ; theory ; See'ins me,,, untenable following 

grounds : — 

^ H© wrote eommeateriei om tw ty fha (see 

i, 443t ' ' ^ q’”', , 

^ Tills is th© veh-knowa ' 

® 3ijro date is weftfioaed in W ti 94|ji Eh&Wfft (M, S?7)» , 

th© ©nthw fiiilsked hit ' 
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(a) Ibn al-^Arabi does not imply, in the preface to tbe 
first recension, that the poems were composed in 598 a.h. 
Althongii lie only arrived at Mecca in that year, he spealcs 
of his ac([uaintance with Nizam, the daughter of Malcinii ddin, 
as something past, and of Makinu hldin himself as no longer 
alived 

(b) The hypothesis that 598 A.H. was the date of com- 
position is not required. No arguments have been advanced 
to show that the date given by the author, GlI A. if., is 
impossible or unlikely. There is nothing incredible in the 
statement that, while visiting the holy shrines at Mecca in 
this year, the author was inspired by those familiar scenes 
to celebrate in mystical fashion the feelings of love connected 
with an earlier period of his life. 

(c) The poems themselves contain evidciiice that they were 
not composed at the date which Dozy attributes to them. 
The second and third versos of the thirty -second poem run 
as follows: — 

Ibii al-'Afabl was 50 years old when he wrote these 
verses.^ He was bom in 560 a.h., so that in 598 A.H. his 
age was only 38. In 611 a.h. he was 61. To say ‘50 ’ 
instead of ‘ 51 ’ is' a small poetical licence, which needs no 
apology, whereas on Dozy’s supposition the author must 
have antedated his age and post-dated his poems by 
considerably more than a decade in each case. 

We may therefore conclude that Ibn al-‘Arabi’s account 
of the matter is correOt,: arid that the compo.sitioH of the 
TarjumAn al-Askwdq waS finished in Uamadfln, 611 a.h. 
(January, 1215 A.D.). A few months afterwards the author 
began to write his commentary at Aleppo, for Ilajji Khalifa 
tells us that it was completed in Eabi‘ ath-tlidni of the. 
following yeat (August, 1S16 A-D.). - 

* Ibis isf indieatwl by theyonfe 'Aae*- , which fc^Ucw hie anvae. 

* Aooi;hsrtcJ®rd»ofciK)thep(^1»^*C*to(^fitaj«icwl,'2. ' ' ■. ' 
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The further question, wliether Ibn al-'Aralh was quite 
sincere wlieii lie claimed that his poems were intended 
to be mystical in spirit, though erotic in form, must, 

I think, be answered in the affirmative. Students of 
Oriental poetry liave vsometimes to ask themselves, 'Is 
this a love-poem disguised as a mystical ode, or a mystical 
ode expressed in the language of human love ? ’ and to 
acknowledge that they cannot tell. Here, however, the 
balance is not so nicely poised that every reader may be 
allowed to choose tlje interpretation which pleases him. 
Some of the poems, it is true, arc not distinguisliable from 
ordinary love-songs, and as regai*ds a gr(‘.at portion of the 
text, the attitude of the author s contemporaries, who refused 
to believe that it had any esoteric sense at all, was natural 
and intelligible ; on tlie other hand, t]ier(^ are many passages 
which arc obviously mystical and give a clue to the rest. If 
the sceptics lacked discernment, they deserve our gratitude for 
having provoked Ibn al-'Arabi to instruct them. Assuredly, 
without liis guidance the most sympathetic readers would 
seldom have hit upon the hidden meanings which his fantastic 
ingenuity elicits from the conventional phrases of an Arabic 
qasida} But the fact that his explanations overshoot the 
mark is no proof of his insincerity : he had to satisfy his 
critics, and it would have been difficult to convince them 
that the poems were mystical in spirit and intention Unless 
he had given a precise and definite interpretation of evei^y; 
line and/of ahriost every word. The necessity of cntCjring'';' 
ixitb trivial 'detaik--r-an Arab is in any case aptho 
details , at , the- expense ' of the whole—drives the authpr '-'to ; 
take ; refuge' in: far-fetched verbal analogies ;and : causes 
to descend with' atariling ; rapidity /fedni'''theisubli)A‘^ 

, Tlie a.utho't' .adiiUits '' that I'ih ' ; 'pafeages;, ‘ itweina , the , 

import'' wasS;,nat:' elear, ;Awe''' 

suggested to Mm m momWte 
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ridiculous. We have seen that when he published his 
coniineiitary he omitted from the preface those passages 
relating to the beautiful and accomplished Nizam which 
occur in the first recension. No doubt tliey had been 
misunderstood ; it was inevitable that they should excite 
suspicion. To cancel them was merely to deprive ]\is critics 
of a powerful weapon against which he could not defend 
himself eflectively. For, if Nizam \vas to him (and manifestly 
she was nothing else) a Beatrice, a type of lieavenly perfection, 
an embodiment of Divine love and beauty, yet in the world’s 
eyes he ran the risk of appearing as a lover who protests his 
devotion to an abstract ideal while openly celebrating the 
charms of his mistress. In the poems she is scarcely ever 
mentioned by name, but there are one or two particular 
references which I will quote here : — 

‘ Long have I yearned for a tender maiden, endowed with prose 
and verse having a pulpit, Glocpient, 

One of the princesses from the land of Persia, from the most 
glorious of cities, from Isfahan. 

She is the daughter of Trdq, the daughter of my Im4m, and 
I am her opposite, a child of Yemen.’ 

(XX, 15-^17.) 

‘ 0 my two conarades, may my life-blood be the ransom of a slender 
girl who bestowed on me, favours and bounties I 
She established the harmony of union, for she is our principle of 
harmony (U^Usn): she is both Arab and foreign: she makes 
the gnostic forget. 

Whenever she gazes, she draws against thee trenchant swords, 
and her front teeth show to thee a dazzling levin.’ 

’ '' ' (XXIX, 18-W,): 

Werily, she is an Arabbgifl belonging^by'' origin tO;l3he:daugiLters' 
4 '' of Persia, yea,; verily. ' ! ' 

Beauty strung for her a row of fine pearly teeth, white and pure 
as crystal’ , ■ 

V ; . ' ''' 'y '(XLE, 

! ' ^kee I 4o hot ptopdse 'kt^r ksew the poeme ftoih 
a Itteraty’ a4:i<| irtktie to aceduht 

ihb dohtrk^ fto akhoir hm doomoh fo 
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touch upon in the counse of liis commentary, it only remains 
to describe the MSS. which I liave used in preparing this 
edition. 

1. A MS. in my collection, dated 1029 a.h. It contains 
both the text of the poems (written with red ink) and the 
commentary. Inscriptions on the last page certify that it 
has been twice diligently collated and corrected. In referring 
to it I shall use the designation N. 

2. A MvS. in the Leiden University Library, Cod. 875 (2) 
Warn, (see Dozy’s Gdialogue, ii, 74). It contains only the 
text of tlio poems, witli a preface, and is dated 992 a.h. In 
referring to it I shall use the designation L. 

3. A MS. in the Leiden Ujiivei*sity Library, Cod. 641 
Warn, (see Dozy’s CaUdogiie, ii, 75-7), It is dated 984 a.h., 
<and contains both text and commentary. In referring to it 
I shall use tlie designation M. 


The Aral)ic text printed below is based on N., and the 
variants in LM. arc noted at the foot of the page. The text, 
which exhibits many grammatical and metrical irregularities, 
is not vocalized in any of these MSS. 

The commentary in N., from which my translation is 
made, is sometimes not so full as that in M’. The latter 
includes a few excerpts from the aUMahkiyya. 

The English version of the commentary is usually very much 
abridged, but I have rendered the interesting and important 
passages nearly word for word 

I >shail novr transcribe the text of the prefade and thd 
poems according to N. The Arabic text will be followed by 
an English yetsioh of; the pdeihs> with annotations based on 
Ahe '.author's potnipeiitary', ’ ; ' ' 


title 'ci’tte 


} to 


^ aIIws 




^ It 'Ai^rfxed' iftom ths CJ3 j 

vhiob ocewa ia th©|wfa/oe IS, h' 7 tThe errobeoas 

^ is foWd in most KbaJIfA givoa the title erf 
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THE ARABIC TEXT 


^ u^jsrrl aI! 

iJJ&LuA/i» ci ‘^i,j LS^"*" 

^ u«i^l-j’ 

cxdll j^J SA^"* d-*^- W 

l 5^-^ ^ ^ JU^i U « 

cLa^j cLC^>» l::-4j 3 L.^1 djl 

'*'1— aaa3j ^^^L*:3£5- id "^ 

^ d^' IjaX-UA-^ 4 awAaJ 

^ aIJI uWd*^ ^l— .il4.-.‘ 

A'X:^]^ ^^!Uj cXU\ 

l/iil— 3 ddy^^^ ' 1 *aua 11 ^rs"® <ijSCl-.A*> 

Li«-OfcX5:H ci> C-j-?l--.IX--,^ aJLp lj;jf«,<4vAU.J J 

d>^i L^jS^ d^ Ic{^a,p^ ci Ajp^-'i]' 


^ 4 aa>H— ^ <xAJ! Lap^j 

^ j^Ub ^j-^\ ^djz 4iJ\ ^ iz)^ ,^yv^3i!\ 

, ^ ^^JSZ*^ ^IaUaI \ ^ ^aaXJ I i\ l_i^ 

L.*.*.^^l \ CL^JI l«»i,i^«Ii.»J ^Jlj^ ^i.Jtl] !l I^aII 




^ L. 


d^ 


A. 


L. . 


Ij. <di^£S>r^' ^ 3 j lixl3 ^ jtA^ i5j) t 




^ L. '^j^3 ^ L. 

^ 1* i^roceed« : tkjisis 4)1 ^j 
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II 


tUlkj Ui: ^ 

^xxL L>» Axo ^ ^aJU ^ aJ 

Jji! 4 JI 

jp? ^ 

SI A^i]i :?: Ar>-k O t. " C'! I 

W-'V-lv “iir'l'-i ^ i^jjLi 

j^Asr <LLi. LJ l-i.! ixsj, Cii! j l^:.^. <t.i£ aI!! ^ 

V* lil IXU ijUU U- .o-lc_^^.. 

sii.: ‘ ^Li^js ;:_Lii. ' ^:.j ,u£ <dji i:v.^_! 

^-ac’j u-i-Jr ‘AA' 

ci^UjL*!! cuUiUil 1^.,, •'L^Ji. L^b'. |*l_liilL 

Ij A"^^' ‘ ci-'lssrl^t ■’ 

tjj ^\ ‘ l_jpijl i;_^U_C ‘ l_JA!' j'/>-l->'* ‘ 

A (J^ c^j-^ ti-JiLij ^1 ‘ (.r-^-^l 

J^i c:_b. A_j] ® ‘ ^ 0-,,^ ^^'_5 ‘ 4 Jyx-L 

Lm_^\ 4_i^^l ' iL!au,.AiilAA ‘ i'Uai, 

J '’^1' iJ w'j,:i.S A'A*bl 

1-b.xll (3J>> 1_J-1' ‘ 4iiii- d} 

a**:u ‘^'•A^ IJLo- ‘ ^ ,^ 1 

A. A Awl--! ‘ i_&^«a& AA .^A*^' ' 

jiX-all ,AfJj ^■l£A''AA''' 

LS^-^Cii, ' i^USl ^ lAA ''g-®> ‘ ‘^'^A A "O'JAl' ' 'blji!;i:',"' 

'; ^ ' ''^ :1. r >.? ; ' 'll ; : vl; :,' 'l'' ' ' i 'll ■':' 'll' ■ ' ' 'i'' 

L. om. the next;'|hAlA^.'''l''il''l .‘'■.v'..l'l',ll.‘l' H I'll" i'll'' '' i' ''-'I 

, ° 1. owi. fromhere to (4Ai'*''^^»l A‘'l 2 ,lT?,.; ’ 

® IT, i(lW. ^ _.A_ , ',' ^ .-' ^ IT. 

'" ■■Se®Wjf»«.aBdorbi^ - ? If. l^. 
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fj) LlAlaj LibliAi^s ii^s^ ^^-<0 Lw-sI-ms-*^ 

jjjiull ,1-^.Ca ^ ^LaaA-J (AtliiSl ^Aib 

^ ^3)1\ ^ I— ^ c^Jaj ^bl j^L ^ 

3^ ^ ^ cliiy.]'^ ^ ^iSs^ ' l^S^ 

^LlrA. ^^x,i cJy-^-f*^^ 

aH LmS^‘ ^_j'^ 

|%JfAiil\ A^-'*tK— > l-.*'^l^lXj5>\ Ij Ai.Ji' l-'>» 

J^5 ‘ l.^ IjuS ti ^it Jili C‘ ijA^\—i 

ci I g**^^ ^ L^JfcXil 

cijUUI'^ ‘ ‘ cuL\'_j!l J\ 

' ‘ ‘ 

<dJlj ‘ J'i'* i^J 

jA. ^ J' 

^ <LillxU«4il AjJj*?;!! l«-.J 

^ lS^^I j!^■^_J l})^ 1 L^j ^ (kjjXi 

S^J CU>1^^^ U« -^'3^5 ti 

'j^\,fjdy^j^ jj^l«is.ti^jj Cii cJ^®^ ‘"^ l-^^XIjj ^llx? l^yM» 

kJIl>?L^AlmJ^ 4 uS^SlJ^ ^ J I* ) ^ ^iAkiW 1 

.CA^lp Jo_^ ^ l^\ 

&dJb [ciaLjU ui^!3 ci A«aiuJb 


' Xt. ImJIao^ • 


L. 




L. om. from here to ^jjX^\j 1 L 9. 


L. 




L. j\ff ^ . 


Kor, 20, 66. : : ' Kor. 93, 4* 

" ^ So XN"., hut the ''sense 'sfeeui?' v 

^ L. om^ from, here to ^ Wt Eue^ , 
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,\ » j_j.i ^J3|^ {^AJ 
{\/ =i: U, J^Li- j\ l_Ji tJLji U-T; 

l_^_j1 ,\ l3_^._^_4 « ^_J s_i i^l_; « 

I l_., Ul j*j]l L^lJ tJl £, 

yvjv*^^-=r^^'' 2 _jLj * |1a_^ ^'jlji j\ ® T 


^ y w 


l A y t 

l-»^«..^ ^\ t , 

10 




J? 

tliSmmJ 


•1 




^—’V j' JL-^ jl J'— =» l-iu J--~ii-^ jl (J-ij-'>‘ j' ‘ 

j' lj=^-^.j j\ * LJ; jl J_^_^ ,t I ■ 

P p JS» ’ •^ 

^fjLxJUa * A_|_J jL^_j! |!' 

1_..4ju.; i_i_i^ ’ jt »j^3 * i^-iof L.JlJ' ! r 

L^l Jjf L^, 

l_A,I_iJl ^ :c ^ j|j_J ^_^jlj_|j , j 

Lk»a_J (?,! * £_^_C A_i_^ Ii>, 

t^jja \^ ^ La^Lli u-jj»o\j tn. 


^ ^liU., 

^ M., L»tj ^jJl ' ^'luls . 

,3,; '/,;y:'^'*;k,^^. 

' 0, ' ' , '^ !>'■'- ' ' ' ' ’ 'M ' ' '' ' . ' '' 

,; ^/Tliw terse ;''if:tbe'fott'riKiai^^ ;, ;-', .,;, 

^ ' ' ' ' ' ' ‘i’ . , ' , 1 . I ' ' I' , ' . 

S’® .V'''' ;'v ';■■’■■/,,/•''“ llff, o^jA^, 

U> 4^5 ^ “ |j£i \^ , 

it, l.f^_i< ,> ‘y,u , ' , 

^ , f ‘4 ‘ '4 "V.* *!*?«' '''!^' ''\ r ';^'"u*;■"'^^' ^’r^’ . '''■ /a'''”' 



C- c 
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<ilJ u-3^j.l2i!t t-i ^ LZJjpf- ilx>~ c«15sifiJ 




J> iiil3 (lw»»^«<kl I J 


A,,<*U,»J l-S Lmum^ L»».«»»»,* ^ I ^ ^< ***^ J** ** *^" ^ *^ ^ jll? 6 ^ 4»j*"'^r" ^ Cl3"^ 

^ g *WuX«J i 

^^i^Biil»''> Ullil«a*-^3'l» J <u«j?^ *^* 4^***'^ t,. j^ |iJS«<Wi ^««l» « ><»^««lt«il 


\ fcSlwi j" } ^ « /J> •-.41 J ^ l5> 


cil— -'Jl jL 


Jjj^J j^ii Jljs 

CwMH^tAX'l iw-A-'l# J»AAA.£>~ 1 ^1 |«*J^ J 1 ^ l*3li5 

Lj c:^!l-&i \)i^\j ^J,:b\ 

u^Jjii culi l-jL^ 

1 ^ ^ Lmam^'^ ^""*^ lraimi,5^»«M«»'>^ iinl V -^ i i«m««iR.i.3 

wJf^ J.X/4 ^ 

-JJ L., , ^..i slii^ j ^.jsn j Lipji-fcSli ^Jutf> 

d^iii 2ft3oO C-^li U U 

u> 

l>,mm^xJii t;^'^ ^ 4 _^ iA ^ 

' ^ ,...-§l jt-ai!^ Ifc— ui^ A^-Mi Li l-» jL(««3 

'■'CjL-it'iiis ^iXssi Ui-^ii \a \/ii ^^iJ^^u> Ij l»,,^1A/» w— > i^^i 

4«,,1w^LoS ^J3> 'L«! t.ilir^il«*,^jl-*,J' ‘ 

' • "Ci:*4^ ^ ''^ JokJ ', 'L:>ii f.ii , ^ Ui ' ‘ L - , pi ' - 
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Uj u_*y^^U cUU;^. 

>uji Jyi^! ^1^1^,!:=^ ^^■'l 

Lydl^l b 

^Jl u::^X. p J, uLil-' 

1' L.., Ai^..,Ji UAi^ U-.^U. 

ejU’3! _ 4.suzj^ 

1 


pL'^ L^J =!• 

1 j.«X-,l-iij 


f 

1 

x 4 

i 

^>i 

■ i-.i&L™J 

1 

t 

^ ] ij 


for .*1 . 

t L. 


LSji^ y" — ^ 

X-wj ,^j I 




» V wtAgiAJUi lUclUAlJg- 

of JS"., but tho fiual cu lias been erased by a corrector. 

II 

U^IjajT ^;_£ * igi^, . 

^ ^ ^i;;5 , ' ■ , 

l_5-^ ^-i l-^ Je.j; I/IS' ,* kAllCj il4d Ul ,'.^: 

._Ljt * l^Jl^ [t^ ^ i-l-'Jlbt-i 

#!. < ' v^* 7 f M, ' f ,K,.. , ^ ' « . . ,,,K’^."V" 

Cy'P ' 


'Uili 




-’^': e;-^: ' * t-ip\^A ^_.jjf c^'U^ 


"Uiw-— i,_j ,^_,! 1^.^ 


. ,. , , , , . , „ ^ ,*i-^ jj A-i A 
U-Ui LL^Lt? jt ^ A,Ljt i,l 1 

M:''<i^*'''-'i;.^:i;;.'': C,„'v'.,'!,v /'v; /jif,'''' '.;:>Mv-. 'vi',;,..: !'■{ • ■/. ,"" '’Vi',' 'M ' m.-'H i- 
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L-ila-i)^ d/U. \ (ddU ‘iJ l^5^y LT-^df Cl^jt^ f ' 
\.adjj^,_^^-4.n cjC-LaJT ‘'^ £j;-J.-Jl lz^':S^s\J i r 

l^^!l Ij ^ Uiilj jj^L! l:>--j jlj tr 

t • L. u'L=^! . n L. for j\ . I r This verse is the tenth in 
L. and M. 

Ill 

^.Uli ' 

15.-' .5^^^ t., =^ ^ 4 U)-; ^1 Li r 


. o ^ py A ^ «!rl 

^_.«j (*V^" 




o ^ ^ t5 




X—*'^ ^-.nyJ ^L* (*'-'5- . 
jvLi p LL) ljlk^5'u i_X_A-i * '^'■=*- ‘-^-=r ul iJ;^''^ W* ‘ 

' < 1 . i jp!Li Al^ * i-^i'-=r LjLJT jLJj 1 


* l^-LJT |iL.l— iT diLi t_jAi 

^r-iW- ilri? 1/=^''^ L4:i- 

f*j^i v_5-^-?— ^ p v'--5“'|-J 

,:''jJh;2!T JuL ^UL-lH Li ilio^y' * ^T llIT Lj J_a 

I L. Owail;. f L. cy^4c. r L. ^_^l j*li. » L. [w]- 

; 1 L. ; L. LM. cL.:>- . 1 H. in marg. Ui^ij for 

, ^ . ' !! ;' 
':Vl5,V' .IV , 

Ui^ y "j 


A 

t'*' 



THE TARJXJMAN AL-ASHWAQ 


17 


(Tilji 1 4 J * [fjl ^ lL-IsIs^T i 

] ^-*wS ^ LUS!j\J^ & 

{^\ U1 Lz^^sj Jl-O l1 5:* J^lib 1^1 1 

t L. for M. supp, above. 


V 

C.. y c 


;;i^j, u lju * ^^j\, ^j.ijr 

^l-kj J.J1 ii l_x.A-i 


ii 


u 


L5^? L;^.-.i„xi ’f* LA-i-H S| 

f' L. J^! for • 

VI 

Lj-A-liiJ ! cl I^V ^ ^\j^\ t 

1 £Ls j*|XJU * lx.! JJl_-^ 1 J-^ r 

J-b ,liX£ ^^jli * ^j:ff '^.p~) ^ 

p'l^ 4 jJLs ij * iir%^ L5^^ 

t H. M. Oly-i. , : I 

VII 

t-itj.la.pjfr (^j, ,4^-^t »^, 

4.aiiiT j ^ y jj . J ,,y T ^ yjit 

^ti-;? U.^ . ;j4^ 'uiis ss 

tjity 


S-i-' 


^*1” ~r i 

A3 LZJ\j3j i 


6 
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— 1 ^laijj!l a^Jl tjciJ •'»• ^y%y) XxJ 

I V •» /■ r»i I <-* '**^ c-o “Gi ^ * 

c^L^-IialT d ^ ^|i Uj 

T ]Sr« dxi . V lM. hA^ . A L. . 


YIII 


i> j> c ^ u 

^ i^' 




X_^t; iik— 1 ^- 3 ^ '<• 

^ 34-«0 p^y ^SiS -ItC^ I p p f I 

c^iiX-j lAji ^ ^Jjj.i!b r 

c/ 4 ^ lit lib li UJlirs^ Lll-^j^li r 

♦ A« M j> ^ T. ^ ^ * *'** » ^ ^ V--, . 

lj.Aw.jy j) j.-Slj- 5 > I— t 

— kJL-l-U il. \ij^ ^_c— \—Sj—£. 1 ^ ^ Jb 8 

l_jL_jjTjLj * ij_y5jjTji_uT sijU b 1 

^ Ij. ^ t 8 li, . 

IX 

iT i^ * J,;_j I 

■•^ ( 3 — ( 3 ^ i_^_^_jiisj^ 




5uw^.‘ 


, 6j— .£ (35-^^^ <L-J^la<i * I— ^li^ I.^it4i3j LZJJ^^T 

Jj^i’ ^ cI^UaU |jf^ ti 

, ;:, ^ > M. L:;>i< 2 i. r N: ; in marg, l^U/t. L,. Jj^ for (3^3*;"' 

"""’ ' / '; :XY„ ' ' '' ; ' 

^l:uu^ '^t' ^*i?' -Lii^i'iS; ’ i; 

3 ; &; ,io:iiuia;;^te!'''^ 
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b )! ^_ijy * IXIjVT c^UUb Ij 3\ 

^_^jLjL-_b ^=a «= LCJU U 

l_si:7 * J,_^_^‘jT <bX£ l_^i.^b.i 

^jliitj ^^Lu_il lUU J * J 4L‘;Vt Li^ibj 


^,LiL :!: ^ 

yl^j J ^ Jj y T <^1 AJ J =i: ^ 2 :^ 'j ij J};;; 1 

L5~’lt>' f-^-^-’j ^4-3J * I— cl— J A_*.j i.£.l — , (__j-iAj V 

iji^ Jiujf Jjj jyi 4= ^.JT $j^Z> Uf A 

yUJ^ ‘-r— ^ij * jU_j L^j 1 

^uL sLij * iLvfc_b.it. s J cLaL J;?5 i • 

L3-4t^ LAi -*= *ulyT , , 

hXJ pj' ^ l-;4-= l_j; =i= L. »U^_J I r 

^i_— ^ j^jAj jJ * ^jjjn j_$' iji_j) ^_^_jj '{^ (I- 

Ji)J(J_L^^j ^U)l L,4b, li 

iL^-' h}; Ij ‘>4i}^j * ^1 kb^it ,,j 

P^J ^ P * l-j-jLl, d tjd [d n 

, r Here begins a lacuna in M. extending to the tenth verse of the ' I ' 
tweuty-second poein. it. lsJUj. i t.>.^..L:^b . v t, 

' .'AH. ^Uiiij.' '■■ 1/ H. iu'marg. ' '' M 

Ir. Ue^ ; ' ' . . ' ,"' > " ' : i, " !, 


1 J jUllT <jGy" st^v* lS'P, f 

^ij cwj^lj * Uul'cLsjui f 


l^tt 'A^I, 


*-44f_ U5-^t ** 
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L^il U U^ ^ Ss^ Lt^tj i 

.ikj ^^J.^ ^l— .«p l-J ^ ^ 

\,4 mx^^ ISlllrs-.'i ^ I — diM-J^— ^ .jt).J \jj^\ (AJ I— A— A V 

i Xf» • T L. . 


L^— ! •»• I— js^— k— U:-'C>“l5 t 

j 3 i cA-^r^ r 

j^._jC_j a-;^ 5 -'T A_jLi j^.-» J:G>J'j h: Ljfc^s-^ ILj r 


^ JUA— ./i-J ^jS*^ ’j \^Sj>y\b 

l 5‘ ^ 

{j^— ^5“ ^ * L5"^^ CA-'^ l/« V 

LjU ^ 4.^^!! li^ ^ a 


^l-.iLljt ^ ^ JL! ^\j^k\ \ 41 /*^'^''^'!''''^'^' 

■*^ — ^ „ ...,.- C * I— I— ci A— *c l-A ,':j0' 

iL. rL. 


i, ; i " ;' if',^ ;,i 1^;'/',! ' 

‘ 
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^ li;*Aj:>-. U^! 1 ^ J CJCj" T 

j L! T (^, 1 ^ txU ^ 354 “ ^ c;-^ e;*^ ^ 

{^■~^\ i^LiJVl i^ij >:: (2^—^? iU-l-j 1 j^Lj i? 

u^iliT J^^b ^JTjlisT 5 .i*aM 5 ^ ❖ Lju jibi i^j ^AA^s i 
^izU c;. J3 Li ^\L ::: 3.^^- iU V 

V L. UUtl . 

XV 

L^^l- ^-i-i’t =!= ujjt. ^-'iu t 

I— J i <i;b \sX— .s' ciui C 1 ---L V ^ 

’ 3;- 

UAji 0;*“^ 

'• £.-i:;ajT ‘-i* u: 1L U!!^ 1 

Jj L/^ b^i ^ .lit— J ^,^Jb ^ 

^j-i ^ (j-$ * 4^^_j j;-|-i--j lJ^^' u A 

\i^ ^iT 4X: ^ ^oii' oi ^1 dlxj 1 ' 

, L.ii_*_J ift^i lilt :a * l_j^_i! (XijO I ' ., 

;, ', Uii l_i:_i ty l.iLl'tj '[^ * 5 -^-^ 5], i;;-!^?-lT ( t 

, ', V' Ij. ^ 1 . aX. 1 1. ^^JJaj; L. (je^j-, '' '', X'.;tf^-^ . 

'' ' ' '■' ',''' ' .'\ ;XYi''' ■;':' ■v.:^ '’’A- 


L 5 ' 


UijlJl , J:[-J ^_J:_J 1 t> 5 “^ .jisljs:^'^ 'ij-jL-^L r 

liU u utj * 4-wL_w^ j_i_.IjT ^p i 


Ijjvl 


l_ii_A_2 ai 




ilfliiiffiiilSlIi^ililSIlSS 


’’Vt'/', 

r 

r 
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fj ^ cLJ:; Ll-l-i t 


j? ♦ I ., ^ - 

0-^11-35 CJi 


^51 I— - 4 .-.^— ^ 1(A— I— ^ ^ji^— irA— J i 1 

A_£ t-l^<3|j Ui * l_^_i _5 pl.^_r£. Ij 

\j^ j_,iiT;_--i_5 --s^ U [S b a 

i'5_LjT 4.;^ H 

4“^ ^i— ji— ij 1 

'' ^ *- V r* 

\ j- -A. — Li ^ .JU.I.— .J =5* I— .5>" l^i,^ ^ ^ 

i«J 1 l^i 1 ^ A— 3 1 ^ ’’ 

^ j:-.^l-.*^ b* *iJ Ujaj ^ 

\j.ili \ cpU:;jT j^iJ j-illTlsb b^ 1 1 

1 ^ —1 1 \ ^li t ^ 

A L*j^ ; L. A;jj • L. omits tMs Terse, 

to "E, i>l:;A!V, but (pjuytll in marg. ; LM. b*_^!U ’ 


XVII 

i^jlc ^3 J4 ^ ^ (JaL^s- b'' t' 

' ^3'Ab>- b \j b) ^X! Lj ^ [j CJ 13 '/ f 

jUiiL 5! ijy ^wwuIj; 'r'; 

^A'bujy AjJ' c:-.A»,Jof i'jT ‘-i* 

t3:AU) b I— -^iJ .n ^ 

I I \.^^' C^ 1 ^ 

*1 '«^ UOt^l ^ ^}4^ J^ J ^ ^ ^ 


1 
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XVIII 

^ HiLvT u u L«i| ’ 
*•'* ^\ r 

! 35 ] ,^3 l) ^-i ^ 

***■ iwl-'-jiA— ^— ! 1 j^—j Ujl— , 11 s t 

^JL^JT J-^ f.J J^-^' " 

n J Ub c;'^ b *’" fl - 1 

li ^ ^ Vj»Uas,-i« L^U,^ 1 ijj^”** \*J<-x«j^ Jii,j v 

- j^JU/w ^L:^ ULi 






^\x^ o-5-«J' 6.i JlJ ji^jU uLil. i:0;L. l:XjS t - 




V 


mb' ^Lbsu iisi ^ 


1 1 


r Ij. 0 Ij. ' i '1 IjI^I* j- 


but M. in commentary > wMch must bo scanned 

V L. ^ . A L, and iS^' . ^ i LM. • 


7^ e.'" 

S—' • 


XIX 


L,^«.3lJ \Oj^ A-i cL>ik3 L^j'j »x-;*-x IXJio b i 

J. ' / O 4' ' ' ' 

^ jX^\ b 1^1-3 

ULUii i^..L-^,ojj , * 'j-45-j ,^fu tA-1^; .^S|,', i;.':" 

, l_*uili& l Ij^jlslj 1^_A.— |ii-j »' "^-JLJo 'jJuij ''"^l ,LS^‘"^' ' 

'/ ‘ ‘^ . . , , ^ ' / ' '' '' ' ' ' ' 

,l»»AU,b, kwJ 'li^ '(X^ •''^yii ^ '' V^'br^ ,^l— ■iSi, 'i ' 
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XX 

[X>y ^ Uvlii ^ u:^^>-Li^ L/^Vj^ V r 

-«o ^ ^ ^ 

^_j_jU^ jiL ^^'ji 
I — -.cUi 


•".t '- 




-aIjsI 5i'* 1X1-5 IXX-ij Lill-^^Ss? A 

S^—Lk? U 6 


^L^! <J ^._»_L.-al ■* C^-Jj (3i;'^ P t^.'U 


jl— «.(i-.^-J LisJj A«o 4 , C ^ l„c>- , '*l-»l_-.^„i«,':;>-. \j 






x» 

L5" 




^LjL- o5f"n ii 

J t ^3l*\*;XJ *** li^jJu! UL-A-i^ 1 j| ^__3LiJ'jd f r 




L5’ 


^ ^ .3*1 ;.«-✓• l^-..^£:v. ;3i) j (| r— 




. K ^ , z 

^ jmmml/^ I «tA«w.J^ I 4 


,X^] U ,V^i 






^3 U^' 


— 15 




^c.-<j 

3ud3|, fc 


f1 


i-«3 .cp13 I— LaLJ Jli? ^ 

>». ' S’ f L.-^7 

er"^ * c/^ izj^ t^lxT cpUj ^,1, t 
j^_jL*j I — )\, * ^ ui-^j t/ 

*—• ^ ii)l * 1*^^— 1^— j’jl_~» I— ^ pjljj, ds 
.^La_j ^_*_*_j ^ — 'V~> Ijl^.^S'T' 

^ I '<— r,t 

<^Li.A,2^ ^ * *---i Jkl'T 4^isi:;U jtsyfpl rr 

^ iM. ''’I,. ^tfL a|C. ^IIJ. 1 LKN. ^^U*^U. 

f L. for ^ ' ff' IM,' lji« u xm 
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Ss --j* ^ jAjIJ] Oa? rr 

t — ai? *'*' 1 1^1 rt 

^«.3l— -4.-.5 '‘* I— -"« 'ia| tii— I— ^ Lw t‘^ 

XXI 

b \Aut\\ ci.?^ Jj ‘-j- ^ <^{J [A t 

jAiAl 3lAi '•*.• d^Lj l^li£ f' 

Ar^ 1-4J ■'J' l^fiil^::^ 1 — ^ 

jU^U I^J U Ij C-J>W*^ ‘-J* a3 ^ c:^i^ U« AHi ^ 

3*AI— i5> \^''*^ '^* cJ'^J 

L. . r K. j!_^=-!iL'; LMX. J^b. i MX. AA^y^ for AJ^ . 

XXII 

4.1.j!l 4^3T ^4:^: ^ ^ ^ ^ 

4^-A:;4^ >^jjA sis 144''*5 ‘-«— ^— d/ ^ 

A^l *’^ I— T^^-- ^ ^ 

A-4-11 ^^4LS t-Jy--.k--j l^ljli J-.^ ^ 

A— j^IxujkH **** ^-«A«-J& t3*-*“^ A-sai^.? LjfJ^d'M * 

^ V^4 a! li* 

\ ^ ^ 


t-S^* 

r 




;v: 








A 


,.,^^l ’L5A-^,:tJj ' \; 

• ' ' ' •!'' t'^'l\,|’ '\' ' '' ' '• ■ \' ' /'"'. ." I l'' <1 ''^‘ ' \^ ",' ' ' ' ", ’' ' ■' ' i ' ' ' *■'■ 


• I ! ? \l ' • */ 


.1'' '"SijJSii'l 


>< 


t . “« tT 
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} 


XXIII 

I ^ ^ ^ ^ ^ S xl 1 I 1 1 I 

(J~^-l jj-'i \-^J Ulc Ijtj; * b._j. Ui r 

jjfST ^ (J U| r 

1^— ^^j.— il-J 1 i (._«3 ,1— £^J s 

^ (A— .J^ ^ 

" ^ -tf I ^ r 

^ \Jbj L-Jlj^ \-J LL j}— Ij t i iAJb 

1 Ajj^ ^ Cii--?lii*! 1 ^ iAi> v 

J^j ^[^^:iS\ ^ \ 6 .i '^ 

I V.X* *‘^’ ;;» 1 

^._...-.) ^_^i3 1 I Ia.— .^— J l-Jjj .jJj I— ^jli? I— 

■‘^'^ ^ ^ 


7 A u ^'’j. 

C^n^* .J. 


-•yj 

-3 ^ J— « 42 — 3 * J — 3 Ia^ - j ■*" \ A- 


f r 
ir 


^^AiiT ^La-^o J— ^ 

y S ^ ( • 

j><A— ^ Ijbl^ifc JjjA-— C- L 5 ^^ 

iJ-tA^ ^ Jj‘^ L.jb ^^3 n 

c L. 4S C3^ L5'-?* L. '^4. 

tt'L, L# ' '" /:■ 

xxiy ' ‘ 

' ^''., 1 tXfc ^> 2 >* ^ wj^j 2 "l !ii ^^ 1 ;ft 3 n^'ifjuj 

v'^ '‘'|^^ 3 i, 'S 'j^' '^ ' ':,' ^ ,t-^-jy i ^'^[ ,^''' /’li*^ 

|''Aj<iiib‘: ipS'^f— ,11 ' A'<A*r>*fe‘''|i^«^ \y I'^'l .'IJiIliiN^^ ^,|i^,,ji^ ; 

V|v'. ;i'^^ '''"'■ y ,t ||yy H^l^^ 44 'lfi^'i , 4 lW‘X^'\Wi***t»^^ 
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L-i& jLJj ^1‘t^Lj lJl3 f 
^iv t^tfck-iiJl J— j ULb l-^-.3Lj ^ 

5!|_ llJ.::5- *^* 3 ^ <3 — ^ ^ 

u^\S ^ ^ 

U-;& *- 5 s ^ 

^IxJ cjbic) I— .✓* tixik3 'i* d—i.— .«^— i>- bJ l3L-«j L^ii^Uj V 

^ -j><il>^J t *'" \<aMu^ •-> ^1# llliono^ ^»im ^ »l^.J^ (Ai«»lXi««»3 ^ 




^L> % I ^ ♦ ♦ 

ari-Lj , Ju.il , I— b , ,i 
• L 5 ^ La 


4J^\j^^ck)l ^l— Jjl— i| 

3. ^ 


o ^ . I ^ 0 1? 


-jK 1-4. J l-..^-. 


JLJ. ^ 


uJJ; ^ •■<•• . 5 Ji T ^ , , 

A L. \^\j^S!^ . 


XXV 


' ||'| ,' , i— -. ihUi .jMi . |i«a \ ^ l4>U> 





I— kji Ji— 3sak. ^j— ■✓y b 1,'^4>“ Ji«— .i ^ b^js*" kj 

1-4 J— .3 i-js^.-— .s"^ ^1—3 ci 

I — ^ lii3 ^JaJ I— 4jjJ^t^-iJ 1—4 1-4 

I— 4jJ.<2J! ^ L:;:-^ij \j\*aj Uj l::-n.^ji>.1 [Xj^^ I 4 .i ■"; 

i— ..v— .*ii— £— i^- 4 '^— 4 » 3 i' ^1 ^ j.— £>»- (-1 ^ Ju>- ,,j--.^i« i-u lS iCJ*'*® '^-• 3 ' ''^•'•\ 

, I— .^-,^4:^ I ' l,tk— 3 4"-’?**^ ku-| '<^jf JJ‘ 

I, i^'i'' , ' * j#-' I 'S''itt V'.** •'* ' '' '<#♦!* 

l--..^— MiU <A3, j LS*^ ^ «wt34P ' b L«i^^b»3 jlS ,', 


^ 7 "; 

W 


:'|^; '; 5 t ' 5 ! - 
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LJ^l — ^ ^\j ^4“?], c)^ 5*^ ^ ^ 

i_-iJ i_^ i5i [-4^^ ' j*-; i_-. J\j w! p t r 

l^ ^j-A-it <iL L,, * y-i-ifij AMJ ^1 tr 

laA^i Ij ft 

jiij u»«^— ^l^^aii'! j.j^ l—^J Alj L£-,Jl;i^ to 

l~^-„^a-.3jt l^J (jlkSil 1^— o * i*— il^ Lj 1 1 

L-.Jj .1 ^ .\ :i= id, tv 

Li-^irC *1 ❖ ^ Jaj:: ^5.rsdi! U liil! U fA 


.-^ L 


oj^^ Cs^O’^'^ **^ I— 

\^j^]:S A—^ ij 3 LZ- 


l— ^ \j1 

^ o *• 


t r Xf. • t $ X. Aiol j X. 1 .&^«uaj * 1 0 X» Cwiiii^j l-cii&t • 


t A X, U 


X. c:^jw\5- ; X. . 


XXVI 


^ b _^le- b b ^jIJ !J r 


'i .. .> ^ ♦. L^y , • ** • J ^ 

i L»«5^li«fi) I— k ^ibli>-Li ^ l^jbii £l— ^ 

i: »* I ^ , < rF. . « - o ‘ ■« ' 




^ 'J? L3 - 

^ \ At ' V 


J J , jj; 

^«.^j jbitj ij— it* JLs^ ^ 

','< i» 1 1 * t {. .' (P'tP . I ‘ ^ . c. I, 


. uy-T — p ^ U— ^ CTJ Uy-f. Jtr '; ; ' ; 

jiy uLi^ ^jblT Ay:yf pT ^ j pii, a 


liitic J ol-i^ L^Au^t^ ^■^54/ cj — ■? u)^ 
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XXVII 

^ ^ 9' ^ ^ 'l4 ^ S' 

M_£_j — 1 J-— j * '•^‘^ \ '— L; i 

Ai iJjU r 

SUVT ^_k_:-lj;^_Li_rf =i= 'iJl r 

J” V-^'j O/-^ * ' '^1 ^ 

^l_«i:j Luj l_J^_ip * lij i_sXs * 

^ Xi 'S' L ^ ^ L.‘'..^ ^ls.g 1 

Sis''* IA-'XjI XJLi Jid”! y.C,Jt>\ ■•t ^_5Xll Ijf. j*'^' l_.< V 

^ Ij« ^ g-^^’ 1"^ • H* 

XXVIII 


^ W-^ * t-ijsdj l_£_Ljr 


L.L 




— -cil u/l3 uLvidi^ U 


^ ^ — 3 ^ l— .^- 


Jl ci;5i3jf]^ t 






j*.! L.4^J l^j 1 Lr— f| 


. 'f I •* t ' 

^JZ t\mm*i£lmtmj t3lrt«WlS ' wj ^ I Ji^i-MiSC ' ..i»ii^ fa!Krfpf(fS>«« t ^ ' 


'll^, t* 




,1 ul 


If, ipL ^.l4Ar lU ^ ^ t* ^ 
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^ f t f™*"^ ^ I i.ii^ A 1—3^ I ■• 

t-i-U ^-i 

cA, l!-ii <).*-« A,k * . ,-5S-3^n uL-s^ \t-^-5 b n 


._•)_;_! 1 Ly \0 ^L:A ^ 




JL^.s'' — c I — e_*_^_j A_j| I' 


US-'-i >' LA' 


c j?i \ 7 

S^csT , JAj U A-l 


J^ Lii^2 JT ^ f 1 5-& U r . 

ci 1—31 ^ l-^i— J 3 f 


C<S^ b ci^-j'l 
> 


H= uiiT , 


^—1 l-^ ]1 L^ik— X— J rr 

XXIX 

oULUJi ^ liW^£ 

IlX— . il-x-zi c^UXJil \ji— jk— ji 1 cj!l-L^jA.4Jt1 

cTjUwjBil ‘*5* 11 ci^U^l^ll 

I— ^l-.li3i»* 1t\Jl— Cl-5l--..^1jJ 1 ^ jl— 

tijJ^i:? c^l— 1 *A— I— .:^— ^ CL^U^l^ll 


U>y. ^ J-L cuUlJl 

>’ c:l ■" " ^ ^ ^ > "c^ '■ ’ * 

Wul' ^jlUT uUSlT ^ l%l^ ^L^' cL)1y;UJ1 

liJIj I— J ]i ,! ! c-?l-4^-b^1 


IjLjsIj^^ !| 4W3T ^<p,bA.,Lj ^ I— 


, 1 ^ 


jUJ^'l' 


\a^ 1^3 Cpl^A^'l'^ 'L?i«)li^4^4 t 

** i) M. liiv.lb-j . T X. ''v,L. U*;?lil^_^ . M. 
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f Ci 

n 

t V 

! A 


Lsf^ ^llij LA^X^i tt 

lii U| L5‘^‘^ ^ c-aUAa lii* J^:^Lp U 

IjUI'aXj l^Ux ^a^sT aS* -.i^ kl^JU Jjui 

UjU 3\ UwUiljj ,^=>-_*J^ jX— 3* iiJ ljb\j^^ LX ^!L^t--.X^ 

LL*^^ *•;: (^, — 

UJ'^jri. J^tb Uy cAL-'* W-J <A,A-j r- 

aLx, jS^£>- ^ CL--jL 3 ^ Ajl|X .L.Lj:i ‘l-.X-i LjlliiJ ! 

L5 ““'^ aL *»• Lj^^kn L rr 

^ jJ^LcsrC*^} ^Ljl ^aJI— 5 ^^L^UJ 

' ^ • f' ’ I. 3 ^^ 

rr X/. Lli? Aj j M. IaAI? , 


rr 


XXX 


L^— k 4 -j,-Lc. ^awjs:^ ^ ^ Lk—jj LaLSI CIA Si— i5 b 


A 


A-J! 


1 .O ^ 

J 

* (*~^i 

L— ! 1 ^ ^ J— .;^lj ^ r 

kfXmmmi ^ 

Lii k_' 

«<nD 

If .<0 r 

»^wi*A<mC IjJi 

Li-J ^iLcC k , , f, 

bi;LA 

A^l— A 


iiw»^,.*Kwl— 9 i— ' 't 

1 .^1 f 

1 'S^' «J 

>» 

•J .A-.. 


^iA ^ ■' * , 

(*■' A i 



;;', aL'^ L— J b 'CL'^'A V 

iii i-^> 4 ' 'V: ^ ^ ' 


i V' J 

v_^Aj 1 


<y /, ^ 




S 9 
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I--*-*.— (2?^ I— ^ ^3 ^ 


e;-® ‘^^- 

l_<-.^! 1 CA-^— Ji-'l—rs^tj ij.— 1 sTt) <1 — li) 

jl kjJ-,2-ri-. Lia [j l::--^JIS 

l«-/« I---J L^3 ^ 

t,Sc^ ,? ■G» -f 

L—^— 'll I ^J I <L^i 

/ 

iamJ faXmaC' Aii- M iOi ^ liiii.M l iC? «KiJ 


P, 

J tr 


;j tt 



:_5 

^ '-'® c '"V'f 

UaStk^ \j|j — t ^ l— X-.,^ .is I K^'^J l 5‘^''^ ^ j*'*^ ^ 

L^J L::-^^iil.i I— I— L.^— .« — 4b I r* 

I— ‘ji^— .4-jt ^ <L-«‘.x--jl3 ^ 

I— yJ!-Ji— .£ k— i-LaC ^ Wl— d-Jij ^ 

l-aA-^Lsh l.-^\l^ j''y t i^j ^ \ U» loj^ rr 

u U} j^^Lif rt 

l<rfs«Ii«i^l\ ^ ^ 1 tJ L .3 , V — g, 1 I— ..^ IjSSTU r* 6 

!b — ^ I— £i.i l—X— .^1 u;;--^JL^ 

J— ^-Lb' U !>~ LiJlUj f'v 


l.-.^— ' Lid*^ l-^ I 




^j\ I^JUj Ly« Uj. si’ L.^1 IjJLS sf iX.,-,iJ A-Kiisi" fr;' 

f.,;;j'';*;: OTO. tMs' verse. ‘' . ‘'' : , i^o .N;^.-^'"'!'.':; 

n LM, L-?liXx:j . Jv, ;U« ^lli * ' , M K. ; L. j 
35^, l^jsll lijh , but c«J^U iu marg. rt ]Nf. j^JJa}' . 

te. M. U^ . ',■ t' A Sir OMrles Lye.ll stiggestl 

yt (;?5Utl)|or Uf^ bet’eLi?lT, 'A. ' ' .' ^ '' , „s ;.\;, 
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\ \ Iji — »\ rt 

I n \ y^\ * ^ 1 rr 

^;f;j:ijT --j* ^\ \...J^ ^ 3 Li rr 

I— ,‘^^A ^ I — ^ — kj .J 1 — 3 ^— ^ ri 


'"V O J- ^- 


l— jJ! ,£. CiA .^tA ik— ..& 


Lj ro 


L j ;— ^ ''' 4-1! T^ n 

I— ,£ -it*' ^-.£iJ ij L-ji|J c— £i!g-! r^ 


XXXI 


^ ^;jl— l— L^l ^ i I— «.^V ! ^ l — . .*jg ! t 

.11 1 ^— 3 l^L--.i ^ iS^%j jJ,— .%a— 1 — ^ I* 


I— J ^ 1 _^~ 


j -.3U ^ ^ I — \Jijj U lil i 


pjy-.i--c L 5 “-’r fj 'y- ib^jb I^y \ji j}\ z 

(J_jl_j l— 5-J * |_jj_4-^j »X-4'|-J ® 

^ j ^^1| i JU i.i l ^ 1 I I -II ^ O t S tA— J i J *1 

jJUi.. J_l_;f l_;t,o;_*_L;i^ «= L^_i_i> u* >9 '' 

^Is)^ (ii’^j * l_|jl_i>- 1— j .■ ■ ,£ — , ! 1 i^LXJ A 

ii ,,1^ 1-, — ^ — J ^"1 ^4*— ^ .'ji l . —C ' I ■.. ^ .w — iij Cl— ^ ^^—.i *3 ' ‘5 

',J__i\j l_|__j' ;^,l^i,i.' j-i'^ j^l_J^,,3j~4;, '*.' ' 

'J^t^ i_^ 

1 i M. L 
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iS^ i— .3 *** I— aj?v\ i I— 


1 c 


Ljj-LJ. n 


XXXII 




•^0 *0 j '✓''^I’f I'’ ? it 

1 dSy^ tx5^ ^ axj L:i-^l.i3 r 

A1 ! Jl— j>- iJ: ^.Lio L— 3l:s?l ^ 

^JA^l ! 1 jl j l^J 1.4.^^ ^-3 UlLs^i^! 1 1^*'^^'^* ' 

r M. ; L. -J-U ^Icl ; M. ^ • 

XXXIII 

■ i^Lx-iCj ^_l_i ^_jLc * i-^-jtj l-ij'U t3_i ^ ^,L_!;1 

i^-:? iS^V lir;* 

l^x;ibW c:-^s'^ if- 

tSl^ilpJ .U— .3 (3’^^ ^ jiii--I— .£ t 

XXXIV 

x^';( fe'W-l ; ’** , i^»jj ^ il—x— ^ ^ 

r 


ipT'^0,^, A^Ji\ 

'v^>^^,^' ' ..' ' . xxxT : ' ■ '' ' ' . ,. , 

at— ^i'j»rr 5 ^'^ ' ij| :'(i;~-'^~'^'. ■■* ,? 

ju|ij ■* f*uj_ tj«jiliT Jiii.T ^ r 

i ii^T * u r- 
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XXXVI 

LjC'iiJa ^ [j ? 

(,,5^ 5iJk— Jj LlS"l-«I-«i^ r 

j j-,J 1 J ^ I— ^^—2—.! 1 Id 1 ---ft— .j l^^l \ r 

u#<^5 L^ '^=r5 ^1/"'* i^j-'|j ^;i * '-r'i^^ i^-? o '^~ J u' ;__5!j ^ 

t N. in marg. l-S" liL) . r LM. i { 1^1 ^ , 


XXXVII 

1 -^-L^jT lI /1 ULyf. ❖ U-]I b r 

l./*.Lu«.i L;-]L-i S — !a— :;-Jiilj ^ .1 — ^1 1 C^L-^^-^csT A— <i» ^ 

^ lc5^ r 

A-j J— ^ 5*« I”! Lp\j^!^ ^l£ i 

v^ u^-.j(3 j !j l-^ Ix^l « fi 

Us-^ftliAu-^ I — k— .i— .X— ./• ^ ^ 


xxxviir 


♦ <:»({ ^ V.'^-f 

aa)^ --- u 3-.5 Yu <<> 


^—^-5 VI, A5bj^ »j« I— ^-,i-Jb 5.^; ^J $-i-J! j 1> i^-,iL(: 


L^p^ib -^1 ^ L-l-w> ^L2J! 4-55-^! J f 

r 

t'rM. a!a^. , cl.H:.j. 


■J ^aLi.^^1 ^ , , I ' li jilt'i i l^ i'[' '■ 




’ Ls*T^ ' 

MiJ U' r 
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ii— ! 1 (A C^«— J }i| ‘'jj I— .« ij-ii 


j 1 r 


^-«n ui ill Ijs ^ ci (^*^'^1 l^j_i t 

(Ir? 


A3?ii 


cr? '-'-J 


i-c ^ S_SIj*!T 4 _)x< * Is 2 I—aI ■»— s-'* T 

- 3 ^ I— 'C'* L— W 

^_lsi jsj J^._^jT J ^-c^. =!= 1^ ^,^sn j j^Istj A 


r M. JJj ; M. i}_* , c L. Jji . T II, om. this verse. 


'jM 6-) t-iiW-^ =^ o> 


-5^ CU^^Ik? 


k-izl-j ^ ILaS ^-aLa-J* 1 Ji r 

l«-/*.— .3 ^•y-«.j (3 ^ CA^L-«i^--.iC l«— 1—.4.— J t 

♦ ^ >. ‘- h. .f, ^ ^ » Tf^j 






^ ' X- 


1 LM, i M. . 1 M. 


^ LS**^ ^ ^ ^ Ia <d! 1 ^£j f 

\j^\j |iJ ^ Jx ULi ^\j r 

.:S'^ kp.,^ -J^— ii--! I o« T- 
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t^Jl— A—j ^ i 

V ^ r* ^ . S \ h ^ A \ \^ ^ I \ i. 1 ^ Cx- oi 

^ ^ C"^ c-o ^ 

Ji-la—i-J 1 * fjiij'4"^^ j— J*.— ij J^Sj^J 1 ^\-$' 

j;li c^^;J g_5.AijT ^_»il!T 

;^jT (^_^jjT ^_^^ijT jj'jijT ^ij ^ u 

j:_ii!jT ^_--i_:i ir,lX5 ^U- «= ^ajT J_L;XvT ^JJi^ pi 

^ jjP? i^l— jp 1 ^ ^)'— 5 cTi'^ 

« L. . 


t ‘ 
f f 

f r 


A L jj[i i^.j=r ; '^j 

t * X, j liM. . 


1 1 LN. .li:.!! . 


XLII 

b ^ Jpi ^'» 5 p5s^ Ij (_jlpVt * 

l_i_^ ^ * L 4 _:i l_^_i l^lT ^ r 

■fii ,*;? *-o ^ - ■A'.^-o, . 

L—^— /♦,-! Ui ijj— ^ 

^'l— ./i— =** A— ii ; 

L--g— j tjG, 1 <X-X'— ,UL^'pv 

.rf 5|: ^ ;'U«f/L;p^;;;''; 

;C,,jJ^ ^ ^ .5 l|t^— J' 
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XLIII 


.J l 1 ^-.i— Si-A-J Lil/ 

^ ^ ^ "5 p 

Aiiacs«- l*J .rC \j^Jmj ^ ic)^^ 

l~Ai*l 1 |i^— ^ ^ |llj> *— Ijj i 

^J^.^,a^ lJI^ L.^-]j ^ ^ ^ ^ 

^JwlaL>~^^l-.^ J^J 1 J ^ (^“-^* l„.5^ ^t|3U>- l^i T 

^ ^ -a y ? 

j 4^^ ji-f ^ j'-!* ’J;^.. * '-^-^ ' ^ ' o'^r ^ 


-L 


L-i-i * ji^y^ 


^'i\Ay^;i 


')jr^> LJ- 
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TRANSLATION AND COMMENTARY 

I 

1. Would that I were aware whether they knew what heart 

they possessed ! 

2. And would that my heart knew what mountain-pass they 

threaded 1 

3. Dost thou deem them safe or dost thou deem them dead ? 

4. Lovers lose their way in love and become entangled. 

Commentary 

1. ‘ They,’ i.e. the Divine Ideas which the 

hearts (of gnostics) are passionately enamoured, and by 
which the spirits are distraught, and for whose sake the 
godly workers perform their works of 

devotion. 

' What heart ’ : he refers to the perfect Muhammadan 
heart, because it is not limited by stations (cjUliUlD. 
Nevertheless, it is possessed by the Divine Ideas, for they 
seek it and it seeks them. They cannot know that they 
possess it, for they belong to its essence, inasmuch as it 
beholds in them nothing except its own nature. 

2. ^ What mountain-pass they threaded,’ i.e. what gnostic’s 

heart they entered when they vanished from mine. ‘ Mountain- 
pass ’ signifies a 'station’ which is fixed, in contrast 

to a * state ’ ( J W ), which is flieeting. 

3. The Divine Ideas, qvd Ideas, exist only in the existenee 

of “the. seer; they, are 'dead’ in' so. far .as the seer is non'- 
existehh' , ^ . ■; . '.i a ,. 

; 4. Lovers are, jjeiytexed/betwOeih^tw things, for 

the lover wishes to be in accord, with the Beloved and also 
wishes to be united with Him, so that if the Beloved wishes 
to be separated from the lover^ the lover is in a dilemma. 
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II 

1. On the day of parting tliey did not saddle the full-grown 

reddish-white camels until they had mounted the 
peacocks upon them, 

2. Peacocks with murderous glances and sovereign power ; 

thou wouldst fancy that each of them was a Bilqis on 
her throne of pearls. 

3. When she walks on the glass pavement ^ thou soest a sun 

on a celestial sphere in the bosom of Idris. 

4. When she kills with her glances, her speech restores to 

life, as tho’ she, in giving life thereby, were Jesus. 

5. Tho smooth surface of her legs is (like) the Tora in 

brightness, and I follow it and tread in its footsteps 
as tho’ I were Moses. 

6. She is a hishopess, one of the daughters of Eome, un- 

adorned ; thou seest in her a i-adiant Goodness.^ 

7. Wild is she, none can make her his friend; she has 

gotten in her solitary chamber a mausoleum for 
remembrance. 

8. She has baffled everyone who is learned in our religion, 

every student of the Psalms of David, every Jewish 
doctor, and every Christian priest. 

9. If with a gesture she demands the Gospel, thou wouldst 

deem us to be priests and patriarchs and deacons, 

10. The day when they departed on the road, I prepared 
for war the armies of my patience, host after host. 

11., When my soul reached the throat (i.e. when I w^s, at 
■ , tlie point of death), I besought that Beauty and that 
Graceito grant me .relief, ■' , bb 

12. Arid she yielded— may God preserve us, .frbm) .her, evil'/ 
, ' and may the victorious .'.hibg repel IbUs.,!, ■ 'v ' '' /' 
!#•; „;I: .exclaimed,' ; when ( her .'She-camel ,set','','dutt''io;' ..depart,; / 
' G driver of the reiddish-tvhite camels, (lo hot drive 
them away with'heri' ' . 

’ fscvi/ b'.'i" ■ ' i/'', 
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COMMENTAiiY 

1. ‘ The full-grown camels/ i.e. the actions inward and out- 
ward, for they exalt the good word to Him who is throned 
on liigh, as He hath said: 'And the good deed exalts it' 
(Kor. XXXV, 11), 'The peacocks' mounted on them are his 
loved ones : he likens them to peacocks because of their 
beauty. The peacocks are the spirits of those actions, for 
110 action is acceptable or good or fair until it hath a spirit 
consisting in the intention or desire of its doer. He compares 
them to birds inasmuch as they are spiritual and also for the 
variety of their beauty. 

2. ‘ With murderous glances and sovereign power ' : he 

refers to the Divine wisdom which accrues to 

a man in liis hours of solitude, and which assaults him witli 
such violence that he is unable to behold his personality 

^ and which exercises dominion 

over him. 

' A Bilqis on her throne of pearls ’ : he refers to that 
which was manifested to Gabriel and to the Prophet during 
his night journey upon the bed (uJji'i) of pearl and jacinth 
in the terrestrial heaven, when Gabriel alone swooned by 
reason of his knowledge of Him who manifested Himself 
on that occasion. The author calls the Divine wisdom 
' Bilqis ' on account of its being the child of theory, which 
is subtle, and practice, which, is gross, just as Bilqis was both 
spirit and woman, since her father was of the Jinn and her 
mother was of mankind. 

3. The mention of Idris alludes to her lofty and exalted 
rank. ‘In the bosom of Idris,' i.e. under his control, in 

j; respect of his turning her wheresoever he will, as 
Brdphet said: ‘Do not bestow wisdom oh those who are 
. unworthy mf it, lest yh do it a wrong.' '' The opposite case 'is 
that of' ;one who speaks because die Hs dominated By ''"his'; 
feeling (J,bv.),/and y/'hods thei^efore , under 'The control' of" an 
influence Ih this Vex'Se the author calls attention to 

his puissance in virtue of a proplietic heritage 
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for tlie prophets are masters of their spiritual 
feelings (Jljjs-l), whereas most of the saints are mastered 
tliom. The sun is joined to Idris because the sun is his 
spliere, and the Divine wisdom is described as ' walking ’ 
(instead of 'running', etc.) because of her pride and haughti- 
ness, and because she moves in the feelings of this heart and 
changes from one feeling to anotlier with a sort of absolute 
power 

4. 'She kills with her glances': referring to the station 

of passing away in contemplation ^ ' Her 

speech restores to life ’ : 3‘eferring to tlie completion of the 
moulding of man wlien the spirit was breathed into him. 
She is compared to Jesus in reference to Kor. xxxviii, 72, 
'And I hreathed into him of My spirit' or Kor. xvi, 42, 

' lliat We say to it " Be ”, and it is.' 

5. 'Her legs' : referring to Bilqis and the glass pavement 
(Kor. xxvii, 44). 

'Is like the Tora in brightness,’ because the Tora 
is derived from the phrase 'the stick produced 

fire.' The four faces the Tora, namely, the four 

Books (the Koran, the Psalms, the Pentateuch, and the 
Gospel), correspond to the fourfold light mentioned in 
Kor. xxiv, 35 

6. ' One of the daughters of Rome ' : this wisdom, being 

of the, race of Jesus is described as belonging, 

to the Roman Empire., 'Unadorned,' ie. she, is of fh6\ 
'essence of unification and without any, vestige ; of \ 

;adomine,nt from ,the Divine Nam, es>, yet 'thl^e shines ^ 
het the ' radiance bof Absolute, '■■Goodness, vi;?:. the',' burning" 
^ ,splehdours, which, df God ' werb'', to A'erno,ve 

the veils of light and darkness, ix^ould consunie the glpries bf 
His face ewlflsadf)* , ' , ,):■ ' '-k 

7. 'Wild is she, none ms^ke het his friend/ because 

'contemplation' of- the a passing away (*Ui), in 
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which, as as-Sayyari ^ said, there is no pleasure. She is 
‘ wild inasmuch as noble souls desire to seize her, but she 
does not show friendship to them, because no relation exists 
between them and her. 

‘ In her solitary chamber/ i.e. in the heart. Her solitude 
is her looking on herself, for God says, 'Neither My earth 
nor My heaven contains Me, but I am contained by the heart 
of My servant who is a believer ' ; and since the heart which 
contains this essential wisdom of the race of Jesus is bare 
and empty of all attributes it is 

like a desert and she is like a wild animal. Then he 
mentions the marble tomb of the Roman emperors, that 
such a mausoleum may remind her of death, which is the 
severance of union, and make her shun familiarity with the 
created world on account of this severance. 

8. The four Books (the Koran, the Psalms, the Tora, and 
the Gospel) are here indicated by the mention of those who 
study and expound them. All the sciences comprised in the 
four Books point only to the Divine Names and are incapable 
of solving a c|uestion that concerns the Divine Essence. 

9. If this spiritual being, forasmuch as she is of the race 
of Jesus, appeals to the Gospel by way of justifying it in 
anything which men's thoughts have falsely imputed to it, 
we humble ourselves before her and serve her no less 
devotedly than do the heads of the Church, because of her 
majesty and sovereign might. 

10. ' Upon the road,’ i.e. the spiritual ascension 

^,,11. ‘To grant me relief’: he means what the Prophet 
meant by his saying, ‘ Lo, the breath of the Merciful coinhs, 
'to me from the quarter , of al-Yaman.’ The writer begs th# 
i! the world of breaths may continually be wafted 

from her to him along, wtji, ■the ■spiritual,, feelings 

■ » 'Abtt’l-'Abbils as-gayyAri ot 'Men' (d^ 342 am,). His dootria© of tmiott 
apd sejjarafcion is" eatj^lned by al-Hajiffri ia the 
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Tlie Arabs refer to this in their poetry, for they speak of 
giving' greetings and news to be delivered by the winds 
when they blow. 

12. ' May God preserve ns ft*oni her evil 1 ' He refers to 
the Tradition ‘1 take refuge with Tliee from Thyself. 

' The victorious king/ i.e. tlioiights of knowledge and 
Divine guidance. 

‘ Ibb's/ i.e. the thouglit of becoming one with God 
for tliis is a liard station, and few who attain to it escape 
from the doctrines of and incarnation It is 

the station indicated in the Tradition ' I am Ids ear and his 
eye etc. 

18. He says, 'When this spiritual essence desired to quit 
this noble heart on account of its (the heart’s) return from 
the station denoted by the words, " I liave an hour wliich 
I share with none save my Lord,’’ to the task imposed upon it 
of presiding over the phenomenal worlds, for which purpose 
its gaze is directed towards the Divine Names, the lofty 
aspiration on which this spiritual essence was boime 

to the heart, took its departure.’ He calls this aspiration 
' her she-camel and the drivers of such aspirations are the 
angels who approach nearest to God 

III 

1. O my two friends, pass by ahKathib and turn towards 

Lada' and seek the waters of yalamlam, 

2. 'For there dwell those whom thou knowest and ,tc>,; 

‘ y^hOM' belong my fasting and my/;pilgrimage 
' visit "to the^ holy places' and my festival. ' ^ '' y' . ; ' / -V/ 

S. Never let' me* forget', at ^aDMuha#ab 'of ^ MihA'band,/'at\: 

; al-Manhar:aDAd'^' and’.JS:am:2:am certaih;grav6 
’4': 'Timit ‘Mu|ia#ah /oi ' 'their'';tai'ting'^the:'' 
pebbleayand their place 'of sacrifice is my soid, and 

, ' their well if my' Wood, yt ' • 

0 camei-driyer^ if iiion to ©ijir, stop the beasts 
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6. And address to the red tents on the side of the guarded 

pasture the salutation of one who longs for you and 
is distraught. 

7. And if they return thy greeting, once more let the East 

wind bring thy salaam to them ; and if they are 
silent, journey on witli thy camels and advance 

8. To the river of Jesus, where their riding-camels halted and 

wliere the white tents lie beside the ri ver-rnouth, 

9. And call Da'd and ar~Rabab and Zaynab and Hind and 

Salma and Lubna, and listen, 

10. And ask them whether at al-Halba is She, the limber 
one wlio shows thee the radiance of the sun when 
she smiles. 

Commentary 

1. ‘ O my two friends,’ i.e. his reason and his faith. 

^ Al-Kathfb,’ the place of contemplation. 

' Lada*,’ the place of bewilderment and amazement, that 
he may no more bo conscious of love and longing. 

*The waters of Yalamlam,’ i.e. the fountain of life, since 
water is the source of every living thing. 

2. * Thou knowest ’ : he addresses Faith, not Reason, for 
knowledge of the Essence and of its attributes is gained 
solely by means of Faith. 

* And those to whom belong,’ etc., i.e. the Divine attributes. 

* My fasting ’ : he means the quality of being independent 

of food as God said, * Fasting belongs to 

Me,’ i.e. that quality cannot truly be predicated of a man ; 
yet a man has some part in fasting, since it entails abstinence 
from food and nourishment., 

‘My pilgrimage/ i.e.,, a repeated turning towards thispUrO'- 
'Essence for the sake of gaining a blessing at every' mo,ment 
'tern' the Divine Names. This, pilgrimage And '‘'visitation.: 

is incessant, though; a man is. momently gqing irom,' 
bne Name to another. i",:,;.;, y,' ■ , 

d l^y fsstival/ ref erring ' ■ the; -qqhfent^^ of thq- 

hiinA when all mystic^^^statiqn|fy'^hd/,D are, 
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united therein, just as all sorts and conditions of men 
assemble at Mecca for one purpose. 

3. ' Never let me forget ' : he alludes to an occasion when 
lie became invested with Divine qualities UJisr) in the 

sense of the Tradition ‘ I am his ear and his eye and he 
also calls attention to his liaving attained by Divine in- 
vestiture the station which is described in the words ^ And 
thy Lord is not forgetful' (Kor. xix, 05). 

'At al-Muhassab/ the place where the pebbles are cast. 
He refers to the verse ‘ A^td o^einemher God even as ye 
remember your fath-ers, or more reverently ’ (Kor. ii, 196), 
i.e. in this place cast the memory of your fathen's out of 
your lieai'ts and mouths. 

' At al-Manhar al-A'hi/ the place of (spiritual) sacrifice, 
as the poet says : 

'Thou oflerest victims, but I offer my life-blood.’ 

' Zamzam ’ : he means tlie station of everlasting life. 

4 ‘Their Muhassab’ : ‘their’ refers to the Divine verities 
which descend upon the lieart and cast out sensual and 
devilish thoughts. 

‘ Their place of sacrifice ’ : tlxe story is well known of the 
youth who mentally offered himself at Mina when he saw 
the people offering sacrifice, and died on the spot, 

5. ' 0 camel-driver’ : he addresses the Desire which drives 
his thoughts to the abode of those whom he loves. 

' ’ : hijr is the understanding, and the way (to God) 

is only through faith, and contemplation, not through the 
understanding in respect of its' power of reflection buri:'in 
virtue -of its cognition -and’ belief. A' 

'Stop the beasts ^ a little while,’ because 'when the .lover 
first^ approaches the dwelling-place of his beloved he is^ dazqd 
and^ dnhibleunded, ;#id often ,s,:w'oons;;' consequently ,he 'is apt 
to brehk. the rules, o|:.:|ood 

6. ‘TJhe red tente ’ : 

of all colours, and red ''' 

‘Oa the side ie., the tents 
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inaccessible except to those who have tlie right to approach 
them. He calls the tents qihah (round tents or domes) 
because roiindness is the fii-st and best of sliapes, and he 
says that the Divine Realities which ho loves are in their 
original home, which is beside God, not beside any phe- 
nomenal object, for they belong to ‘ the world of command ’ 

^!U). 

7. ‘ Let tlie East wind,’ etc. : he mentions the East wind 
particularly, because mbd signifies ' inclination ’ (onayl). 

8. ‘To the river of Jesus,’ i.e. to the ample knowledge 
manifested in Jesus 

‘The white tents’: white, because Jesus was born of 
a virgin. 

‘ Beside the river-mouth,’ i.e. this knowledge is approached 
by the way of Divine allocution and manifestation 
tLi 1 j, 1 ) , 

9. He says, ‘ Call the names of these Divine Realities 
according to their difference, in order that wdiichever is 
yours may respond to you and that thus you may know 
what is your position in regard to them.’ 

10. ‘ Al-Halba,’ a quarter of Baghdad. means ‘race- 

course The Divine Realities strive to outstrip one another 
in haste to reach the phenomena which display their traces 
and manifest their power. Hence he speaks of ‘the limber 
one i.e. inclining towards the phenomenal world. 

‘ The radiance of the sun ’ : formerly thou wert in a station 
of Jesus, but now thou art asking of a station of Idris, lofty 
and polar for to him belongs the fourth heaven. 

‘ When she smiles ’ : he indicates that this is the station 
of, Expansion (L^A^t and that she is with hinr in joy ■ 
and beauty (not in awe and majesty). 

'L, Greeting to Salmi and To those yrho dwell, in the,"prWerve, 
for it behoves one who ldy;eS tenderly like me to give 
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2. And wliat harm to her if she gave me a greeting in 
return ? But fair women are subject to no authority. 
S. They journeyed when the darkness of nig] it had let down 
its curtains, and I said to her, ' Pity a passionate 
lover, outcast and distraught, 

4. Whom desires eagerly encompass and at whom speeding 

arrows are aimed wheresoever he bends his course.’ 

5. She displayed her front-teeth and a levin daslied, and 

I knew not which of the twain rent the gloom, 
t). And she said, ‘Is it not enough for him that I am in his 
heart and that he beholds me at eveiy moment ? Is 
it not enough ? ’ 

Commentary 

1. ‘Salma’: he alludes to a Solomonic ecstasy 

which descended upon liim from the station of 
Solomon in virtue of a prophetic heritage. 

‘In the preserve,’ i.e. an unattainable station, viz. pi’ophecy, 
wdiereof the gate was closed by Muhamniad, the last of the 
prophets. Solomon’s experience of this Divine wisdom 
in so far as he was a prophet is different from his 
experience of it in so far as ‘he was a saint, and we share it 
with, him only in the latter case, since our experience of it 
is derived from the saintship which is the greatest c.ircle 
( iybb). 

2. God does nothing of necessity : wliatever comes to us 
from Him is by His favour. The author indicates this 
Divine Solomonic apparition, Gwto) by the term ‘marble 
statues ’ (i.e. women fair as. marble .statues), ' He means ,th#t 
ahe does not' answer by speechy.,for if' she did so Iier ''.speech; 
/would be other 'than her , eS'Senee, whereas her ; essence:) is 
aingie,'Sh .that^ her '.advent' is, identical with' 'her 

%ith' ''her': yisible ' presence'’ and ■ with^ 'her .Ideating,;,; and ;ip .this: 
respect ail; th6 Divine Eealities and Attributes iteiseinbte; E'er, ' 

3. ‘ They journeyed/ etc. ; the ascension of the prophets 

always took place 'dhring the 'n%ht/ 'b^nse night is the 
time of mystw wd 'a ' 
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‘ Tlio darkness of night/ i.e. the veil of the Unseen let 
down the curtains of gross corporeal existence, which is the 
night of this animal organism, throwing a shroud over the 
spiritual subtleties and noble sciences which it enshrines. 
Tliese, however, are not to be reached except by journeying 
tlirongh bodily actions and sensual thoughts, and whilst 
a man is thus occupied the Divine wisdom goes away from 
his heart, so that on his return he finds her gone and follows 
her with his aspiration. 

4. ‘ Speeding arrows ’ : ho describes this celestial form as 
shooting his heart, wherever it turns, with the arrows of her 
glances, as God said, ' ^Y^heTe8oever ye Umi, there is the face 
of Allah’ (Kor. ii, 109). 

5. ‘ She displayed her front-teeth,' etc., i.e. this lover found 
his whole being illuminated, for ' God is the light of the 
heavens and the earth’ (Kor. xxiv, 85), and the Prophet ; 
also said in liis prayer, ' 0 God, put a light into my ear and i 
into my eye/ and after mentioning the different members of | 
his body he concluded, "and make the whole of me one 
light/ viz. by the manifestation of Thy essence. Such a j 
manifestation is compared to a flash of lightning on account j 
of its not continuing. The author says that he did not,] 
know whether his being was illuminated by the manifestation 
proceeding from this Divine wisdom, which smiled upon him, 
or by a simultaneous manifestation of the Divine Essence. 

6. ‘ She said/ etc., i.e. let him not seek me fxom without 
' and let it satisfy him that I have descended into his heart, 

; so that he beholds me in his essence and through his essence 
: at every moment. 

I , 

^ / V / 

1, My^ longing sought the Upland and my affliction the,'/ 

Lowland, so that, I was between Najd and' Tihtoa.' ' 

2. They are hwo contraries; which' cannot, meet': 'hene^;;mjr/;./' 

,diaunion Will neyer ’ be ;■ 

8. , What am % to dc?-'. What slaall I devise? Guide me 
0 my censor/ do not affright me with blame! / f 
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4. Sigbs liave risen aloft and tears are pouring over iiiy 

cheeks. 

5. The CcXinels, footsore from tlie journey, long for their 

homes and utter tlie plaintive cry of the frenzied 
lover. 

(). After they have gone, my life is naught but annihilation. 
Farewell to it and to patience ! 

CoMMEAnwnr 

1. 'The Upland,’ referring to God on His throne. 

2. 'They are two contraries,’ etc. : he says, 'Inasmuch as 
the spiritual element in man is always governing the body, 
it can never contemplate that whicli is uncomposed apart 
from its body and independently, as some Siifis and 
philosophers and ignorant persons declare.’ Hence the 
writer says, ' my disunion will never be repaired,’ i.e., 

' I cannot become united with Him who is pure and simple, 
and who resembles my essence and reality. Therefore 
longing is folly, for this station is unattainable, but longing 
is a necessary attribute of love, and accordingly I cease not 
from longing.’ 

3. ' My censor,’ ie. the blaming soul 

5. ' The camels,’ i.e. the actions or the lofty thoughts 
opinion, sxich thoughts belong to the 
class of actions— on which the good words 
mount to the throne of God. They 'long for their homes’, 
i.e. for the Divine Names from which they proceeded and by 
which they are controlled. ' / ■ \ , y h 

6; 'My life is naught' 'but annihilatio'u’,: he, says, ''When 
the lofty thoughts aBCend'to their' goab I' remain ^'intth^,;' state 
o'f' pasBin|^ hivay from' ';:'y’a^'ihg/'' away 
1 have gaihel' the 'Which'/ :Hot 'followed 
by any oppb^itA;’'; ^';AecCrdingly>;’^^^^ 

and to 'the 'Seusi;'|>Ie': 

world. ,h,', 'iy.r'Tb'v' t , ''-""''-,4 
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VI 

1. Wlien they departed, eiidurance and patience departed. 

They departed, althougli tlxey were dwelling in the 
core of Diy heart. 

2. I asked them wliere the travellers rested at noon, and 

I was answered, ' Their noonday resting-place is where 
the shiJp and the ban t.i*ees diffuse a sweet scent.’ 

P>. Then I said to the wind, ' Go and overtake them, for they 
are biding in the shade of the grove, 

4. And bear to them a greeting from a sorrowful man in 
whose licart are sorrows because he is separated from 
his people.’ 

Commentary 

1. 'They departed,’ i.e. the Divine Ideas 

' They were dwelling in the core of my heart ’ : the Divine 
Ideas have no relationship except with their object 
aJl), which iKS God; and God dwells in the heart, according 
to the Tradition ' Neither My earth nor My heaven contains 
Me, but I am contained in the heart of My servant w’^ho 
believes Since, however, no manifestation was vouchsafed 
to him at this moment, the Ideas, being objects of vision, 
disappeared, notwithstanding that God was in his heart. 

2. ' I asked thexn,’ i.e. the gnostics and the real existences 

of the past Shaykhs who were my guides on the 
mystic Way. 

' Their noonday resting-place,’ etc., i.e. they reposed in 
every heai*t where the sighs of longing appeared, for 

ehih denotes inclination (mayl) and ban absence (bn‘d), 

3. 'I said to the wind,’ i.e. I sent a sigh of longing after 
them in the hope of causing them to return to me. 

'In the shade of the grove,' i.e. amongst the ardk trees, 
whereof the wood is us^d a' tooth-stick Se 
refers to the Tradition purifies 
the raouth and pleases bfie ,Lerd i.e. the Divine Ideals are , 
dwelling in the abode of purity. . , 
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VII 

1. As I kissed the Black Stone, friendly women thronged 

around me ; they came to perform the circum- 
ambulation with veiled faces. 

2. They uncovered the (faces like) sunbeams and said to me, 

' Beware 1 for tlie death of the soul is in thy looking 
at us. 

3. How many aspiring souls have we killed already at 

al-Muhassab of Mina, beside the pebble-heaps, 

4. And in Sarhat al-Wadi and the mountains of Rama and 

Jauh and at the dispersion from ‘Arafat I 

5. Dost not thou see that beauty robs him who hath modesty, 

and therefore it is called the robber of virtues ? 

6. Our try sting-place after the circumambulation is at 

Zamzam beside the midmost tent, beside the rocks. 

7. There everyone whom anguish hath emaciated is restored 

to health by the love-desire that perfumed women 
stir in him. 

8. When they are afraid they let fall their hair, so that 

they arc hidden by their tresses as it were by robes 
of darkness.’ 


Commentary 


1. ‘ As I kissed the Black Stone,’ i.e. when the Holy Hand 

(<LjS^iU3^ was outstretched to me tliat I might take 

upon it the Divine oath of allegiance, referring to the verse 
' Tlwse who .swear fealty to thee swear fealty to God; 
hawd of God is over their hands ’ (Kor. xlviii, 10). 

‘Friendly women,’ i.e. the angels who go round the Throne: 
of^God ,(Eor. ,75). ' ^ ^ 

2. ‘The 'death' of the soul/ etc. ■: these spirits' say, ‘DonoT" 
look' at; us,' lest tho'u Tall: passionately' in' love, , with, A, ,8:.' ,/ThoU'' 
wert' cic,ekted, ;for, God,' not for, us^'and if thou-'^wilt ,';be, Veiled'' 


by us from Him, He will causO thee to pass away from thy 
existence through Him 
vilt perish/ i,;: /■, ' f ''/T-f"'; -b; 

^ ‘ Have we' killed/ 




unto us, for the 



62 


THE TARJUMAN AL-ASEIWAQ (Vll) 


above-mentioned angels who go round the Throne have no 
relationship except with pilgrims circumambulating the Ka'ba. 

5. ' Beauty robs him wlio hath modest 3 ^’ ^since the vision 
of Beauty enraptures whosoever beholds it. 

' The robber of virtues/ i.e. it takes awaj' all deliglit in the 
vision of beauty from him who acts at the bidding of the 
possessor of this beauty ; and sometimes the beauteous one 
bids thee do that whicli stands between thee and glorious 
things, inasmuch as tliose things are gained b}' means of 
hateful actions : the Tradition declares that Paradise is 
encompassed by things which thou dislikest (^j[L:^). 

6. ‘ At Zamzam/ i.e. in the station of the life which thou 
3 'earnest for. 

^ Beside the midmost tent/ i.e. the intermediate world 
which divides the spiritual from the corporeal 

woi6d. 

' Beside the rocks/ i.e. the sensible bodies in which the 
lioly spiritual beings take their abode. He 

means that these spirits in these imaginary forms are 
metaphorical and transient, for they vanish from the dreamer 
as soon as ho wakes and from the seer as soon as he returns 
to his senses. He warns thee not to be deceived by the 
manifestations of phenomenal beauty, inasmuch as all save 
God is unreal, i.e. not-being like unto thyself ; therefore be 
His that He may be thine. 

7. In the intermediate world whosoever loves these 

spiritual beings dwelling in sensible bodies derives refresh- 
ment from the world of breaths and scents 

because the spirit and the form are there united, so that the 
delight is double. 

B, When these phantoms' are afraid that their absoluteness ' 
will be limited: by their confinement, in - forms,, they , eahsb';' 
thee ,tp , perceive that they are a veh' which', hides. aoihething 
mot0 .'tybtle'Ahan /what^ hhoU\,seest,/and conceal themselves 
and; quit the^i^ forms and once' more, enjoy infinite, 

freedom. 
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YIII 

]. Their abodes have become decayed, but desire of them is 
ever new in my lieart and decayetli not. 

2. Those tears are shed over their ruined dwellings, but souls 

are ever melted at the memory of them. 

3. Through love of them I called out behind their riding- 

cameLs, ‘O ye who are rich in beauty, here am I, 
a beggar ! 

4. I have rolled my cheek in the dust in tender and pa.ssioiiate 

affection: then, ly the true love which I owe to you, 
do not make hopelo.s,s 

5. One who is drowned in his tears and burned in the tire of 

sorrow with no re.spite ! ’ 

G. 0 thou who wouldst kindle a tire, be not hasty ! Here is 
the fire of passion. Go and take of it ! 

Commentary 

1. ' Their abode.s have become decayed ’ : he says, ‘ the 
places of austerities and mortifications, where the Divine 
Names made works (JUil) their abode, have become decayed 
through age and loss of youthful strength.’ The word ^ 
is used in reference to the springtide of human life. 

3. ‘Behind their riding-camels,’ i.e. the powers of youth 
and the delights of the commencement (XjUJl). 

4. ‘I have rolled my cheek in the dust,’ i.e. desiring 

to be united with you, for God says, ‘Seek access to Me 
by means of that which I have not,’ viz. abasement and 
indigence, , 

6. ‘ Here is the fire, of passion,’ i.e. in my heart. 

; GX; , i ■, 

1. Flashes pfi liglitnihg, ■gleamed.' ,to 'us ,at .'fl-Abraqin,.; and", 
theii peals of thunder crashed between the Mbs,,, i , ■ 
21 Their 'clouds ppnred rahu oft every meadoyr aftd'nft' 'every' 

' ' , , quivfifrmg branch that bands towards thee !■ ; ■ , '; 

3,''I'he Watercourse# Ware t tooled ^ % breeze wafted 
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perfume, and a ringdove flapped her wings and a twig 
put fortli leaves. 

4. They pitched the red tents between rivulets (creeping) like 

serpents, amongst which were seated 

5. Friendly damsels, bright of countenance, rising like the 

suns, large- eyed, noble, of generous race, and limber. 

Commentary 

1. 'Al-Abraqaii/ i.e. two manifestations of the Essence, one 
in the unseen and one in the visible \vorld. 

' Flashes of lightning,’ referring to the variety of forms in 
the latter manifestation. 

'Peals of thunder,’ i.e. the Divine converse 
which followed the manifestation. This is a Mosaic ecstasy 
Alls-), for Moses first saw the fire and afterwards 
heard God speak. The mention of thunder also signifies that 
God’s speech was a rebuke. 

2. ‘Their clouds,’ i.e. the ecstasies (JWI) which bring 
forth the Divine sciences. 

‘ On every meadow,’ i.e. the heart of man together with 
the Divine sciences which it holds. 

^ On every quiveiing branch,’ i.e. the straight movement 
which is the growth of man StA3), 

as God says that He created Adam after His own image ; and 
from this station it ‘bends’, i.e. inclines towards thee that it 
may instruct thee. 

3. He says, ‘The valleys of the Divine sciences were 

flooded, and the world of breaths ^JU) diflfused th©^! 

'Sweet scents of the Divine sciences.’ ''' 

‘A ringdove,’ ie. the Universal Soul together with the 
effect it produces upon the Partial Soul, which appeai^s in 
th'A'iorm^ of the^llnivetsahin so' fat'^as it possesses the two 
faculties of /kno wled^^; ''/y 

‘A twig/ i.e. that with which the branches are clothed. 
He refers to the verse " Tajce , your becoming vesture at every 
mo^fw’'(Kor, vii, 29), ie* the' ©Yortoting vesture of ‘Go4" 
whi^ eohsiets in the various ktodsof Divine science and gnoMlf 



THE TARJUMAN AL-ASHWAQ (iX, X) 65 

4. 'The red tents/ i.e. the bride-like forms of Divine 
wisdom. 

' Eiviilets/ i.e. diverse sciences connected with the works 
which lead to union with these forms of Divine wisdom. 

'Like serpents’: cf. Ivor, xxiv, 44, ^ind amongst them is one 
who %valhs his belly J He refers to those devout persons 
who scrupulously examine their food, for by means of pure 
food wliich i^roduces sti*ength for the practice of devotion 
the heart is illuminated and becomes the abode of these forms 
of Divine wisdom. 

5. ' Bright of countenance,’ etc,, i.e. there is no doubt 
concerning them, as the Projdiet said, 'Ye shall see your 
Lord as ye see the sun at iioonday when no cloud comes 
between.’ 

' Noble,’ i.e. proceeding from the results of woT*ks prescribed 
by God, unlike tlie maxims of the pliilosophers whicli spring 
from their own minds. 

' Of generous race’ : aLiii is derived from He means, 

therefore, that they understand what is imparted to them and 
perceive its value. 

' Limber ’ : although 2 )er se they are in the station of 
equilibrium and inflexibility, yet when they are invoked 
with longing and humility and love they incline towards the 
caller, because he is not able to ascend to them. 


X 

:L She said, 'I wonder at a lover who in conceit of liis merits 
walks proudly among flowers in a garden.’ 

2. I replied, 'Do not woiader at what thou seest, for thou 
hast beheld thyself in the mirror of a man.’ 

COMMENTART 

I./', Flowers,’', i.e. created things. , ^ , ' 

: yXgwd'en,^'the/hnitxve.'atation^ his'essence: 

'^x/fba'''M-GhuiimvUS^ walk proudly 'aUd swagger ip 'his; 
,^gait. 'How should;'; .hO'i?';;'! do sO/ ho spid to ohh''whokfDtiud 
fault' 'Vrith him^ Ho.hw h^oome .ray Lord and I have- 
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become His slave ? ' When a man realizes God in the sense 
o£ ‘ I am His hearing and His sight this station justifies the 
attribution to him of whatever is attributed to God. 

2. He says, H am like a mirror to thee, and in those 
qualities with which I am invested thou belioldest thyself, 
not me, but thou beholdest them in my human nature which 
has received this investiture.’ 

This is the vision of God in created things, which in the 
opinion of some is more exalted than the vision of created 
things in God. 


XI 

1. 0 doves that haunt the arak and ban trees, have pity ! 

Do not double my woes by your lamentation ! 

2. Have pity ! Do not reveal, by wailing and weeping, my 

hidden desires and my secret sorrows ! 

3. I respond to her, at eve and morn, with the plaintive cry 

of a longing man and the moan of an impassioned 
lover. 

4. The spirits faced one another in the thicket of gliadtl 

trees and bent their branches towards me, and it (the 
bending) annihilated me ; 

5. And they brought me divers sorts of tormenting desire 

and passion and untried affliction. 

6. Who will give me sure promise of Jam' and ahMufias^ab 

of Mind ? Who of Dhdt al-Athl ? Who of Na'mdn ? 

7. They encompass my heart moment after moment, for the 

sake of love and anguish, and kiss my pillars, 

8. Even as the best of mankind encompassed the Ka'ba, 

which the evidence of Reason proclaims to b^ 
imperfect, 

And kissed stones therein, although he was a Hdtiq 
(prophet).^ And what is the rank of the Tdmple in 
comparison with : the \ dignity ,, of 'M»' 7 

^ It the sysiteit ' ^ ot 

tJTteivtrsal is the of the stoh cycle. See 

^ , , , , 
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10. How often did they vow and swear that they would not 

change, but one dyed with henna does not keep oaths. 

11. And one of the most wonderful things is a veiled 

gazelle, who points with reel finger-tip and winks 
with eyelids, 

12. A gazelle whose pasture is between the breast-bones and 

the bowels. O marvel ! a garden amidst fires 1 

13. My heart has become capable of every form : it is a 

pasture for gazelles and a convent for Christian monks, 

14. And a temple for idols and the pilgrim’s Ka'ba and the 

tables of the Tora and the book of the Koran. 

15. I follow the religion of Love: whatever way Love's 

camels take, that is my religion and my faith. 

16. We have a pattern in Bishr, the lover of Hind and her 

sister, and in Qays and Lubna and in Mayya and 
Ghaylan. 

OOMMENTAEY 

1. ' 0 doves,’ i.e. the influences of holiness and purity. 

3. ' I respond to her,’ i.e. I repeat to her what she says to 
me, as God said to the soul when He created her, ^ Who am 
I ? ’ and she answered, ' Who am I ? ’ referring to her 
qualities, whereupon He caused her to dwell four thousand 
years in the sea of despair and indigence and abasement 
until she said to Him, ^ Thou art my Lord.’ 

4. ' Faced one another/ because love entails the union of 
two opposites. 

' In the thicket of ghadd trees/ i.e. the fires of love. 

^ Branches/ i.e. flames. 

" Annihilated me/ in order that He alone might exist, not 
I, through jealousy that the lover should have any existehce 
in himself apart from his beloved* 

, ^.''6//vJam'/;ie* unipn /with he. loved- pnes /in tha^^st^tipn ,bf/' 
proximity, which is aLMu^wlalifa* 

^Al-Muhassah/ the place where the thoughts which prevent 
doyefs/lrpfh their o'l^'eet of desire, are east out. 

'' Dhit al-Atbl,' referring' to prineiple for it is 
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the principle in love that thou shouldst be the very essence 
of thy Beloved and shouldst disappear in Him from thyself. 

' Nahnan,’ the place of Divine and holy bliss 

7. ' For the sake of love and anguisli/ i.e. in order to 
inspire me with passion. 

' And kiss my pillars ’ (properly, kiss over the lithdm or 
veil covering the mouth), i.e. lie is veiled and unable to 
behold them except through a medium (ak.^1.). The 'pillars’ 
are the four elements on which the human constitution is 
based. ^ 

10. 'One dyed with henna’: he refers to sensual influences 

such as descended on the soul when God 
addressed it and said, ' Am not I your Lord?' (Kor. vii, 171)^ 
and received from it a promise and covenant. Then it did 
not faithfully keep the station of unification 
followed other gods. No one was exempt from this poly- 
theism, for every one said, 'I did’ and ' I said’, at the time 
when he forgot to contemplate the Divine Agent and Speaker 
within him. 

11. 'A veiled gazelle,’ i.e. a Divine subtlety veiled 

by a sensual state in reference to the unknown 

spiritual feelings gnostics, who cannot explain 

their feelings to other men; they can only indicate them 
symbolically to those who have begun to experience the like. 

'With red finger-tip’: he means the same thing as he 
meant by ' one dyed with henna ’ in the last verse. 

'And winks with eyelids,’ i.e. the speculative proofs 
concerning the principles of gnostics are valid only for 
those who have already been imbued with the rudiments 
of this experience. Gnostics, though they resemble the 
vulgar outwardly, are Divines inwardly. 

'' 12. ‘Whose pasture,’ etc., as '^Ali , said,; striking his bteast,, 
' Here are sciences in plenty, could 1 but find 'people -to 'CWry 
them (in their minds).’ / a’ t ' ■ 'V^' ' " ; 

1 The author leaved, the\, next' twD'i' Verses'- unetplaiiied. The best of 
mankind’' is Muliani^acL ; ' • ' 



THE TARJUMAN AL-ASHWAQ (Xl) 


69 


'A garden amidst fires/ i.e. manifold sciences wMch, 
strange to say, are not consumed by tlie flames of love 
in his breast. The reason is, that these sciences are 
produced by the fires of seeking and longing, and therefore, 
like the salamander, are not destro3md by them. 

13. 'My heart has become capable of every form,’ as 

another has said, 'The heart (v iiib) is so called from its 

changing for it varies according to the various 

influences hy which it is aflected in consequence of the 
variety of its states of feeling j variety 

of its feelings is due to the variety of the Divine 
manifestations tliat appear to its inmost ground (^^). Tlie 
religious law gives to this phenomenon the name of 
'transformation’ {jyA\ ^ 

' A pasture for gazelles,’ i.e. for the objects of his love. 

'A convent for Christian monks’: inasmuch as he makes 
the loved ones to be monks, lie calls the heart a convent. 

14. 'A temple for idols,’ i.e. for tlie Divine Realities which 
men seek and for whose sake they worship God. 

' The pilgrim’s Ka'ba,’ because liis heart is encompassed by 
exalted spirits, 

'The tables of the Tora,’ i.e. his heart is a table on which 
are inscidbed the Mosaic sciences that have accrued to him. 

' The book of the Koran,’ because his heart has received an 
inheritance of the perfect Muhammadan knowledge. 

16. ‘I follow the religion of Love,’ in reference to the verse 
'Follow one, iheoi Qod will love you' (Kor. iii, 29). 

''Whatever way Love’s camels take,’ etc., i.e. 'I' accept; 
willingly and gladly whatever burden He lays upon me. 
No religion is more ’ sublime than a^ religion based' on ,Iove 
;and 'longing for Him whom I, worship and 'in whom I hav'O 
'faith’. ','Thia is;a' 'pecnliar prerogative of' Moslem^yfor tiie 
^ st#ion''of,; perfect dpve/ia appr0priafedtyo;;Mu^amtoad/'}:)ty5n^ 
any other prophet/ ^ihee God took him as Btis beloved 

and the same' reality 

0f"ont"»l0''ve'; 
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are different, for they loved a phenomenon, whereas I love the 
Essential/ ‘We have a pattern in them,’ because God only 
afflicted them with love for .human beings like themselves 
in order that He might show, by means of them, the falseness 
of those who pretend to love Him and yet feel no such 
ti-ansport and rapture in loving Him as deprived those 
enamoured men of their reason and made them unconscious 
of themselves. 


XII 

1. At Dhii Salam and the monastery in the abode of al-Hinui 

are gazelles who show thee the sun in the forms of 
marble statues. 

2. Therefore I watch spheres and serve in a church and guard 

a many-coloured meadow in the spring. 

3. And at one time I am called the herdsman of the gazelles 

in the desert, and at another time I am called a 
Christian monk and an astrologer. 

4. My Beloved is three although He is One, even as tlio 

(three) Persons (of the Trinity) are made one Person 
in essence. 

5. So be not displeased, 0 friend, that I speak of gazelles 

that move round the marble statues as ‘a shining sun’, 

6. Or that I use metaphorically the necks of the gazelles, 

the face of the sun, and the breast and wrist of the 
white statue, 

7. Just as I have lent to the branches (spiritual) endowments 

and to the meadows moral qualities, and to the 
lightning laughing lips. 

Cohmentaey 

,'.'1., ‘Dhii Salam’: a station to' which submission's rendered 
on account of its beauty^ 

‘The monastery,’ ' referrinig, to, ;a;,%riah,^ pestasy '(M>- 

, ' / ' ^ ’ 

^ The abode of ' al-Hxm^/ ,;t!hat;' the, 

veil of Divine glory*. : ' \ 
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‘ Gazelles,’ i.o. forms of Divine and prophetic wisdom 
which descend upon his spirit. 

‘ Marble statues,’ i.e. sorts of knowledge with 

which neither reason nor lust is connected ; hence he makes 
them inanimate 

2. ‘I watch spheres,’ i.e. the spiritual states in which 
these sorts of knowledge revolve, like the sun. 

' And serve in a churcli,’ because marble effigies are found 
ill churches. 

‘ And guard,’ etc. : the meadows where the.se gazelles 
pasture are the scenes of devotional acts and Di\-ine morals ; 
they are described a.s ‘ many-coloured ’, i.e. adorned with the 
Divine realities, and spring-like, because that which is new 
and fresh is more delightful to the soul. 

3. He refers to his ever-changing spiritual state.s, which 
bring with them manifold .Divine influences and sciences. 
Although the spiritual experiences vary, the Divine substance 

remains one. This is the 'transformation ’ (^i 
jyJ>\) of which Muslim speaks in tlie chapter on Faith, 
Those who woivship God in the sun behold a sun, and those 
who worship Him in living things see a living thing, and 
those who worship Him in inanimate objects see an inanimate 
object, and those who worship Him as a Being unique and 
unparalleled see that which has no like. 

4. He says, ‘ Number does not beget multiplicity in the 

Divine substance, as the Christiana declare that the Three 
Persons of the Trinity are One God, and as the Koran, 
declares (xvii, 110) : “ OoM on God or call on the Merciful; 
howsoever ye involve Him, it is well, for to Him heloiig the 
most .excellent Haws.”.’ The cardinal Names in the. Koran,, 
,,a,re, three, viz. Allah and a,r-Rahm,4n and ar-Rabb, by , which 
Dne' God i,S' ,signi6,ed,',and the_',res,t of" the Names^ serve' m,'.. 
epithets of those throevv; j .,,, ,. ,,, j ,, , ,/ ■ " 

C. ‘Necks,’ indicating the 

' The muezzins shall be the doing^t-aeclseii of mankind on the 
Day of BesnrrectionA'. 
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‘ The face of the smi/ as in the Tradition ' Ye shall see 
your Lord as ye see the sun 

^The breast and wrist of the white statue/ as in the 
Tradition which mentions the Iweast and fore-arm of the 
Almighty. 

7. ‘ The branches/ i.e. the souls distraught by the majesty 
of God and turned away by love from the consciousness of 
their personality and from the contemplation of theii' 
phenomenal nature. 

‘ The meadow/ i.e. the station of union in 

which God has placed them. 

' Moral qualities/ i.e. the scented breaths of Divine Mercy, 
yiz. the goodlj^ praise •'UiJl) of the kind mentioned in 

the Tradition ‘ Even as Thou dost praise ddiyself 

'The lightning,’ i.e. a manifestation of the Divine Essence. 

' Laughing lips/ as God is said in the Tradition to rejoice 
at the repentance of His servant, or to laugh A!\). 

XIII 

1. A ringdove wailed and a sad lover complained, and ho was 

grieved by her trilling note and complaint. 

2. Tears flowed from their eyes in distress for her complaint, 

and ’twas as tho’ they (tlie tears) were fountains. 

3. I responded to her in tlie bereavement caused by the loss 

of her only child : one who loses an only child is 
bereaved indeed. 

4. I responded to her, while Grief walked between us ; she 

was invisible, but I was clearly seen. 

5. In me is a burning desire, from love of tho sandy tract of 

'Alij, where her tents are and the large-eyed maidens, 

6. With murderous glances, languishing: their ej?^elids are 

sheaths for glances like swoi^ds. 

7. ' I did not cease to\swallow the, tears proceeding from my 
. i. malady and to conceal and guard my passion from 

those who^ blhme 

8. Until, when the raven’s croak ; announced' their departure; 

separation exposed the;desi^ of '«l'-;sorrqw-strickenloveri 
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9. They journeyed continuously through the night, they cut 
the nose -rings of their camels, so that tliey (the 
camels) moaned and cried under the litters. 

10. I beheld the pangs of death at the time when thej^ loosed 

the camels’ reins and tied their saddle-girths. 

11. Oh! separation together with love’s pain is mortal, but 

love’s sorest pain together with meeting is light. 

12. None blames me for desiring lier, for she is beloved and 

beautiful wlierever she may be. 

OOMMENTAEV 

1. 'A ringdove/ i.e. the Universal Spirit, born of God and 
breathed into Man. She is described as having a collar 
(ring), in reference to the covenant which He laid upon her. 

' A sad lover,’ i.e. the partial spirit whicli is in Man. 

'Her trilling note,’ i.e. the sweet melodies calling him to 
union with her. This union is the first resurrection at 
death ( Cl? 

2. ' From their eyes ’ : ho refers to the partial spirits 

'Her complaint ’ : the Universal Spirit, which 
is the father of the partial spirits, longs for them even more 
than they long for her. 

8. ' Her only child,’ i.e. the special quality which dis- 
tinguishes her from all things else, viz. lier unity 
whereby she knows the unity of Him who brought her 
into being. The loss of it consists in her not knowing what 
it is and in its not being plainly discerned by her. 

4. ' She was invisible,’ for she does not belong to the world, 
of expression and exposition; 

5. 'The sandy tract of 'Alij/ i.e. the subtleties of the 
acquired or analytic sciences. 'Alij refers to the /stri\dpg 
after good works (Jl^ IV 

; ,, / Her tents, ^ ‘the^ veils which conceal these sciences.,, ^ ' 

.^/'the ^ lai-ge-eyed 'maidens,/ i.e* the^ sciences which, descend ' 
upon the solitary recluse.’ v ’ 

6. 'With xxnirderous‘''gIancel/'''i.A', hitn,Ao'pasB 
away- from his' Owr^' ' h. 
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' Languishing/ i.e. they incline towards the solitary. The 
term ' giances ’ indicates that they are sciences of contemplation 
and revelation, not of faith and mystery, and that they 
proceed from the manifestation of forms. 

7. He refers to a state of concealment which is characteristic 
of the Mahimatis.^ 

9. ' They journeyed continuously ' : since the object sought 
is infinite, the return from it is also a journey towards it. 
There is no migration except from one Divine Name to 
another. 

'They cut the nose-rings of their camels,’ on account of 
the violent haste with wdiich they travelled. 

11. ‘ Meeting,’ a kind of presence in which there is. 

no passing away 

12. He says, 'The aspiratioms and desires of all seekers are 
attached to Her, yet She is essentially unknown to them 
hence they all love Her, yet none blames another for loving 
Her. Similarly, every individual soul and the adherents of 
every religion seek salvation, but since they do not know 
it they are also ignorant of the way that leads to it, though 
everyone believes that he is on the right way. All strife 
between people of different religions and sects is about the 
■way that leads to salvation, not about salvation itself. 
If anyone knew that he was taking the wrong way^ he 
would not persevere in his error.’ Accordingly the author 
says that She manifests Herself everywhere, like the sun, 
and that every person who beliolds Her deems that She i& 
■with him in Her essence, so that envy and jealousy are 
removed from their hearts. 


XIV 

He saw the lightning in the east and he longed for the* 
east, but if it had flashed in the west he would have 
longed ;f or the west." ' , ■ , - ' k . " ' ; ; . 

^ Ar or, Bctoob of ipcumag 

(maldmaO for OodA sake and of coneealiag Spiritual merit, lest they should 
Into See my transktitm of pp. 
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2. My desire is for the lightning and its gleam, not for the 

places and the earth. 

3. The east wind related to nae from tliein a tradition handed 

down successively from distracted thoughts, from my 
passion, from anguish, from my trilmlation, 

4. From rapture, from my reason, from yearning, from ardour, 

from tears, from my eyelid, from fire, from my heart, 

5. That ' He whom thou lovest is between thy ribs ; the 

breaths toss him from side to side 

6. I said to the east wind, ‘ Bring a message to him and say 

that he is the enkindler of the fire within my heart. 

7. If it shall be quenclied, tlien everlasting union, and if 

it shall burn, then no blame to the lover I ’ 

Commentary 

1. He refers to the vision of God in created things, viz. thC' 
manifestation in forms, and this causes him to cleave to- 
phenomena, because the manifestation appears in them. 

' The east,’ i.e. the place of phenomenal manifestation. 

' If it had flashed in the west,’ i.e. if it had been a mani- 
festation of the Divine essence to the lover’s heart, he would 
have longed for that purer manifestation in the world of 
purity and mystery. 

2. He says, ' I desire the forms in which the manifestation 
takes place only in so far as they are a loctcs for the mani- 
festation itself/ 

3. The world of breaths ^U) communicated to me 

the inward meaning of these phenomenal forms. 

4. ‘Rapture’ (literally, ‘intoxication,’ the fourth 

degree in the manifestations. .The first degree 

. second, , and the^ third . 

‘From my reason/ becatme ;iptoxicatio,n transports the 
reason and takes ,aw,ay,.ftom ,it',yrhatever it’has;./.' ; 

6. ' The breathe/ n'e. the.dverwhehnm;^;; inspired by ' 

this manifestation produces in hire Yarious ecstasies v' 

7, Hn eays» the awful of this manifestation 

'shall ho'yeiled of ,the’ Divine 
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substance, then the union will be lasting; but if the inani- 
festation be unchecked, it will sweep away all that exists 
in its lociiB, and those who perish are not in fault/ This is 
the saying of one possessed and mastered by ecstasy. 

XY 

1. They left me at al-Uthajd and al-Naqa shedding tears 

and complaining of the fire (that consumed me). 

2. My father be the ransom of him for whose sake I molted 

with anguish 1 My father be the lunsoin of liim for 
whose sake I died of fear ! 

B. The blush of shame on his cheek is the wliiteness of dawn 
conversing with the redness of eve. 

4. Patience decamped and grief pitched tents, and I lie 

prostrate between these two. 

5. Wlio will compose my distracted tlioughts ? Who will 

relieve my pain ? Guide me to him 1 Who will ease 
my sorrow ? Who will help a passionate lover ? 

6. Whenever I keep secret the torments of desire, my tears 

betray the flame within and tlxe sleeplessness, 

7. And whenever I say, ' Give me one look I ’ the answer is, 

' Thou ai^t not hindered but for pity’s sake.’ 

8. It cannot be that one look from them will avail tliee. Is 

it aught but tlie glimpse of a levin that flashed ? 

9. I am not forgetting the time when the camel-dri vei*, 

wishing for separation and seeking al-Abraq, urged 
them on. 

10. The ravens of separation croaked at them— may God not 

preserve a raven that croaked I 

11. The raven of separation is only a camel which earriefl 

away the loved ones with a swift wdde-stepping pace. 

OOMMENTABY ■ 

1. He laments the, departure of his companions', yli?. the', 
r'^piritual angelic beings 'whb'' suffer no'' neural; bondage,; Whilst'^ 
he is left a. prisoner in This body, occupied ;W'itlt^'VgoiYeraing it'' 
and prevented froxn '.wandb^ingr-'frbely'Th^^^ t'bhieelpsti-s^l' 
sphSros. " '-.v'''' • '/'by.. 
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^Al-Utiiaj’^i; his natural constitiition aUI). 

' Al-Naqa/ his body. 

2. ‘ My father/ i.e. the Highest Spirit which 

is his real fatlier in the world above and his phenomenal 
mother in the world below. 

^ Of him for whose sake I melted witli anguish ’ : he refers 
to the Divine mystery contained in his heart. 

Of fear, i.e. fear of the radiance of the Divine majesty. 

6. The love that is revealed is stronger and more passionate,, 
for there is no good in a love that is ruled by reason. 

7. God in His mercy veils the splendours of His face from 
His creatures. 

8. Ihe moie the Deloved looks on thee, the more is thy 
anguish inci eased. Vision is possible only in moments of 
ecstasy. 

9. ^ The camel-driver/ i.e. the voice of God calling those 
exalted spiritual l)oings to ascend towards Him. 

‘Separation, i.e. their departure from the phenomenal 
world. 

‘ AhAbraq, the place wliere God is manifested in His 
essence. 

10. J he ravens of separation/ i.e. considerations affecting 
his phenomenal existence, which hinder him from the 
ascent to God. 

11. ‘A camel/ i.e. the luvens of separation are really 

a man's aspirations since aspiration bears him aloft 

and unites him with the object of Ixis search. 

’ XVI ' 

h They (the women) , mounted the howdahs' on the swift ' 

^ ^ camels and placed in them the (damsels like) marble ' 
h" , 'Statues andMnlf moons,, ' ■ , :: ' , 

'i: promised my^ heart ■ that/ tliey^ should returh''; 'bukdo ; 

the fair proihise an)rthing except de^^ /, 

3. And I she saluted with her ^ herma^tipped fingers for the 
- ,, ,, , lea.ve4ak^ng^ and kf fall ^tears' that excited the flames 

fof desircA ' - , 
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4. When she turned her back with the purpose of making 

for al-Khawarnaq and as-Sadh% 

5. I cried out after them, ‘ Perdition ! ’ She answered and 

said, ' Dost thou invoke perdition ? 

6. Then invoke it not only once, but cry Perdition ! ” many 

times.’ 

'7. 0 dove of the ardk trees, have a little pity on me 1 for 
parting only increased thy moans, 

8. And thy lamentation, O dove, inflames the longing lover, 

excites the jealous, 

9. Melts the heart, drives off sleep, and doubles our desires 

and sighing. 

10. Death hovers because of the dove’s lamentation, and we 

beg him to spare us a little while, 

11. That perchance a breath from the zephyr of Hiijir may 

sweep towards us rain-clouds, 

12. By means of which thou wilt satisfy thirsty souls; but 

thy clouds only flee farther than before. 

13. 0 watcher of the star, be my boon-companion, and 

0 wakeful spy on the lightning, be my nocturnal 
comrade 1 

14. 0 sleeper in the night, thou didst welcome sleep and 

inhabit the tombs ere thy death. 

15. But hadst thou been in love with the fond maiden, thou 

wouldst have gained, through her, happiness and joy, 

16. Giving to the fair (women) the wines of intimacy, con- 

versing secretly with the suns, and flattering the full 
moons. 

Commentary 

1. 'The camels’ are the human faculties, ‘the hQw;dah6’ 
are the actions which they are charged to perform, / the 
damsels’ in the howdahs are the inystical sciences and the 
perfect sorts of; knowledge. 

8. He says, '' This Hiviine^subtlety/being Required and not 
given dmectly, is subject to a change produced by contact 
,iYith phenomena ’ ; this change he indicates by speaking ol ' 
heit?’ her^na-tipped fingers ^"though 'it were the inodifii?atidn * 
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of unity by a kind of association Nevertheless, 

her staying in the heart is more desirable than her going, for 
she protects the gnostic as long as she is there. 

‘And let fall tears,’ etc. : she let loose in the heart science.s 
of contemjdation which produced an intense yearning. 

4. ‘ Al-Khawarnaq and as-Sadir,’ i.e. the Divine presence. 

5. ‘Perdition!’ i.e. death to the phenomenal world now 
that these sublime mysteries have vanished from it. 

‘ Dost thou invoke perdition ? ’ i.e. why dost thou not sec 
the face of God in everything, in light and darkness, in 
simple and composite, in subtle and gross, in order that thou 
mayst not feel the grief of parting. 

6. ‘Cry “Perdition!” many time.s’ (cf. Kor. xxv, 15), 

i.e. not only in this station but in every station in which 
thou art placed, for thou must hid farewell to every one of 
them, and thou canst not fail to be grieved, since, whenever 
the form of the Truth disappears from thee, thou imagincst 
that He has left thee ; but He has not left thee, and it is 
only thy remaining with thy.self that veils 

from thee- the vision of that which pervades the whole of 
creation. 

7. ‘0 dove of the ardk trees’: he addresses holy influences 
of Divine pleasure which have descended upon him. 

‘ Have a little pity on me 1 ’ i.e. pity my weakness and 
inability to attain unto thy purity. 

‘For parting only increased thy moans’: he says, ‘Inasmuch 
as thy substance only exists through and in me, and I am 
diverted from thee by the dark world of phenomena tvhieh 
keeps me in bondage, for this cause thou art lamehtihg thy 
.'.separation' from 'me.’, '■ ' ' , ’ ■ ■ 

; 8. ‘ And. thy lamentation,’ etc., i,e. we who seekiihe,' 
' unbounded freedopi ; of , , the 'Celestial world shopld ; weep ' more 
bitterly than thou..),'" '■ 

' Excites the jealous ’ : Jealoue;f arises from regai-ding 
others 'and h^ who ,b6boIds God in everything feels 

no jealousy,, for Odd m.(;ha6; biit.ajinon, CJod manifests Himself 
tn various forms,, the teop ' jealpuSy ’ is applicable to Him. 
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10. ‘ Death/ i.e. the station in which the subtle principle 
of Man is severed from its governance of this dark body for 
the sake of the Divine subtleties which are conveyed to it by 
the above-mentioned holy influences. 

11. ‘Hajir’ denotes here the most inaccessible veil of 
the Divine glory. No phenomenal being can attain to tlie 
immediate experience thereof, but scents of it blow over the 
hearts of gnostics in virtue of a kind of amorous affection 






‘ Rain-clouds/ i.e. sciences and diverse sorts of knowledge 
belonging to the most holy Essence. 

13. '0 watcher of the star/ in reference to keeping in mind 
that which the sciences ofier in their various connexions. 

' 0 wakeful spy on the lightning ’ : the lightning is a loc'its 
of manifestation of the Essence. The autlior says, addressing 
one who seeks it, ^ Our (|uest is tlie same, be my comrade in 
the night.’ 


14. Tliis verse may be applied either to the heedless 

(ilAib Jibl) or to the unconscious JibO- 

15. ' The fond maiden,’ i.e. the Essential subtlety which, is 
the gnostic’s object of desire. 

^ Through her ’ : although She is unattainable, yet through 
her manifestation to thee all that thou hast is baptized 
for thee and thy whole kingdom is displayed 

to thee by that Essential form. 

16. ' Conversing secretly with the suns,’ etc., in reference 
to the Traditions which declare that God will be seen in the 
next world like the sun in a cloudless sky or like the moon 
when she is full. 

XVII 

1. 0 driver of the reddish-white camels, do not hasten with 

them, but stop 1 for lam a cripple going after them. 

2. Stop the camels and tighten 'their" reins 1 1 beseech thee 
' ^ ' by God,'by ''my'^'passiom by'my/ahghish, 0 driver! ^ v 

^My soul is willing, but msy ’foot does not second hen * Wlm 
' ' ' will pity imd' h#p :i, '' '■ ' ‘ .. ii ,, 
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4. What shall the skilled craftsman do in a case where his 

tools have declared themselves to be working mischief ? 

5. Turn aside, for their tents are on the riglit of the valley. 

God bless thee, 0 valley, for what tliou containost ! 

6. Thou hast collected a folk who are my soul and my breath 

and the inmost core of tlie black clot in the membrane 
of my liver. 

7. May Jiiy love bo unblest if I do not die of grief at Hfijir or 

Sal' or Ajyfid ! 


COMMEHTARV 

1. The Divine Spirit whicli speaks in Man and is charged 
with the governance of thi.s body says to the eamel-di-iver, 
i.e. to God’s summoner who guides the lofty aspiration.s in 
their journey heavenward, ‘l)o not hasten with them, for 
I am hampered by this body to which I am tied xintil death.’ 

3. ‘ Who will pity and help me A He refers to the decree 
of God 

4. He says, ‘ What shall I do ? Though I am able to quit 

the body at timc.s, i.e. in nioimmtM of passing away and 
absence umlcr the inlluenco of ec.stasy, my 

aim is to depart entirely ; and, morcovoi', at such moments 
the sensible world exercise, s a powerful attraction upon me. 
This, attraction (here called “his tools”) spoils what I am 
endejivouring to do, and disturbs my state of pas.sing away ' 
;atid absence in order to In-ing me back to the body.’ , , : 
’ ' ‘Their tents,’ i.e. the abodes of these aspirations, whieJi 

■ in, theiy knowledge of - God, riot in God,,' sinOS;; ije is 
apt ,a,fo<Jxts for- anythiiig.; Kiioy?Ipdg^, of ;God ,is thp ,tttmost 
goal, to .which, eon,ti'ng^tnt','beittg' can attain, "airdV.'thh' yvhole 
universe ,',depends' on 'l^noyrledge ',ahd';ba hpthjing','6lfe: k- ‘ ''j 

‘ On the right of the valley,’ referring to the occasion when 
God spoke to Mokes at Monnt Sinai (Bfor. xix, 53)., ' 

‘ What thou oontaiaeJit/ 'm holy, and Mosaic kinds 

of knowledge. 

,7.' ie. 
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' Sal'/ a mountain near Medina, i.e, the station of 
Muhammad. 

'AjyM/ a mountain near Mecca, i.e. a Divine station 
whicli causes me to pass away from all phenomenal existence. 

XVIII 

1. Halt at the abodes and weep over the ruins and ask the 

decayed habitations a question. 

2. ' Where are the loved ones ? Where are their camels gone ? ’ 

(They answer), ' Behold them traversing the vapour 
in the desert. 

3. Thou seest them in the mirage like gardens : the vapour 

makes large in the eyes the figure (of one who walks 
in it).’ 

4. They went, desiring al-'Udhayb, that they might drink 

there a cool life-giving fountain. 

5. I followed, asking the zephyr about them, whether they 

have pitched tents or have sought the shade of the 
ridi tree. 

6. The zephyr said, ' I left tlieir tents at Zariid, and tlie 

camels were complaining of fatigue from their night* 
journey. 

Y. They had let down over the tents coverings to protect 
their beauty from the heat of noon, 

8. Rise, then, and go towards them, seeking their traces, and 

drive thy camels speedily in their direction. 

9, And when thou wdlt stop at the landmarks of Hdjir and 

cross dales and hills there, 

10. Their abodes will be near and their fire will be clearly 

, seen — a fire which has caused the flame of love to 

blaze. ' ' , ' " 

11. Make the camels kneel I Let. not ’itadiohs aflVight thee, 

for longing love will present them to thine eyes in 
.. the form of ■; 4b''/ 

1 ,fi[e sayk to the voice'of calling from 

Ills heart, ^Halt atThe'Abode^,^l.ebihd(’ 0 tailionkwIiere gnostics 
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alight in tlie course of their journey to infinite knowledge of 
their object of worship. 

' And weep over the ruins/ i.e. the traces left by those 
gnostics, since I cannot accompany them. 

‘ The decayed habitations/ because tJiere is no joy in the 
abodes whicli have been deserted, and their very existence 
depends on those who dwell in them. 

2. ' Their camels/ i.e. their aspirations. 

‘ The vapour/ i.e. the evidences (J,5!3o) of that which thej’’ 
seek, for its evidences are attached to its being found in 
themselves. 

‘ The desert,’ i.e. the station of abstraction 
8, ‘ Makes large,’ i.e. they arc grand because they give 
evidence of the grandeur of that which they seek. Hence it 
is said, ' In order that lie who was not (namely, thou) may 
pass away, and He who never was not (namely, God) may 
subsist for ever.’ And God said, 'Like a vapour in the 
plain (i.e. the station of humility) . . . tohen he cometh to 
it, he findeth it to he nothing, hut he findeth God with him ' 
(Kor. xxiv, 39), inasmuch as all secondary causes have been 
cut off from liim. Accordingly the author says that the 
vapour makes large, etc., meaning that Man’s superiority 
over all other contingent beings consists in his giving stronger 
evidence of God, since he is the most perfect organism, as the 
Prophet said, ‘Verily he was created in the image of the 
Merciful/ , 

' 4 '/ Desiring al-^Udhayb,’ i.e, seeking the mystery ofjife, 

in thO' station of purity from the fountain of iiberality.^ ' 

> ':''*'That they might drink ’ : shurh is the, ,seoond^, degre^vof 
'Divine manifestation^ dhawq being the 

'5., ‘'^V^hether 'they have; pitched tents/ referring 'ho know'-'’ ' 
le^geAbfuired'by^; them*,,''' v' 

'' ' Or '' 'have' ''"so'ugij-t • tjie ' shade'.,, of',, :the' ■ 4^1'- ti^ee/' : f ef emh^'i ; ' 

knowledge divinely bestowed* in' -which tjheir actions have no 
‘pari ; i^dUmplies bewilde^^ / j , ^ 

6. 'At 2ari|d/ in the desert r im^g* 

much as sand from one’ place ^ 
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to another, he indicates that they are in a state of unrest, 
because they are seeking that which is unimaginable, and^of 
which only the traces are to be found in the soul. 

7. ^ Covering's to protect their beauty,’ i.e. unless their 
faces, viz. their realities, were veiled, the intense radiance of 
this station would consume them. 

8. ‘Seeking their traces’ : he says, ‘Seek to approach the 
degree of the prophets with thy aspiration (this he indicates 
by the word “ camels ”), but not by immediate experience 
(JW), for only the Prophet has immediate experience of 
this station.’ There is nothing, however, to prevent any- 
one from aspiring to it, although it is unattainable. 

9. ‘ Hdjir,’ referring to the obstacle which makes immediate 
experience of this station impossible for us. 

10. ‘Their lire will be clearly seen,’ i.e. the perils into 
which they plutiged before they could arrive at these abodes. 
According to the Tradition, ‘ Paradise is encompassed with 
hateful actions.’ 

One of the illuminati told me at al-Mawsil that 

he had seen in a dream Mahaif al-Karkhi sitting in the midst 
of Hell-fire. The dream terrified him and he did not perceive 
its meaning. I said to him, ‘ That fire is the enclosure that 
guards the abode in which you saw him seated-/, tet : ; 

one who desires to reach that abode plunge ihto the fiiu" 
My friend was pleased with, this, explanation and recognized 
,that it was true. ^ (y,''':''';;;; 

11. ‘Let not its lions affright thee,’ i.e. if thou art a true 
lover be not dismayed by the dangers confronting thee. • hi 
the form of cubs,’ i.e. innocuous and of no account. 


XIX 

1. O mouldering remains (of the encampment) at al-Utlmyl, 

where I played with friendly maidens ! 

2. Yesterday it was cheerful and smiling, but to-day it has , 
, 1 ^ become desolate and frowning., ; 

went far away:>nd' I was' unaware, of them, :and they 
iyas,,’^?7atehing over them, ■ . 
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4. Following’ them wherever they Journeyed and pitched 

tents, and Honiotimes it waw managing the beasts of 
burden, 

5. Until, wlien they alighted in a barren wilderness and 

pitched tents and spi’ead the carpets, 

6. It brought them back to a meadow verdant and ripe 

which erstwdiile had ])een an arid desert. 

7. They did not halt at any place but its meadow contained 

forms beautiful as peacocks, 

8. And they did not depart from any place but its eartli 

contained tombs of tlieir lov(irs. 

COMMENI'AHY 

1. ‘ Al-Utliayb’ i.e. the iiatnral constitution. Its remains 

arc deHcri])ed as ‘mouldering’ because tliey are changed by 
the various s])iritual emotions wbicb pass over them. 

‘ Friendly maidens,’ i.e. forms of Divine wisdom by which 
the gnostic’s heart is gladdened. 

2. ‘ Desolate and frowning,’ because ho has returned to the 
world of sense and consciousness. 

3. ‘ And they knew not,’ etc. : as, when a man leaves 
a place, he remains tliere in imagination and keeps the 
picture of it in his soul. 

4. ‘It was managing the beasts of burden,’ i.e. he was 
influencing them by liis tliougbt, so that their thoughts 

/turned to Jiim. This was the result of his sincerity; lor 
the; Inferior, if he turn . sinceredy to God,, may influence the 
superior, ^ often 'happens 'with sincere 'novices a»d their 
: spiritual directors., ;y ■ "4' ^ 

,'v, -5,; barren wildemeBs/ station' of absolute and 

abstract 'uni'fleation.,' 

i;'^',nd .spread .'the reference to the Divine favours 

whieix they received on reaching the abcde of the Truth. 

0. In this Verse he points ' out that no reality except the 
Divine substance canaubwfc togefcW with abstract unitication, 
Hence, when realfised it and 

knew the meaning mthmg UM wto 
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Him’ He brought them back to the unification of their own 
essences in respect of their oneness, which is incomparable 
in respect of the Divine substance contained in its essence. 

'To a meadow verdant and ripe/ referring to the Divine 
mysteries which the Truth conveyed to them by the realities 
of the Names. 

7. ' Forms beautiful as peacocks/ i.e. their lovely spiritual 
states, actions, and dispositions. 

8. 'Tombs of their lovers,' i.e. the realities which desire 
that their traces should be manifested in gnostics. These 
objects of knowledge only exist through those who know 
them, and therefore they love the existence of the gnostic, in 
so far as he knows them, more intensely than they are 
desired by him. Accordingly the author describes them’ as 
dying when the gnostics depart. 

XX 

1. My lovesickness is from her of the lovesick eyelids : 

console me by the mention of her, console me 1 

2. The grey doves fluttered in the meadows and wailed : the 

grief of these doves is from that which grieved me. 

3. May my father be the ransom of a tender playful girl, 

one of the maidens guarded in howdahs, advancing' 
swayingly among the married women I ; . ” 

4. She rose, plain to see, like a sun, and when she vanished:: 

she shone in the horizon of my heart. , ' ‘ 

5. 0 ruined abodes at R4mal How many fair damsels with 

swelling breasts have they beheld 1 

6. May my father and I myself be the ransom of a God- 

nurtured gazelle which pastures between my ribs in 
; ’ I ' , safety 1 

7. The fire thereof in that place is light : thus is the light 

the quencher of the fires. 

8. 0 my two friends, bend my' reins 'aside that I may see the 

form of her abode with clear vision. 

9- And when ye reach the abode, deseend/and there, my two 
companions, weep fot,,mtey''' V'';, ^ ,,^'v ^ 
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10. And .stop with me a little wliile at the ruins, that we 

may endeavour to weep, nay, tliat I may weep indeed 
because of that which befell me. 

1 1. Passion shoots me without arrows, passion slays me 

without a spear. 

12. Tell me, will ye weep witlx me when I weep beside her ? 

Help me, oh help me to weep ! 

13. And rehearse to mo the tale of Hind and Lubmi and 

Sulayma and Zaynab and Tnan ! 

14. Then tell me further of Ihijir and Zanid, give me news 

of the pastures of the gazelles ! 

15. And mourn for me with the poetry of Qtiys and Lubnd, 

and with Mayya and the afflicted Ghaylan ! 

1(J. Long have I yearned for a tender maiden, endowed with 
prose and verse, having a pulpit, ekxpnuit, 

] 7. One of the princesses from the land of Persia, from the 
most glorious of cities, from Isfahan. 

18. She is the daugliter of Tnup thf^ daxighter of my Im4m, 

and I am her opposite, a child of Yemen. 

19. 0 my lords, have ye seen or heard that two opposites 

are ever united ? 

20. Had you seen us at Kama proffering each other cups of 

passion without fingers, 

21. Whilst passion caused sweet and joyous words to be 

uttered between us witliout a tongue, 

22. You would have seen a state in which the under-- 

, standing disappears — Yemen and-Tnlq embracing 
; ^ ^ ' together, ^ : v - ' '''' b'- 


,23.^ Pixlsely^ spoke' the poet^ wliO' said before' 

, ' '(and, he lias pelted me with the stones of his;uM'bi^, 
standing)^ ■- 7 ' ' ’ : , , ' / , ’ //v'--':"; 

' O^thoq, who;giv09t 'the'KJeiades in' 

' ’'God-bless-ihee’l libw should' theydhebt':?, 
?&,vTh'e^;?}6i^dee!' whehpver they rise, tod 
f;:,y , south^' ' ' , ' 




it' ’IX -247-* He, ^439* 
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COMMENTARV 

1. 'Her of the lovesick eyelids’: he means the Presence 
desired by gnostics. Although she is too sublime to be 
known and loved, she inclines towards them in mercy 
and kindness and descends into their hearts by a sort of 
manifestation. 

' Console me by the mention of her ’ : there is no cure for 
his malady but remembrance He says ‘Console me’ 

twice, i.e. by my remembrance of God and by God’s 
remembrance of me (cf. Ivor, ii, 147). 

2. ‘ The grey doves,’ i.e. the spirits of the interinediate 
world. 

' And wailed,’ because their souls cannot join the spirits 
which have been released from impinsonment in this 
earthly bodj^ 

3. ‘ A tender playful girl,’ i.e. a form of Divine wisdom, 
essential and holy, which tills the heart with joy. 

‘ One of the maidens guarded in howdahs ’ : she is a virgin, 
because iiojie lias ever known lier before ; she was veiled in 
modesty and jealousy during all her journey from the Divine 
Presence to the heart of this gnostic. 

' The married women,’ i.e. tlie forms of Divine wisdom 
already realized by gnostics who preceded him. 

4. ‘ And when she vanished,’ etc., i.e. when she set in the 

world of evidence ^JU) she rose in the world of the; 

Unseen jJU). y':;;; 

5. ' 0 ruined abodes,’ i.e. the bodily faculties. 

‘At R4ma,’ from Jj (he sought), implying that their 
search is vain. ^ ; 

(How many fair damsels,’ etc., i.e. subtle and Divine forms 
by which the bodily faculties were anniliilated. 

7. Tlie natural fires are extinguished by the heavenly light 

in his licart. . , 

8. ‘The form of her, abode/ i.e. the Presence from which 
Ae' issued forth. ^ He ■: seems ;tb 'desire the^station of Divine, 
contemplation, since wisdom, :is 'not desirecl^ except ,for the 

that to which it leads: ,/ ' ' yV;;';;//';;'. m,; 
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9. ' Weep for me/ because tliis Presence annihilates every- 
one who attains unto her and beholds her. 

10. ' That I may weep/ etc., i.e. for the loss of the loved 
ones and of everything except tlie ruins of their abode. 

11. 'Without arrows/ i.e. from a distance. He refers to 
the state called . 

'Witlioiit a sj)ear/ i.e. near at liand. He refers to tlie state 
called 

13, Hind was tlie mistress of Bishr, and Lubna of Qays 
b. al-Dharib ; Tmin was a slave-girl belonging to an-Nhtifi ; 
.Zaynab was one of tlio mistresses of ‘Umar b, Ahi Rabha ; 
Sulaynni was a slave-girl wliom the author had seen : he 
says that she had a lover. He interprets the names of all 
these women mystically, e.g. Hind is explained as an allusion 
to the Fall of Adam, and Zaynab as signifying removal from 
the station of saintship to tlnit of prophecy. 

16* He describes this essiuitial knowle<lge 
as endowed with prose and vers(i, i.e. absolute in respect of 
her essence, but limited in respect of possession 

' A pulpit/ i.e. the ladder of tlu^ Most Beautiful Names. 
To climb this ladder is to ho invested with tln3 qualities of 
these Names* 

' Eloquent/ referring to tl)c station of Apostleship. 

'vThe author adds: 'I allude enigmatically to the various' 
leinds , of mystical knowledge which are under the veil of' 
^anrN%im,Ahe maiden daughter of our Shaykh.' ^ 

it,, ;/Onb' 0 £ 'the: princesses/ on account 'of fier asceticisni,, 
'for ascetics ' are the kings; of the earth.' 

; ' 18 . ' * ly&g indicates origin^ i',e. ' fchis^ 'Jcnowledge comes of 
a noh|o ^Tace. , ^ y ,y ; r,;,,;' ' ,, h , ; ^ ^ ;;; 

' Al'/i'Child ,;of-'¥ew.®n/ le. %,:;,reepecfc''.‘Of lai'th'' and 

wisdom and the hwatk of tEe^M©r<lifal and 

tenderness ,of heatt* . 'T'kw:qttiaKfci^! arh the opposite of 
what is atteihuted and severity and 

infidelity, whcreae is not Yemei\ 



90 


THE TARJUMxVN AL-ASHWAQ (XX, XXl) 


but the Maglirib, and the opposite o£ Yemen itself is not 
'Iniq, but Syria. The antithesis here is between the qualities 
of the Beloved and those of the lover. 

19. ‘ Two opposites/ referring to the story of Junayd, 
when a man sneezed in his presence and said, ' God he 
]}T(dsed!' (Ivor, i, 1). Junayd said, completing the verse, 
' Who is the Lord of created beings! The man replied, ‘ And 
who is the created being, that lie should be mentioned in the 
same breath with God V ‘0 my brother,’ said Junayd, ^ the 
phenomenal, wlien it is joined to the Eternal, vanislies and 
leaves no trace behind. When He is there, thou art not, and 
if thou art there, He is not.’ 

22. ' Yemen and Traq,’ etc., i.e. the identiiication (olcs:^^) of 
the (|ualities of Wratli and Mercy. He refers to the saying 
of Abu Sadd al-Kharraz, who on being asked how he knew 
God, answered, ‘ By His uniting two opposites, for He is the 
First and the Last and the Outward and the Imoard * 
(Kor. Ivii, 3). 

24. ' The Pleiades,’ i.e. the seven attributes demonstrated 
by scholastic philosophers. 

'Siihajd/ i.e. the Divine Essence. 

25. ‘In the north,’ i.e. in the world of phenomena. Tlie 
Divine attributes are manifested in Creation, but the Divine 
Essence does not enter into Creation. 


XXI 


L 0 garden of the valley, answer the lady of the preserve 
and her who hath shining front-teeth, 0 garden of 
the valley! / 

2. And let a little of thy shades 6’ershadow her for a short 

time until she be settled in the meeting-place. 

3. And lier tejits be pitched in thy midst. Then thou wilt 

have as much as thou wishest of dew to feed the- 
tender shoots, 


And as much m thop, .wishest 'of showers'and theunoisture 
I ^ of clonds passing p'ypt hmx M%drees\>t'eveand':h^Om,, 
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5. And as much as thou wishes! of dense shade and fruit, 
delicious to the gatherer, swaying the bough (on 
which it liangs), 

G. And of those who seek Zanid and its sands, and of those 
who chant as they drive tlie camels from belhnd, and 
of those who march in front and lead them well 

C()MMEXTAEy 

1. '0 garden of tlie valley/ in reference to the bush in 
which the iJivine light appeared to Moses. 

' The lady of the presei've,’ i.e, the reality of Moses, 
signifying a spiritual degree which the gnostic inherited 
from Moses. ' Preserve ’ dencjtes tlie station of Glory 
unattainalde by his essences 

‘ Shining front-teeth,’ because he is in the station of 
converse and speech 

2. 'Until vslie be settled,’ i.e. until tlie place bo ready for 
lier reception, so tliat she may speak from bis essence to his 
essence witliout regard to anything extraneous. 

3. ' Dew to feed the tender shoots,’ i.e. gracious sorts of 
knowledge which nourish the human organisnn 

(5. ‘Zarxid and its sands,’ i.e. elusive sorts of knowledge 
which are not to be apprehended save in moments of ecstasy* 

' And of those who chant,’ etc. The Mdi who drives the 
camels from behind typifies tliat which comes with fear and 
chjding and menaces, while tlie hddi who goes in front of thb 
camels typifies that which comes with hope and joytand,' 
kindness. ' '/The former ' is the vservant of the /Wrathful, ; 

and the latter is, tlio servant' of ' the /Mereiftil 

, ' ’ ..xxn^ '' 

1. Tui-n the ^aside towmrcls the >steny tract bf Th'ahmi:^,^''-'' 

' , .where 'fire the. fender, 'btaneheS' and' tlie' humid' meadow^ ' '' 

2. Where the lightnings show to thee their flashes, where 

^ . Ahe clohds pass' at ;ihorn^ , / ' ' ^ 

And lift thy mim at dawn to 'inY<>lie^the bright^faeed 
. damsel® and the fdt IflWlne ^ ^ 
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4. Who murder with their black eyes and bend their supple 

necks. 

5. Among them is she who loves and assails with glances 

like arrows and Indian swords every frenzied heart 
that loves the fail*. 

6. She takes with a hand soft and delicate, like pure silk, 

anointed with nadd and shredded musk. 

7. When she looks, she gazes with the deep e^m of a young 

gazelle ; to her eye belongs the blackness of antimony. 

8. Her eyes are adorned witli languishment and killing 

magic, her sides are girt with amazement and incom- 
paral)le beauty. 

9. A slender one, she loves not that which I love and slie 

does not fulfil her threats with sincerity,^ 

10. She let down her plaited lock as a black serpent, that she 

might frighten with it those who were following her. 

11. By God, I fear not death ; my only fear is that 1 shall 

die and sliall not see lier to-moi‘row. 

CoMiHENTARY 

1. ‘ The camels/ i.e. the clouds. 

2, 'The lightnings.’ The author of tliese poems always 

use^ the term ' lightning ’ to denote a centre of xnanifc^staiion 
"for 'the Divine Essence, '■ T", '■7/,,:'^': 

, ; , 3. 5 The^ ' bright-faced ^ damsels,' i.e. ' intelligence.^ ;deri,7ed from 
Idris which have descended ;fmin the.;fbnrth heaven. 

: /' ' Eissome/d:.e.' inclifiingv'tb^^^^ The /phenomenal '%orld, to 
: replenish it. ' He means all realities; that are 'Connected with 
the phenomenal world, e,g. the Divine, llamea. 

4. 'Who murder with their black eyes/ referring to the 

'sciences of contemplation! ■ ^ ■ 

5. 'Indian,’ because India is the place where Adam fell, 
and'.there the fountains of' wisdom' which were in Adam first 
gushed forth. 

^ The author expressly says' 'ih Ms, cohamentatj' that (to promifi'e) 
hw >he meaMug of ' This is' a dehanco of the" 

established usage, just as 3) i& a violation of grammar. 
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6. ' Pure .silk,’ i.e. undyed, in reference to her bein^‘ 
removed from all contamination. 

' Anointed with nadd' i.e. with mixed perfumes. He 
means that she is invested with Divine qualities. 

9. ' She loves not that which I love/ i.e. slie is not limited 
by the will of anyone, and if it happens that her will is in 
accord with mine, that is due to the etiect produced b}?- her 
upon me, not to the effect pivjduced ])y me upon her. 

‘ She does not fulfil,’ etc., i.e. she is clement and forgiving, 

10. ''Her plaited lock,’ i.e. a chain ot‘ evidences and proofs. 

‘ A black S(‘rpent,’ referring to the science of the Divine 

majesty and awe. 

11. Ho says that he is onl}^ afraid of missing tlnj con- 
templation of his Beloved, and that he liesitated to follow 
her because lie ^vished to acijuire such Divine faculties as 
would cnaAIc^ liim to face this manifestation. 

xxni 

1. At dawn they alighted in Wadi ’l-‘A(ji(| after having 

traversed many a deep ravine, 

2. And at daybreak they descried a cairn shining on the top 

of a mountain peak, 

3. When the vulture desires to reach it he is unable, and the 

eggs of the muiq arc below it. 

4. Ornaments are set upon it : its foundations are lofty, like 

, ' / ‘ al-'Aqiiq. ' 

4p4.'thej/ had •written sbrno lines winch were comumnicaipd" 
':to therip: ‘Oh,; who will help a forlorn and 
lover, ■ " , ■ , k ' ' ' , v/ 

h. Who althoitgh abovektIns;'Arcfchfds,^Ai 

trodden underfoot like burning' aaheb/; b"';' '' 
y, And.Wkose home is beside' tMs Aquila, yet he Im died in 
tears the death of the drowned ? 

His lo^e l^ath.d^Hwed him to cidtoitiM in this place 
' '■ '^thont a brother to 
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9. Then, 0 ye who come to the waters of the well, and 0 ye 
who inhabit Wadi l-'Aqiq, 

10. And 0 thon who seekest Medina to visit it, and 0 ye 
who travel on this road, 

1 1 Look on us again with pity ! for we were robbed, a little 
after dawn, a little before sunrise, 

12. Of a bright-faced lissome damsel sweet of breath, diffusing 

a perfume like shredded musk, 

13. Swaying drunkenly to and fro like the branches, fresh 

as raw silk,^ which the winds have bent, 

14. Shaking, like the hump of a stallion-camel, fearsome 

hips huge as sand-liills. 

15. No censor blamed me for loving her, and my friend did 

not blame me for loving hex*. 

16. If any censor had blamed me for loving her, my sobbing 

would have been my answer to him. 

17. My desire is my troop of camels and my grief is my 

garment and my passion is my morning drink and my 
tears are my evening drink.’ 


Commentary 

1. He describes pilgrims on the way to the Truth, travelling 

in themselves through the night of their bodily existence and 
stopping for rest at dawn, i.e. the boundary which diyidft, 
the wisdom appertaining' to the '/Hi vine ' realitfes’ 'that;' 
':,depO‘Sited in the phenomenal' world/from the tealitiesbb£;..'th4; 
Spirits of Light, which are called allegorically the Heavenljr 
Host ■ The travellers cause their camels, i.e/their, 

aspirations, to halt in the Widi ’l-‘Aqiq, where pilgrims pht 
on the garb of pilgrimage This is the station of 

Muhammadan sanctity 

2. ' A cairn,’ i.e. a guide, namely, the spirit. 

' A mountain peak,’ i.e, the body. 


^ Sir Charles Xyall has- ' that should be rendered 'red 

poppies ^ but the comtuehtary rubs : ^ ^ ' 

U# 
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3. ‘ The vulture/ i.e. the spirit of the intermediate world 

( which is nearer tlian any otlier of the ruling 

spirits to the Heavenly Host. 

'The andq,’ winch lays its eggs in the loftiest and most 
inaccessible places. 

4. ' Ornaments/ i.e. the manifestation of the Divine 
qualities. In Bodl. (Uri) 127(h the commentary states that 
al-'Aqiiq is said to ))e a great castle on the top of a high 
mountain. 

7. ' And whose home/ etc., i.e. this station, notwitlistanding 
its sublimity, is veiled by various sorts of revealed knowledge, 
belonging to the class of love, from this person who abides 
there, so tliat he is caused to pass away fi*om the contemplation 
of himself in this centre of manifestation. 

9. 'The waters of the well/ i.e. the lifc^. acquired from good 
works, vi55. tlui life of knowledge in reference to 

Ivor, vi, 122 : 'Shall he 'who luas dead and adioin 'ive restored 


to life . . . V 

10. ‘ On this road,’ i.e. tlic right way in 

reference to Ivor, vi, 154, 

11. 'A little before sunrise,’ i.e. the hour of the ascent that 
succeeds tlie Divine descent into the terrestrial heaven, which 
descent occurs in the last third of tlie night. 

12. 'A bright-faced lissome damsel/ i.e. the Essential 

attribute whiclx is . his object of desire. She is called 
'lissome’ because of her dcvScent towards us, yet frotp 'it 
nothing is derived that can be grasped b}^ knowledge or 
understanding or imagination. ' , ' 


'Diffusing a perfume/'. etc,, ie. leaving Divine 'impr<ss$idns';' 
in the hearts', of her W'Orshippeiu ' . ■ /; A 

IS.'' 'Swaying ;.;drnhkenly^ lU' reference ,to the Bt^tioh"n:l;' 
■'':;bewild.em 

'Which the #inda have bent/ i*e, the aspiration^' by 
seeking h4r,cau9^ her to as God says, 'If 

a span I oam# a enMt nearer to him/ 

^ TMf fito# bounties/ spiritual andl' 



96 


THE TAEJUMAH AL-ASUWAQ (XXIII, XXIV) 


15. Inasmuch as she is like the sun, which is common to. 
all, she does not excite jealousy. 

16. ^ My sobbing/ i.e. my ecstasy would make me deaf to 
his reproaches. 

17. 'My desire is my troop of camels/ which bear me to 
my Beloved. 

XXIV 

The author says : A dervish recited to me the following 
verse, to which I knew not any brother— 

‘ Everyone who liopes for thy hoimty receives copious 
showers thereof ; thy lightning never breaks its promise of 
rain except with me.’ 

I admired its application and pursued its meaning, and 
I composed some verses in the same rhyme, including this 
verse among them on accoxint of its perfection, and I said in 
answer to that dervish (may God have mercy on liim 1 ) as 
follows : — 

1. Halt by the ruined abodes at Lada' and mourn for our 

loved ones in that wilderness. 

2. Halt by thy dwelling-places and call to them, wondering 

at their loneliness, with exquisite lamentation. 

3. ' Beside thy ban tree I have seen many a one, Uke my§bl|’' 

plucking the fruit of comely forms and the roses of 
; , a VexMant meadow. ^ ^ b y 

4. Everyone ' who liopes 'for b'thy'' bounty receives copious. 

showers thereof dixy lightning never breaks its 
promise bf rain except with me/ 

'S.'/Sho said, ' 'Yes there, hath beeti' that meeting in The 
shadow of my boughs in the most plenteous spot, 

;'6.; -When my lightning was one of the lightnings of smiling' 

' moxiths; 'but to-day my lightning is the flash of this 
■ , brilliaxit stone. " 

7. Reproaclg thep, a, fate which we had no nxeaxis of averting : 

what is thefatilt'of the oamping-place at Lada' V . 
8^ I exepsed her when T' heard her .speech and how she, was 
'V ' ^ g' eomblaining even as 'I complain with a sorrowful hewt^. 
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9. And I asked her, wlien I saw her demesne, throngli which 
the four winds sweep at night, 

10. ' Did tlieir winds tell thee where they rested at noontide ? ’ 

She said, ' Yes ; tliey rested at Dhat al-iljra‘, 

11. Where the white tents are radiant with those rising suns 

within.’ 

Commentary 

1. ‘'The ruined abodes/ i.e. the vestiges of the dwelling- 

ry 

places of the Divine Names in the hearts of gnostics. 

' In that wilderness,’ i.e. in his empty heart. 

3. ' Plucking the fruit of comely forms/ i.e. the manifold 

knowledge of the Diviiio Self-subsistence with 

which, according to our doctrine, it is possible to bo invested. 
This investiture (jAisr) is a matter of dispute amongst the 
Siifxs ; Ibn Juiiayd al-Ifricp and Ids followers consider that it 
is not correct, 

'The roses of a verdant meadow,’ referring to the station 
of Shame (1^0’ which results from iiieditation and con- 
templation. 

4. ^ Thy lightning never breaks its promise/ etc., i.e. through 

the lack of Divine favour He also indicates 

that he laimself is in a lofty station which wms not reached 
by any of his peers, because the lightning is a locus of 
manifestation for the Essence, and from this locus the soul of 
the seer gains no knowledge, 'inasmuch as it is a manifestation 
lie void of material form. /v/'; ■: 

C'.' '^TienThy lightning,/ .etc., i.e., that manifestation took 
place': ih/.a' do vely form, but [my manifestation to thee is 
f orrnless ' and . inanim.at’e ■ (io ) , 'and - ' is; ^ pot . .determined by 
love And :passi 0 m A:; , 

H. 'The white tents/ in tetoenee to the vails of light 
which are drawn over the splcxldows of the face of God. 
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3. 0 musk ! 0 full moon 1 0 bougli of tlie sand-hills 1 How 

green is the bough, how bright the moon, how sweet 
the musk ! 

4. 0 smiling mouth whose bubbles I loved 1 and 0 saliva in 

whiclx I tasted white honey ! 

5. 0 moon that appeared to us veiled in a red blush of shame 

upon thy cheekh 

6. Had she removed her veil, it would have been a torment, 

and on this account she veiled herself. 

7. She is the morning sun rising in a heaven, she is the 

bough of the sand-hills planted in a garden. 

8. Fear made mo watch her incessantly while I watered the 

bough with falling rain. 

1). If she riseth, she will bo a wonder to mine eye, or if she 
setteth she wall be a cause of my death. 

10. Since Beauty bound on her head a diadem of unwrought 

gold, I am in love with gold that has been wu'ought. 

11. If Iblis had seen in Adam the brilliance of her face, lie 

would not liave refused to worship him. 

12. If Idris had seen the lines that Beauty limned on her 

cheeks, then he would never have written. 

13. If Bilqis had seen her couch, the throne and the pavement 

would not have occurred to, her mind. 

14. 0 sarh tree of the valley and 0 hd% tree of the thicket- 

deliver to us of your perfume, by means of the 
zephyl*, , ' ' ' ,, 'k . ' ' , \ 

,15. A musky odour, which e:s:hales its' fragrance Ao' us Jr,0%'' 
the flowers of thy lowlands or the flowers of the hiHiS^ ' ' 

16. 0 h&rh tree of the valley, show Us a branch or some twigs 

that can be compared with her tenderness ! 

17. The zephyr's breeze tells of the time of 3 muth spent at 

or Min^' or-Qub^^, - , y 

\1$', 'Or at the sand-hills, and' 'where the 'vale bends beside th© 'i', 
guarded pasture' -or, at Lada', where the -gazelles cotue ' 

I , 1 , to browse. ■ ' ,, „ ; ^ 

19 . Do not wonder, do not , wonder, do not woflder at an 
; ^ ; lArab ppsione^tely fond; of, the coy beauties, , 
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20. Who, whenever a turtle-dove moans, is thrilled tlie 
remembrance of his beloved and passes away. 

Commentary 

1. ‘0 grief for my heart’; he fears that the anguish of 

love will destroy this body by the mediation of which he has 
acquired the Divine sciences. Although most souls desire to 
be stripped thereof and to return to their elemental world, 
yet in the opinion of profound theosophists abstraction from 
tlie body should only be sought through ecstasy and self- 
annihilation ils-), not by dissolving the connexion of 

body and soul. 

‘ 0 joy for my mind,’ because the mind is the loeiw in 
which the Truth is contenij)lated. 

2. ‘The full moon of darkness liath set’ : in reference to 
the Tradition, ‘ Ye shall see your Lord as ye see the moon on 
the night when she is full.’ 

‘ Darkness,’ i.e. the invisible world. He describes the moon 
as having set in the sensible world and risen in his mind. 

3. ‘ 0 musk,’ i.e. breathing Divine mercy. 

‘ 0 full moon,’ because her light is borrowed from the Light 
of God, and because she is a mirror for Him who manifests 
Himself in her. 

‘O bough of the sand-hills,’ referring to the quality of 
Self-subsistence 

‘ How green is the bough !’ i.e. clothed with Divine Names, 

4- ‘ Bubbles ’ : as water is the source of all life, the bubbles 
signify the Sciences of Divine mercy which appear from the 
.ipivine Life when the breaths (of mercy) flow. 

/‘'Saliva, ’T,e. scienbes of, communion and converse , and speech 
which leave a delicious taste in the heart. 

5. God is described as bashful in an Apostolic 

Tradition. 

6. ' Had she removed her veil,’ etc. ? according to the 

Tradition, ‘God hath s^v^ty thrtosand. veils of light and 
'darknessi if He were'^r; 5 s*!Sdyh;t^r'th,e, .splendouis of His 
face would conguta4 aft perceives.' Therefore 
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He keeps Himself veiled in mercy to us, in order that our 
substance may survive, for in the survival of the substance of 
phenomenal being the Divine Presence and its lovely Names 
are manifested, and this is the beauty of phenomenal being ; 
if it perished, thou wouldst not know, since all kinds of 
knowledge are divulged by means of forms and bodies. 

7. 'In a heaven,’ referring to the foimi in which the 
manifestation takes place. The form varies according to the 
variety of beliefs and cognitions ; and this is what is called 
'transformation’ (jyA\ vSome gnostics, 

e.g. Qadib al~Ban, attain to this station in a sensible form. 
Its spiritual form comprises all the mystical states of 

mankind. 

' The bough of the sand-hills,’ the quality of Self-subsistence 
in the garden of the Divine Names. 

' Planted ’ refers to the investiture with this quality, 

a doctrine which is contrary to that of Ibn Junayd and others. 
We agree, however, as to its realization (jifssr), although I 
deny the possibility of realizing anything which cannot be 
an object of such investiture, since it is not to be apprehended 
by feeling it may be known symbolically, bp.t hot 

emotionally. ■ 

; 8.. 'Fear made me watch her/ i.e. in fear of being' yeiled/"i'' 
from her I began to behold her in everything and before 
everything, regarding everything as depending on her and 
immanent (in God) before its creation. 

'V I watered _ the bough/, in order that the Divine sciences'' 
which it contains might bear fruit in me. ' ; i 

0'. ^ '; She will be a wonder/ for ; it is, wonderful that Man in 

Ms 'abasement should, ajpprehend Gpd in , His glory. ' / 

'Be'auty/,^;'ie.;a of , ocular manifestation in the 

Station of severance in ''which, Man is' d'iBcriminated 

^ from God. ^ ' ' 

'Unwrought gold/ referring to her freedom from contac-^ 

i IM bw wrought^ ; ^old denotes the 
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of perfection which is attained by completing the series 
of stations. It is described as wrought, because God's 
manifestation to us by means of ourselves is actual, whereas 
His manifestation to us by means of Himself is not. 

12. Idris typifies the speculative theologian. 

13. ‘ Her couch/ i.e. her lofty degree. 

' Her mind ’ : \j for JU (mind), because (Hj), the second 
letter of the alphabet, signifies Universal Eeason, which is the 
second category of Being. 

15. ‘From the flowers of thy lowlands,' i.e. the station of 

Divine Eevelation descends in the Sunna 

of the Apostle and in the revealed scriptures. 

‘ The flowers of the hills/ i.e. the most inaccessible veil of 
the Divine glory. 

16. Man seeks God in want and in desire to receive, 
whereas God seeks Man in wealth and in desii'e to give. 

17. ‘The zephjH-s breeze/ etc., i.e. the sciences wafted into 
the heart from the revelation and manifestation of God in 
diverse stations. 

18. ‘At the sand-hills,’ i.e. the mount of Vision. 

‘ Where the vale bends/ i.e. the station of Mercy, which 
allows the human essence to subsist ‘ beside the guarded 
pasture i.e. at the manifestation of the Divine essence. 

‘ At La‘la‘/ i.e. in the frenzy of love. 

19. Do not wonder at a thing which yearns for its 
''original' ,hoine. 

20. / A turtle-dove/ i*e>.the soul of a gnostic like himself, 
whose AhhlhA^ utterance, excites ■ in him^'a longing lor' God. 

' ■ 'XXVl A 

1;/:''; in, ' 'the:' 'yaliey-curye/het'^een the ' two''^' stony is the 

■ ' ' ‘ " ' ' trysting-pla<^i,/,';,;';:^^^ ;Uamels ' 'kneei' for' here is • 

the journey?#!' ■ ' - . > • 

2. Do npt.seek (ahy^pfcher do not eall after this, 

'‘’'I ' '' ‘0 

3. And dtoeek pkyed, and 
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4. In a meadow whose flies sang and hummed and a warhiing 

O C*t 

bird there answered them joyonsly. 

5. Soft were its vsides and soft its breeze, and the clouds were 

flashing and thundering, 

6. And the raindrops were descending from the crevices of 

the clouds like tears shed by a passionate lover 
because he is parted from her he loves. 

7. And drink the pure essence of its wine wdth its intoxication, 

and listen rapturously to a singer who chanteth there: 
S, ' 0 the pure wine that in Adam’s time related concerning 
the Garden of Eden an authentic tradition I 
9. Verily, the fair women scattered it from the water of their 
mouths like musk and the virgins bestowed it on us 
without stint.’ 

COMMENTAUY 

1. ‘ In the valley-curve between the two stony tracts,’ 
i.e. in the place where Divine favours are bestowed on the 
soul which is the locus of an Essential manifestation. 

'The trysting-place,’ referring either to the station of 
Faith or to God’s taking a covenant from the souls of 
mankind, 

' The journey’s end,’ i.e. the mystery of everlasting life^ 

2. 'Do not seek,’ etc., in accordance with the Tradition, 

‘ There is no mark beyond God.' 

3. ‘ And play,’ etc., referring to the various states of this 
gnostic in which he is transported from one Divine Nam© to 
another. ‘ Full-breasted damsels ’ and ' shy gazelles ’ refer to 
the abstruse sciences of pure unification. 

4. ‘ In a meadow,’ i.e. the Divine Presence, together with 
the Holy Names contained in it. 

' ' Flies,’ i.e. subtle spirits. 

‘ A warbling bird,’ i.e. the human soul, in respect of the 
forms with 'Which it is’ endued in every sphere and .station.'' 

5. ' Were \flashing. and thundering,’, in ref etettee to' the two 
states, yi^^.montempbtion:' a»nd, interlocution,'' 

Oi Bfor* ii 203, and the Tradition/ ' God was in a denso 
cloud; there #as no air aboYe Hira or below Him/ \ ^ ^ 
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6. ‘ The raindrops,’ i.e. manifold sorts of Divine knowledge. 

7. ‘The pure essence of its wine,’ i.e. spiritual meanings 
and Divine sciences, which fill the heart with delio-ht. 

‘A singer,’ i.e. the voice (jWUl) produced by the universal 
praise ; the human soul hears it in its essence 

and is enraptui'ed. 

8. ‘The Garden of Eden,’ i.e. this wine is derived from the 

Presence which comes to dwell in the .souls of gnostic.s at the 
time of nurture ^j). 

9. ‘ The fair women,’ i.e. the Diviim Names. 

‘ From the water of their mouths,’ i.e. from the station of 
speech and expression. 

‘ The virgins,’ i.e. from the station of shame, referring to 
contemplation. 


XXVII 


1. 0 ancient temple, there hath risen for you a light that 

gleams in our hearts. 

2. I complain to thee of the deserts which I crossed, where 

I let my tears flow unchecked, 

3. Taking no joy in rest at dawn or dusk, continuing from 

morn to morn and passing from eve to eve. 

4. Truly, the camels, even if they suffer from footsorencss, 


journey by night and make haste in their journey. 

5. These beasts of burden carried us to you with eager desire,; 

^ though they did not hope to attain thereby. • , 

;fl.; Tiiey traversed wildernesses' and wellnigh rainless lands;: 
,, 1 itapelM: by passio^^^^ but ' they , did not therefore 
■ "I complain , of 'fatigue: 

of .the'.' abguish of love, and ’tis 
; : i„-T 'syho 'complain';, of fatigue. ',,, Indeed, ly'bave claimed 
something absurd. 


1. ‘ 0 ancient 
contains the re 


'heart . whioh 
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^ There hath risen for you/ etc., i.e. the light in the heart 
(which is the centre of tlie body) seeks to rise from its 
source and convey to the members of the body the Divine 
realities. In this station a man sees by God, hears by God, 
speaks by God, and moves by God. 

2. ' The deserts which I crossed,’ i.e. the mortifications and 
austerities which I suffered. 

4. ' The camels/ i.e. tlie aspirations. He means that tliey * 
do not cease from seeking, although exhausted by the 
difficulty of their quest. They are exhausted because 
the proofs supplied by the understanding are unable to 
lead them to the Divine reality. 

7. ^ I have claimed something absurd,’ i.e. I pretend to lo\'e 
God, while complaining of distress and fatigue, yet these 
‘ beasts of burden’, viz. my acts and thoughts which I control 
and govern, make no complaint. 

XXVIII 

1. Between al-lSTaq^ and Lada‘ are the gazelles of Dluit 

al-Ajra', 

2. Grazing there in a dense covert of tangled shrubs, and 

pasturing. 

^S. New moons never rose on the horizon of that hill 

4. But I wished, from fear, that they had not risen. 

5. And never appeared a flash from the lightning of that 

fire-stone ' ^ 

'' 6- But I desired, for my feeling’s' sake, that it had not flashod.; 

7. 0 ray tears, flow 1 0 mine eye, cease not to shed teaha-'t'' 

8. 0 my sighs, ascend ! 0 my heart, split 1, , ' ' ' 

9. And thou, 0 'eamel-driver, ,'go slowly, ' for the: flrd; il';';’ 

between 'n^y 'ribs, , ■ ' '' ■ ■ ■ - ^ 

10. From their cQ|)iOhB^flow;th^ohg:h fear parting hnj^ tears 

have_all been spent/. • , ' , ;; , : ' 

11. So that, when the time, of starting comes, thou wilt not 

' , find an eye* * > 'V,'/’* ^ 
'Ifc- Set fotfcb, them to the' val|ey ,of the. eurvihg mndu, thep* ' 

/ ^ ' abocfe toy de^th-bedv^ \ ^ 
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13. There are those whom I love, beside the waters of 

al-Ajra‘ — 

14. And call to them, ‘ Who will help a youth burning with 

desire, one disihissed, 

15. Whose sorrows have thrown him into a bewilderment 

which is the last remnant of ruin ? 

16. 0 moon beneath a darkue.ss, take from him something 

and leave something, 

17. And bestow on him a glance from behind yonder veil, 

18. Because lie is too weak to apprehend the terrible beauty, 

19. Or Hatter him with hopes, that perchance he may be 

revived or may understand. 

20. He is a dead man between al-Naqil and La‘la‘.’ 

21. For I am dead of despair and anguish, as though I wore 

fixed in my place. 

22. The East Wind did not tell the truth when it brought 

cheating phantoms. 

23. Sometimes the wind deceives when it causes thee to hear 

what is not (really) heard. 

Commentary 

1. ‘ Between al-Naqsl and La'laV etc., i.e. between the 
hill of white musk, on which is the vision of God, and the 
place of frenzied love for Him, are diverse sorts of knowledge 
connected with the stations of abstraction 

2. ‘In a dense , covert of tangled ahrul)s,’ i.e. the world of 
p^enOnaenal admixture and interdependence. 

3. ‘ New moons,’ he. Divine manifestations. 

' fear,’’ ,, i.e, , from .fear . that the beholder might 

pass away in himself from himself, and that his essence 
might perish, whereas his object is to continue subsistent 
through God and for God ; or ' from fear that he should 
imagine the manifestation to be fording to the essential' 
nature of God in ffifnself is impossible), and not 

a(^ording tp the of^ The former belief, 

which inyblm by the 

persod to with the 
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doctrine of some speculative theologians, who maintain that 
our knowledge of God and GabrieFs knowledge of Him 
and His knowledge of Himself are the same. How far is 
this from the truth I 

5. 'A flash from the lightning of that tire-stone/ i.e. an 
inanimate, phenomenal, and earthly manifestation. 

9. ' 0 camel-driver,’ i.e. the voice of God calling the 
aspirations to Himself. 

‘ The fire,’ i.e. the fire of love. 

10-11. He says that his eyes have been melted away by 
the tears which he shed in anticipation of parting. 

12. ‘To the valley of the curving sands,’ i.e. the station 
of mercy and tenderness. 

‘ My death-bed,’ because the Divine mercy causes him to 
pass away in bewilderment. 

13. ‘Beside the waters of al-Ajra‘’: because this mercy 
is the result of painful self -mortification (ti 

cuLpyO* 

14. ‘ One dismissed,’ i.e one who has come to himself 
again after contemplation, according to the tradition that 
God says, after having sliown Himself to His servants in 
Paradise, ‘ Send them back to their pavilions.’ 

16, ‘A darkness,’ i.e. the forms in which the manifesta- 
tion takes pla^e. 

‘ Take from him something,’ etc., i.e. take froha him what-- 
ever is related to himself, and leave whatever is not related 
to himself, so that only the Divine Spirit may remain in him. 

21. ‘For I am dead of despair and anguish,’ i.e. I despair 
of attaining the reality of that which I seek, and I grieve 
for the time spent in a vain search for it. 
k;‘As though I were fixed in my place,’ i.e. I ' cahnO'6' 
escape from my present state, inasmuch as it is without 
place, quantity, itnd quality, being purely transcendental 

, $2* ‘Cheating^ phantoms^^''d,4i ''the.'similes 'And: ,ihmges in 
whi^h. (^od, who has no like, ■is"^\nresented:/tokus" 
world of breaths JU). 
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XXIX 

1. May my father be tlie ransom of the l^oiiglis swaying to 

and fro as they bend, bending their tresses towards 
the checks ! 

2. Loosing plaited locks of hair ; soft in their joints and 

bends ; 

3. Trailing skirts of haughtiness; clad in embroidered 

garments of beauty ; 

4. Which from modesty grudge to bestow their loveliness ; 

which give old heirlooms and new gifts ; 

5. Which charm by their laughing and smiling mouths; whose 

lips are sweet to kiss ; 

(). Wliose bare limbs are dainty ; which have swelling breasts 
and offer choice presents ; 

7. Luring ears and souls, when they converse, by their 

wondrous witchery ; 

8. Covering tlieir faces for shame, taking captive thereby the 

devout and fearing heart ; 

0, Displaying teeth like pearls, healing with their saliva one 
who is feeble and wasted ; 

10. Darting from their eyes glances which pierce a heart 
experienced in the wars and used to combat ; 

IL Making rise from their bosoms new moons which suffer 
no eclipse on becoming full ; 

1 % Causing tears to flow as from rain-clouds, causing sighs 
to be heard like the crash of thunder. : ; 

two; 'coEirades, may my life-blood be the ransdni;-' 
slender /-gW who bestowed on me favours ''and,;/' 
y bounties !' '/ ^ ’ ' ' " ' , : 

TLf'She 'estahlished "the harmony, of union>Tor;>ha:>iS'tbun' 
principle of laarmony : she is both 'Arab 'add: 
eha makes the: gnostic forget. „ ■ - , ; ; t;; 

15. Whenever she gmm, trenchant,',’, 

,, swords, ahd , her' /front ,tebth show to thee a darling 

' leVim y ^ ''h'''’ ' 

16. 0 my comrade^ halt Ite guarded pasture of IIAJir I 

I Salh halt; 
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17. That I may ask where their camels have turned, for 

I have plunged into places of destruction and death, 

18. And scenes known to me and unknown, with a swift 

camel which complains of her worn hoofs and of 
deserts and wildernesses, 

19. A camel whose flanks are lean and whose rapid journeying 

caused her to lose her strength and the fat of her 
hump, 

20. Until I brought her to a halt in the sandy tract of 

H4jir and saw she -camels followed by young ones 
at al-Uthayh 

21. They were led by a moon of awful mien, and I clasped 

him to my ribs for fear that he should depart, 

22. A moon that appeared in the circumambulation, and 

while he circumambulated me I was not circum- 
ambulating anyone except him. 

23. He was effacing his footprints with the train of his robe, 

so that thou wouldst be bewildered even if thou wert 
the guide tracing out his track. 


Commentary 


1. ^ My father/ Le. Universal Reason. 

•^The boughs/ i.e. the Attributes which bear Divine know- 
ledge to gnostics and mercifully incline towards them. 

2, Locks of hair/ i.e. hidden sciences and mysteries. They 
are called ' plaited ’ in allusion to the various degrees of 
knowledge. 


'Soft/ in respect of their graciously inclining to us, 

' In their joints and bends/ in reference to the conjunction 
of real and phenomenal qualities. , 

3. ^Trailing skirts/ etc., because, of the loftiness b,f' theit rank. 
'Clad embroidered , garments^ ^ etc.,^i.:ey appearing in 
diverse '^'beautifnl shapes. ^ ' ■ ■' : ■ , , ^ ' 

4f. 'Which from modesty/ etc.; referring to the Tradition, 
'Do not hestow wisdom exqept on those who are worthy of 
I t vrroKg/;aine5fe .wiejhplation is not voneli- 

1 
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‘ Old heirlooms,’ i.e. knowledge demonstrated by proofs 
derived from another. 

^ New gifts/ i.e. knowledge of which the proof is bestowed 
by God and occurs to one’s own mind as the result of sound 
reflection. 

8. ' Covering their faces for shame/ i.e. they are ashamed 
to reveal tliemselves to those whose hearts are generally 
occupied with something otlier than God, viz. the ordinary 
believers described in Kor. ix, 103. 

9. ‘ Teeth like pearls,’ i.e. tlie sciences of Divine majesty. 

10. 'Experienced in the wars/ etc., i.e. able to distinguish 
the real from the phenomenal in the .similitudes presented to 
the eye. 

11. ' From their bosoms/ i.e. from the Divine attributes. 

t • • ^ mt 

'New moons/ i.e. a manifestation in the horizon J^). 

' Which suffer no eclipse/ i.e. they are not subject to any 
natural lust that veils them from the Divine Ideas. 

13. ' A slexider girl/ i.e. the single, subtle, and essential 
knowledge of God. 

14. 'She established the harmony of union/ i.e. this 
knowledge concentrated mo upon myself and united me 
with my Lord. 

' Arab,’ i.e. it caused me to know myself froin mysell 

' Foreign/ i.e. it caused me to know myself from God> 
beca/ms6 the Divine knowledge is synthetic and does 

not;.',lidmit: of 'analysis except, by means of comparison; and 
since comparison is impossible^horef ore analysis is impossible; 
whence it follows that synthesis also is impossible^ and I only^ 
use the ‘latter term in 'to the reader’s 

intelligence a meaning that is not to be apprehended save 
by immediate feeling and* intuitiopb ■ > . , , o 

' '^For^et/ ' i.n.'' Ws' '''knowledge , ' - * * 

I6r 'A da??dmg 
in^ the state bwty 

Ms faitih , 


station of the Ssaenoe , 


and,, 
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17. 'Their camels/ i.e. the aspirations which carry the 
sciences and subtle essences of man to their goal. 

18. ' A swift camel/ i.e. an aspiration in himself. 

19. ‘ Whose rapid journeying/ etc., i.e. this aspiration was 
connected with many aspects of plurality which disappeared 
in the course of its journey towards Unity. 

20. 'In the sandy tract of Hajir/ i.e. a state which enabled 
me to discriminate between phenomena and prevented me 
from regarding an 3 J'thing except what this state revealed to me. 

'She-camels followed by young ones,' i.e. original sciences 
from which other sciences are derived. 

21. ' A moon of awful mien,' i.e. a manifestation of Divine 
majesty in the heart. 

23. ' His footprints,’ i.e. the evidences which He adduced 
as a clue to Himself. 

' The train of his robe,’ i.e. His uniqueness and incom- 
parabilitj”. 

' So that thou wouldst be bewildered,’ i.e. our knowledge 
of Him is ignorance and bewilderment and helplessness. He 
says this in order that gnostics may recognize the limits of 
their knowledge of God, 


1 , 

2 . 

3. 

" 6 . 

6 . 


1 ^ 


XXX 

In the tamarisk groves of aUNaqd is a flock of birds 
over whom Beauty has pitched a tent, 

And in the midst of the deserts of Idam are camels which 
graze beside them and gazelles. 

0 my two friends, stop and beg speech of the relics of an 
abode which has become ruined after them, 

And mourn for the heart of a youth who left it on the 
day when they departed, and weep and wail. 
Perchance it may tell whither they were bound, to tbe 
sands of the guarded pasture or to Qubd. 

They, saddled the camels and I knew not whether 
’ ! f. from my* fefecau^e mine eye was dtilp ' 

wither thai^;|iar' this.'bnt ^was only a freiwy bf 
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8. 0 thouglifcs that fled and dispersed in j^ursnit of them like 
the bands of Saba I 


9. I hailed every wind tliat blows, crying, ' 0 North wind I 

0 South wind 1 0 East wind ! 

10. Have ye any knowledge of what I feel ? Anguish hath 

1)6 fallen mo on account of their departure.’ 

11. The East wind gave me its news delivered by the sliih 

plants which received it from the hill-flowers, 

12. Saying, 'Whosoever is sick of the malady of passion, let 

him be diverted by the tales of love.’ 

13. Then it said, ‘ 0 North wind, tell him the like of what 

1 have told him, or something more wonderful. 

14. Then do thou, O South wind, relate the like of what 

I liave related to liim or something more sweet.’ 

15. The North wind said, ‘ I have a joy which the North 

wind shares with the South wind : 

IG. Every evil is good in the passion wdiich they inspire, and 
my torment is sweetened by their approval.’ 

17, To what end, therefore, and on what ground and for wdiat 

cause dost thou complain of the sorrow and sickness ? 

18. And when they promise you aught, you see that its 

lightning gives a false promise of rain. 

'v:;3l9.r' The ^Invisible Tashioned on the sleeve of the cloud 
a golden embroidery of the lightning’s splendour, 
20. And its tears poured, from it upon the middle of its 
, cheek-balls and kindled a fierce flame. 


21. She is a rose that .springs up from tears, a narcissus" timt: 
sheds a marvolloua sho^w 

And^w^hen thou'''%o’uldst faifl 'gather lt,et;she'da% flown^ 
.. .. to conceal herself, a soorpion-like tress on each side 

23. The sun vkm .^heu she smiles. 0 Lord, how bright are 

1 . ■ , . ,v bubfe^es '04 he? teeth I , ' ' ' 

24. H%hh her 'black, luxuriant, 


fhe ^■p'hmivdvfiv sh« spits. 
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26. And whenever she bends she shows to ns a (fruitful) 

branch, or when she gazes her looks are drawn 
swords. 

27. How long wilt thou talk amorously at the sand-hill of 

Hajir, 0 son of al-'Arabi, to the coy beauties ? 

28. Am not I an Arab ? and therefore I love the fair women 

and am fond of the coy beauties. 

29. I care not whether my passion rises with me or sets, 

if only she be there. 

30. Whenever I say ‘Will ye not?' they say, ‘Wilt not thou ?’ 

and whenever I say, ‘ May not I ? ' they say, ‘ He 
refuses.’ 

31. And whenever they go to the upland or to the lowland, 

I cross the desert in haste to search for them. 

32. My heart is the Samir! of the time : as often as it sees 

the footprints it seeks the golden one that was turned 
to gold. 

33. And whenever they rise or set, it goes like Dhu l-Qarnayn 

in quest of the means (of reaching them). 

34. How oft did we cry out in hope of union 1 How oft did 

we cry out in fear of parting ! 

35. 0 sons of az-Zawra, this is a moon that appeared among 

you and set in me. ' 

;3'6.'-By God, it is the source of my .grief. How bfteh''d'0:" 
be^cclaim behind it) ‘.Alas r:,', ^ 

3,7. Woe is m,e, woe is,, me fdr a youth, who, whenever a dove*’ 

, warUes, ' is made ; to .'vanish I ■ ' , 

\ ' ' COMMEKTABY 

‘In the tamarisk groves/ etc., ie.. in the grove. of the 
;‘'wKite hill are sciences which Bre tlie offspring' of veracity, in 
reference to the' proverb, veracious.' than the qatdi' ,, , ' 

2. ‘The deserts ' of, 'Idain/iie;', the .stations of abstraction 
aptd isolation I , 

1 ^ Oamels/ i.e. sciences ivith which oht sotils are familiar* ? 

^ i.e* abstrusai science#. ' * , . ^ 

'I O' thy two mA hfeja|th-i! 
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5. ' The sands of the guarded pasture/ referring to the 

endurance of anguish caused by separation in 

a station remote from phenomenal being and inaccessible. 

' Quba/ i.e. the station of repose, for the Prophet used to 
<a]ight there every Sabbath, 

6. ' The camels/ i.e. the aspirations on which our hearts ride. 

7. ' ’Twas only a frenzy of love/ etc., i.e. my preoccupation 
with love for Him veiled me from Himself. 

13-14. The East wind bestows on him the knowledge of 
‘ God created Adam after His own image the South wind 
bestows on him the knowledge of tlie companions of the 
right hand Kor, Ivi, 89), and the North wind 

bestows on him the knowledge of the favourites of God 


Kor. Ivi, 87), which is the station between prophecy 
and saintship and. is attained only by the nonpareils 
of whom al-Khaclir is one, as the Koran bears witness. 
Abii H4mid (al-Ghazdlf) denies the existence of this station, 
because he never reached or know it, and he imagines that 
those Saints who advance beyond the rank of the niddiqa 
have fallen into prophecy and have acted irreverently, but 
such is not the case. The station to which I refer lies between 
the position of the ^iddiq and that of the Prophet. It is 
indicated by the mystery which made an impression on the 


heart of the greatest i^iddiq, Ahii Bsikr ! 

,T'6:'';'When;:the lover 'passes away from his own .jdesirey." 
/''every' '0yil becomei^ ,,^0od to 'himi because it is,the''Will and 


'18.,' ''its 'lightning gives' 'pf/' rhinG a 

;'''rninifestation"'eI fch^ 'E,ssenee'''pro4uees'''nothing'^ ih 'thp' heart, 
inasmuch as it cannot be appi^^hehded or confined by ahi|^ 
phenomenal objeci . In, 'thib reepect it differs from the 
^ manifeetaMon in lor, me in/the'iybrid for the 

^ soeif 'tWi it m«inffetted to him 

and interprefctih; / ^ • r ' 

/ 1 ^ On to Kon ii, 206. 
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The cloud is the heart whicli clothes, i.e. contains, God. Tlie 
sleeve represents the hand which takes the pledge of fealty 
to Him, The author describes a manifestation of the Essence 
behind the veil of phenomena, a manifestation due to the fact 
profoundly realized by a servant of God, that God created 
Adam in His image. 

20. 'And its tears,’ etc., i.e. diverse sorts of evidentiary 
knowledge poured into the gardens of the Divine hearts and 
produced an overwhelming sense of awe and majesty. 

21. ' A narcissus,’ i.e. a vision that imparts incomprehensible 
knowledge. 

2eS. ' The sun rises,’ i.e. sciences appear which are connected 
witli the Qutb and upon which the universe depends. 

24. She reveals to the hearts of gnostics mysterious love. 

25. When this gnostic feels in himself a Divine realization 
so that he attains to the station indicated in the Tradition, 

' I am his ear and his eye,’ his speech becomes pure Truth 
and absolute Revelation, and the hearts of his disciples 
receive from him knowledge in the same way as the bees 
receive honey from God (Kor. xvi, 70). 

26. As the wunds sway the bough, so the gnostic’s aspiration 
causes God to incline mercifully towards him. 

'\27. ‘At the sand-hill of H4jir,’ i.e. the white 
^.;]^nc)wn to 'the Siifis, on which it is impossible : foiv' ahj^bnA 
^,„;to'set Joot. He says, 'Why dost. Thou^ not occdJ)y^'HiyseI{'';';‘ 
jirith making, ready for' the gifts' bestowed by this ''high \ 
station, in' order That^ no thought; of, "the, coy beauties”, 

, L'e,;' oontetpplation ' and bewilderment, may occur to thee?’’ ,' 

'28. 'He answers: 'The .beauties .which I , seek are .the:: 
:''^,,bftsprihg: of\hhe:,prjLginal:^^ came forth. I am 

an Arab and therefore X'love.tlie coy ,beautie^^^„(,c^^1)^ 

i.e. do not blame me for acting as X am prompted By what in 
' ' me is original and rbali' y ' ' ' , , . 

^ ^ 29. ^ care not/' he.' t am- limited by stations 
’ degrees, but only wberever she I ,, 

Wbeh/I say veils^ ^Will^yoiij,»oi' i 
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her such delight as other ecstatics have enjoyed ? ’ they 
answer : ' Wilt not thou consider our faces how they are 
turned towards thee and veiled from her ? ’ i.e. secondary 
causes arc merely an alffliction and probation through wliich 
you must pass, but if you remain with them you will receive 
nothing except what their being can give, and you will 
be veiled from the object of your desire. 

' May not I ? ’ i.e. may not I attain to my Beloved ? 

'He refuses/ i.e, he excludes those who seek lum by 
means of secondary eauvses. God is known only by means 
of God. The scholastic tlieologian says : ' I know God by 
that which He created/ tod takes as liis guide something 
that has no real relation to the object sought. He who 
knows God by means of phenomeTia, knows as much as 
those phenomena give to him and no more. 

31. 'They go to the upland,’ i.e. the Divine realities 
reveal themselves in imaginary bodies as Gabriel appeared 
in the form of Dihya. 

'To the lowland,’ i.e. they reveal themselves, like the 
spirits of the prophets, in earthly bodies of the intermediate 
world. 


32. 'As often as it sees the footprints/ etc.: ci. 
Kor. XX, 96. He says: 'There is in me ah aspiration with 
which I revive those whom I regard with favour, and those 
Whose growth is symmetrical, and those whose form is erect 
{I^iiean Ih'the; earthly pilgrimage),, and those whose' 
are prepared to receive the overflowing grace of the spirit ; 
and I breathe into them somefchihg of that Which I have 
gained fxnm that footprint, and they are revived thereby 
and are under my care/ He refers to the class of saints 


who have renounced the 'powers, of 'oontroD 

which God bestoW'ed upon thein> for one who, abides with , 

the Primnl E^jlitiee is ftioro periiect in knowledge than one- ” ' 

^ ;who is veiled hy AW ^ 

Said* "It 'i$ ^ torching/ Wt' it' is a robe 

^in which hinder thtm 
^irom thai se# the* ^ 
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robe of honour which God conferred on the Black Stone, 
and knows the stone, will know "what I mean. This was 
the station of Abii Yazid and of my Shaykh, Abii Madyan. 

34. How often did we beg for power over the spiritual 
states, so that might rule them without fear of losing 
them ! 

35. ^ 0 sons of az>Zawra’ : az»Zawra is a name of Baghdild, 
which is the residence of the Qutb in the visible world. 
The author refers to those who are in the presence of the 
Qxitb and under his a3gis 

^ A moon/ etc., i.e. an essential manifestation which appeared 
among you through the existence of the Qutb, and vanished 
in me, i.e. it is my inward being and mystery 

He makes himself to be one of the nonpareils (oly !31). 

36. ' Behind it/ although it is within himself, indicating 

that it is not circumscribed .-.Aj), but that 

it is with him in the category of additionals, as the Prophet 
said, ‘ 0 Lord, let me increase in knowledge.’ 

37. ‘ A dove,’ i.e. the spirits of the intermediate world, 

the bearers of the inspiration that comes at the tinkling 
sound which is like the noise of a chain when 

it strikes a rock. They cause this heart to vanish, even as 
they themselves vanish on hearing that sound. Hence 
the Prophet said that this manner of inspiration was the 
most grievous to , him, and he used , to pass away from his, 
senses, and wrap himself until it departed, after he had, 
understood its meaning. A portion of this belongs to his 
{spiritual) heirs. ' 


XXXI 


1. A lightning-cloud gleamed at Dhdt al-Ada, with light 

flashing over the plain thereof, 

2, And the thunder of its -secret 'converse cranked, and its 


rain-cloud let fall copio’ds showeJfs; ' .5 

$. They (Wiled to on© the tjamels kntolC 

bnt they did not llsrfjwn, 1 1 in «iy pMsnte iiaeWi ! , 
•'\oht:;Oddy(^, •, ' n'’',;— ') ! 
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4. Alight here and abide, for I love one who is with you, 

5. A woman, slender, lissome, of fresh beauty, for whom 

the heart of the sad lover is longing/ 

6. The assembly is hlled with fragrance at the mention 

of her, and every tongue utters her name. 

7. And if her seat were a valley (but her throne is a high 

mountain), 

8. The low ground would be made high by her : he who 

looks enviously shall never attain to that height. 

9. By her is every desert peopled, and by her is every 

mirage transformed to abundant water, 

10. And by her is every meadow made bright, and by her 

is every wine made clear. 

11. My night is radiant with her face, and my day is dark 

with her hair, 

12. The core of my heart, when the Cleaver shot it through 

with her arrows, 

13. Was cloven by eyes which are accustomed to aim at 

the entrails, and none of their shafts misses the 
mark. 

14. No owl in desert places, no ring-dove or croaking 

raven 

15. Is more unlucky than a full-grown camel which they 

saddled, that it might carry away one whose beauty 
is surpassing,, 

1,6." And might leave at Dh4t al-A# a passionate loyef 
, ^ slain, ; although in dove of them^ he is true. 

, , vCOMMEOTiB-TT ;;V 

' ^ 1 i A , 'lightamgAloud> ' ’ i .e.,:' a .'manifestation; of f he ;Essenca 
)^;I)hit,;ahA#iJ’/;in'; ;;the lathtloui'' ' of; Ala^^ement 
pertaining tbAxaltat&n> fo* Glod exalte 'those who' humble 
them'selves before Bite.* ^ ' bh/ ^ 

to. 

4. ^ Sere/ hesido and’tovee you* - ' 

' One who is With ieienoet ’imparted 

to him by thie m thw are eoughfc 
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not for tlieir own sake but only for the sake of that on 
which they are dependent, he says that he desires to 
approach that by means of them. 

5. ' A woman/ etc., i.e. a Divine attribute which manifested 
itself in the wmrld of similitude. 

7, S, Her sublimity exalts everyone in whom she dwells. 

‘A high mountain/ i.e. the heart of the gnostic. 

' He who looks enviously/ etc. : the Divine essence is 
unknowable. 

9. ' Every desert/ i.e. every heart laid waste by forgetful- 
ness of God. 

10. ‘ Wine/ i.e. spiritual delight. 

11. He says: 'I have gained knowledge of the invisible 
world from her hair, and knowledge of the visible world 
from her face, and my visible world produces her as an 
invisible being to the eye,’ i.e. I have the power of appearing 
in different forms, like al-Kbadir and some saints, e.g. Qadfb 
al-Bdn. 

12. ^ The Cleaver,’ i.e. God, in reference to Kor. vi, 96, 96. 

13. ^ Was cloven,’ etc., i.e. by the sciences and manifesta- 
tions of the Divine Ideas. 

14-16. The most unlucky of all things is any ecstasy 
that intervenes between thee and this Divine attribute, for 
ecstasy takes possession of the h^^rt, ,so that, the mystery 
of the 'Almighty ^ which was illuminated' Tpy this Essential 
:liani£estation,is le'ft^ neglected aiid... without power to^retam\ 
ttot which has already been. revealed to it. 


■ XXXII 

1. Our talk between al-Haditha and al-Karkh recalls to me 

the period of youth and its prime. 

2. I said to myself : ' After fifty' years, whexi through long 

meditation I have become as weak as a young bird, 

. recalls to me the neighbourhood of/.Sah t^d* .ahi ' 
'/brings' to my mind' of youth' 

‘ . S' .. . ^ ,!• 


— 
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my kindling fire for tlieni by rubbing the Vr/dr and 
the marklt together/ ^ 

Commentary 

1-3. He says: 'Our praise of God (JS), telling of the 
Divine Revelation, recalls to me the time of pilgrimage in 
the station where the veils were rent and lifted from me 
by acts of devotion that produced spiritual feelings and 
aspirations of which I was unconscious, and brings me back 
from iny present state of acting in unveiledness and without 
being conscious of consciousness to the former state of acting 
in which I was veiled/ 

4. ^ My kindling fire/ etc., i.e. the things generated by 
veiled secondary causes whereby tlie reality is doubly 
disguised. 


XXXIIT 

1. I respond with diverse notes of grief to every cooing dove 

perched upon a bougli in a grove, 

2. She weeps for her mate without tears, but from my 

eyelids the tears of sorrow are streaming. 

3. I say to her, when my eyelids have shed their abundant 

tears in token of my inward state, 

/4v hHast ,thou any knowledge 'of ' those whom, I love, apd/ 
did they rest at midday in the shadows of 
branches V 

COMMENTABY ' 

1. ' Every cooiug dove/^ i.e, eubtle spirituak essences tv'hich 

appear in foiins of the intermediate world. ' i 

2. ' from' my eyelids/ etp,:' bepausp of my bodily ewteuce* 
4. ^Bid’ tWy ’?est/ ete/' tp/ 4^4 they| ehow themselves 

in the shades of t^s natpr4^ so ‘that t may seek 

them there ' 

^ ^A/dr and 
this purpose. 


-s'/y:;/-’ A',/ /[ '^^h, .h/n/;-*'' ' ^ -v*; . 

^ i ^ I / r ' > k r 1 * • » . ,1 

-wiwid ttW f(W , 



120 


THE TARJUMAN AL-ASHWAQ (XXXIV-Vl) 

XXXIV 

1. At the Mil among the mountains o£ Zanid are haiiglity 

lions, by the looks of lissome women 

2. Overthrown, though they were bred in the carnage o£ war. 

What match are the lions for the black eyes ? 

3. The women’s looks murdered them. How sweet are those 

looks from the daughters of kings ! 

Commentary 

1. ‘ Haughty lions/ i.e. aspiring and courageous hearts. 

' Lissome women/ i.e. the Divine Ideas. 

3. 'From the daughters of kings/ referring to Kor. liv, 55: 

' In the ]^>re.^pncQ of a puissant king.' 

XXXV 

1. Three full moons, unadorned by any ornament, went forth 

to at-Tandm with veiled faces. 

2. They unveiled shining faces like suns and cried with 

a loud voice 'Labbayka’, visiting the holy shrines. 

3. And they approached, walking slowly as the qaki birds 

walk, in gowns of striped Yemen cloth. 

Commentary 

1. Three Divine Names went forth from the Divine 
Presence to at-Tanhm, desiring to manifest their traces, 
he. their bliss consists in such manifestation. 'With 

veiled: faces/ lest "ahyo’iie": who" was unable to, endure the, ,/ 
sight of their splendour should behold them and petish. ; 

' 2. 'They unveiled/ i.e. in khe, heart that was prepared ,,, 'to 
/' receive them. ^ ^ " ■ ' , , , ''' 

The' holy shrines/ 'Le.ThiS' ndWe dieart 
' In gowns of striped Yemen cloth/ i.e. graced by the 
subordinate Names whict^ attended them like priests. 

, ' iXXXVI ' ' 

L 0 earth of the Highlands xnayst thou be a blessed highland 1 
, May the naih-clodds' water thee abundantly 
y • ahdwer m shower-l ^ , 
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2. And may he who haR greeted thee for fifty years greet 

thee once and twice and then once again I 

3. I ci'ossed every desert and wilderness to meet her, riding 

on tlie big-humped she-camel and the old dromedary, 

4. Until the lightning shone from the direction of al-Ghad/i, 

and its coming in the night has increased the passion 
that I felt before. 

Commentary 

1. ' 0 earth of the Highland/ i,e. the understanding in the 
corporeal world. 

' The white clouds/ i.e. Divine Knowledge. 

2. ' Ho who has greeted thee/ i.e. the Trutl), which bestows 
spiritual gifts. 

3. ‘ I crossed every desert and wilderness/ i.e. I suffered 
austerities and mortifications of the flesh. 

‘ The big-humped she-camel/ i.e. the religious law. 

' The old dromedary/ i.e. the matured and experienced mind. 

4. ' The lightning/ i.e. the luminous radiance of the most 
inaccessible veil of the Divine glory. 

* Al-Gliachl/ phenomenal existence. 

‘ Coming in the night/ i.e. in the darkness of the phenomenal 
world. 

XXXVII 

i. 0 my two comrades, approach the guarded pasture and 
' -^edk'Najd and yonder ai^ that 'marks 4he way, 
Xnd;hQme:;ddiyn vYolf at the tent$ 'of' 'tlae curving sand 
and beg shade of its Ml and dalam trees, 

3. /^Ahd;;'wlieirevey ye' ''^td; ttie ’/valley ;;ot ^ilind— for then 

" ' '' ye'hkve come'ftd'that in' ‘'Which is my 'heart's being-**-- 

4. Deliver to all whod,v^eil there the gi^eetings of love Jrom 

mO) or only say^ ^ 1^ with you C ' ' ' 

5. And hearken what «^y>*and toil bow one who 

ii hearfeml;,.y'’b) Aft " .-ft-'/V' ''’'v- v'.i'Vft'' /, ftv . V 


OompWns^'i^/ 

'Hiking;' 



122 THE TAEJITMAH AL-A8HWAQ (XXXVII, XXXVIIl) 


COAIMENTARY 

1. ' 0 my two comrades/ i.e. his understanding and his faith, 

' The guarded pasture/ i.e. the veiled glory of God. 

' Najd/ i.e. sublime knowledge. 

‘ Yonder sign/ i.e. inductive knowledge. 

2. ' A well/ i.e. the source of eternal life. 

‘ At the tents of the curving sand/ i.e. in the presence of 
Divine mercy. 

' Beg shade/ etc., i.e. seek delight in the knowledge that 
bewilders the intellect and is exempt from all limitation. 

3. ' The valley of Min^/ i.e. the abodes of the Heavenly 
Host and of the Divine Names assembled for the purpose of 
manifestation. 

4. ' Or only say/ etc., i.e. if they are not pleased to receive 
my greetings, tlien make no mention of me. 

6, ' Asking questions,' i.e. touching the malady with which 
he is smitten, vi^i. the obstacles that hinder him from attaining 
to the object of his desire, notwithstanding that love has 
intoxicated his whole being. 


XXXVIIl 


1. The dearest place on God’s earth to me after Tayba and , 

Mecca and the Farther Temple is the city of Baghdto*^ 

2. How should I not love the (City of) Peace, since I haVc - 

' ^ there anTmim who is hhe guide of my religion'.and": .i;'- 
, ' my reason' and my faith' ? • ' ^ 

S. ’Tis the hothe of a daughter of Persia, one whose gestures 
are subtle and whose eyelids are languid. 

4. She greets and revives those whom she killed with her 
looks, and she conferred the best (gift) after beauty 
and beneficence. ' 'A'T I " 


1* I ^ Tayba " (Medina), ie/the sWion of Yathrib from ’/ 

wtmrn with utter failu^ to 4ttiinto true 
jGod^ as 





-(I 
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the incapacity to achieve perception/ Tliis involves seeing 
God in everything. 

' Mecca/ i.e. the perfect Ixeart which contains the Truth. 

‘The Farther Temple’ (Jerusalem), i.e. the station of 
holiness and purity. 

‘ Baghdan,’ i.e. Baghdikl, because it is the abode of the 
Qutb, in whom is the perfect manifestation of the form of 
the Divine presence. 

3. ‘ A daughter of Persia/ i.e. a form of foreign wisdom 
connected with Moses, Jesus, Alxraham, and 
other foreigners of the same class. 

‘ Whose eyelids are languid,’ i.e. she is tender and merciful. 

4 ‘ The best (gift) after beauty and bene licence ’ : Gabriel 
said, ‘ Bencticence consists in thy worshipping God 

as though thou wort seeing Him,’ and he added, ' for if thou 
seest tliin not, yet He sees thee.’ Hence ‘ the best gift’ after 
beneficence is God’s vision of thee. 


XXXIX 

1. My soul be the ransom of fair-complexioned and coy 
virgins who played with me as I was kissing the 
J/illar and the Stone 1 


When thou art lost in pursuit of them, thou wilt find no 
guide but in their scexit, the sweetest of traces, 

3/ Nh xnoonless night darkened o’er me but I remembered 
■ I/' ;;thena/and Journeyed in moonlight. 

4. Only when I walk in their company of riders does the 

night ^eem to me like the isun in the morning. 

5. My lo'V’e urged me to with one of them> ai' beauty 

who hath- no sister ,in'';hujhankind. .. , 


6. If she 'to'^eils . her tnouth, site will show to thee" 'W'hht 
sparkles like the 

^T. The whiteness^ of' foreh»d is the sun’s# the blackness 
of haiif on || the nlght^s : most wpi^drous 

^ of forw is 

Through the night and in 
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OoMMEKTAEr 

1. ' Virgins/ i.e. Divnne sciences embodied in the world 
of similitude. 

'As I was kissing/ etc., i.e. in the station of Divine 
allegiance 

2. ' Their scent,' i.e. their traces in the hearts of the gnostics 
who know them. 

3. 'No moonless night/ i.e. tlie darkness of ignorance or 
bewilderment. 

7 . ' The blackness of the hair on her brow,’ i.e. the 
mysterious sciences of wliich she is the bearer, e.g. the 
Traditions respecting assimilation 

8. 'We are in daylight during the night/ etc., i.e. in the 
essence of the case God’s invisibility is His visibility, and 
His visibility is His invisibility, if we regard Him and not 
our own reason. 


XL 

1. Between Adhri'at iind Busrd a maid of fourteen rose to 

my sight like a full moon. 

2. She was exalted in majesty above Time and transcended 

it in pride and glory. 

3. Every full moon, when it reaches perfection, suffers 

a waning that it may make a complete month, 

'4. Except this' one': for she does' not move 'through ‘zodiacal 
signs. npr ‘double ' what is single. i'- 

; 5. Thou' art''''' a‘ pyx containing blended O'doura and ,p'erfnme,', 
thou art a meadow producing spring-herbs and 
flow^ers. 

6. Beauty reached in thee her utmost limit: another like 
thee is impossible* 

^JBetwen Adh#^: he mentions these 

places heO^u^e ife# point reached by the 

, oplbel hi» 

^ AM' ^ ferfeei soul Eour is Hie, 
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most perfect immber, and ten consists of four numbers, 
viz. 1 + 2 + 8 + 4, and fourteen is 4 + 10. 

4. ' "Nor double what is single,' i.e. she is in the station 
of Unity and no one is joined witli her, for she is not 
homogeneous with anything. 

6. 'Blended odours and perfume,’ i.e. Divine sciences and 
influences. 

6. ‘ Beauty reached in thee her utmost limit,’ as Abii 
Hamid (al-Ghazali) said, ' A more beautiful world tlian this 
is not possible. Had it existed and had God kept it to 
Himself, He would have slmwn avarice which is incompatible 
with His liberality and weakness whicli is contradictory to 
His omnipotence.’ 


XLI 


1. God save a bird on a ban tree, a bird that has revealed 

to me the true story 

2. How the loved ones bound the saddles on their camels 

and tlien gat them away at dawn. 

3. I journeyed — and in my heart for their sake was a 

blazing fire because of their departure — * 

4* Striving to outpace them in the darkness of the night, 
calling to them, and then following their track. 

5. ^; I _h:ad ,no guide in pursuing them except a perfumed' 

V brestth of their love. 

6. '' The #omen raised the eurtain,, the darkness became light, 

and tliO': darnels journeyed on because of the moon- 
shine/,/; //:./' lb// ‘ 

7. Then I let/;h^y/'|ea?S/pour^ of the ‘‘oamefe-li^nd the 

riders , , 

, And , ■ we^e uhabib '' to.; erofei'it. T 'My ' tea^rs' , 'rolled ■ in. 

streams.' 'X ' „v ' 


0. , /Tis as thou'gli at the gleam * of the 

, ' lighitimgs abd 'tfa^ of the olouds at the fall 

of rain '> ■ 

10. Were the teeth and 

the tbit awayj 
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11. 0 tliou who likeliest the lissoraeness of the tall forms (of 

tlie loved ones) to the softness of the fresh verdant 
bough, 

12. If thou liaclst reversed the comparison, as I have done, 

thou wouldst have taken a sound view ; 

13. For tlie softness of the branches is like the lissomeiiess 

of the tall forms, and tlie rose of the meadow is like 
the rosy blush of shame. 

Commentaky 

1. ' A bird on a b(m tree,’ i.e. the Prophet’s spirit in 
his body. 

‘ The true story,’ i.e. the Tradition concerning the descent 
■of God to the terrestrial heaven. 

2. ‘ How the loved ones,’ etc., i.e. how God descended into 
the night of phenomenal forms and ‘ gat Plim away at dawn’, 
that is, manifested Himself in the intermediate world, which, 
like the dawn, is light mingled with darkness; for this 
manifestation is impure in comparison with the purity and 
holiness of the Godhead per se, 

4, 'Following their track’: he refers to the investiture 
with Divine qualities. ^ 

-5. "A perfumed breath,' alluding to the habit of 'guidjes-i-' 
who on losing their way in desert places try to recover it 
;by smelling the earth. 

V'6v', TI'UB; verse 'tefers to Kor. xxxiY, 22:: ‘when the terror 
'^hdll'he repfhoved from their hearte’ etc. 

7. '/"The riders/ i.e. the, angels mentioned in Kor. ii,, 

8. Apd, yrere ' unable'; to; Qto&^ it/'. because ' these tears were' 
''sked'.'fc.the griet, of 'parting, .tod the, Seavenly". Host lack this 
emotion, for they are not veilecj from God : hence tliey arc 
not allowed to traverse this station, 

11--13. The author says that, in adoordanc© with the real 
relation subsisting between God and His creatures, they 
should be connected with Him, not He with them. Thus the 
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happens in tliose Traditions wliich attribute human qualities 
to God, although in reality He is the eternal source of such 
qualities and therefore incomparable. 


XLII 


1, 0 men of intelligence and understanding, I am distraught 
between the stin and the gazelles, 


2. He who forgets Suha is not forgetful, but lie who forgets 

the sun is forgetful. 

3. Let him offer himself to his herd, for gifts open the 

mouth to utter praise. 

4. Verily, she is an Arab girl, belonging by origin to the 

daughters of Persia, yea, verily. 

5. Beauty strung for her a row of fine pearly teeth, whiter 

and pure as crystal. 

6. I boded ill from her unveiling, and at that moment lier 

loveliness and splendour affrighted me, 

7. From those twain I suffered two deaths : thus hath tfie 

Koran revealed her. 

8. I said, ^ Wherefore did thy unveiling affright me ? ’ 

(She answered), ' Thy foes have trysted to attack thee 
when the sun shines/ 

9. I said/ I am in a guarded demesne of black hair that 

hides thee : let it fall at their coming/ 

10. This poem of mine is without rhyme:. I intend by it 

only^.!Her, \ y' , ■ ■ 

11. The word'; ('H^r'ds/ihay ' aim# an^ for';H“er sakeH:' ;'am; 

fond of bartering etoept (witli) ((Jive and take ' 
{hd wa-hd)} , , , . . , | ‘ 


p , ' ' ' "■ OdWKOTAEY* . ^ ■■ ' 

1* "B^ween the sto, a^d ' the gwllee/' f^eferring to 
Kor. Ixv, 12: ^ Th hiwn 

them' (viz.' the 


2 . The ii#:' Wh# wgkoW 


a fomiula umd m 



128 


THE TAEJUMAN AL-A8HWAQ (XLIl) 


invisible, like tlie star Suhd, but lie who neglects what 
is visible and manifest, like the snn. 

3. 'Let him otFer himself to his herd,’ etc., i.e. let him 
sacrifice himself for the sake of those whom he loves, and 
then they will praise him. 

4. ' An Arab girl,’ i.e. one of the Muhanunadan kinds of 
knowledge. 

' Belonging by origin to the daugliters of Persia ’ : for the 
foreign and barbarous idiom is more ancient than 

the Arabic 

b. ' I boded ill from her unveiling ’ : when a woman 
unveiled herself to an Arab with no particular motive, he 
used to regard it as a sign that she was unlucky to him, and 
he used to be afraid in consequence. 

7. ' Two deaths,’ i.e. dying to (becoming unconscious of) 
others, and dying to liimself, so that he remained with }i<3r in 
virtue of her, not in virtue of himself. 

‘ Thus liath the Koran revealed her,’ in reference to 
Koi'. xl, 11 : 'Thou hast caused us to die twice' 

8* ' Thy foes,’ etc., i.e. they will beguile thee with a form 
resembling mine at the moment when I manifest my essence 
to thee, i.e. thy desire to obtain possession of my essence will 
deceive thee and make thee imagine that the form in which 
: I appear 'to thee is I myself. 

9. (I am iti' a 'guarded demesne,’ etc., as it is said' of the, 
Prophet: '/or Se.tduses. a guard {of angels) to go before and, 

\^'beMud,him;''(KQThltxii, 27), th%t he might be in no doubt,;, 
concerning 'his inspiration. ,TMs is the meaning of, my vex^e>,;'; 
' At, night th'C, angels '.descended" upon my .heart and ''Citclbd:' 
Hke'the sphere that circles the ■ pole-star.’ . ' 

10. 'This.; ppSp,\''^b/'mixie’.'.;iB, ..without, rhyme,’ ‘ i.eV' ib'',:h;fc,'';, 

no recurring rhyme-letter which in a rhymed poem 

would in^Apiably precede the U,, 

'I intend by it only Her’ as the anthor e^epressis it^ ' 
^bnly (the letter M'), iM Ww' ho connexion except with 
^ since '''py connexion’ ”wi& 4i» phenomenal world Ji; 

lor Etr i; 



THE TAEJUMAN AL-A 8 HWAQ (XLUl) 129 

XLIII 

1. Let mo never forget my abode at Wuiia and iny Haying to 

cainel-riders as they departed and arrived, 

2. ‘ Stay ]-)e8ide u>s a while that we may be comforted thereby, 

for I swear by those whom I love that I am consoled 
(by thinking of you).' 

3. If they set out they will journey with the most auspicious 

omen, and if they lialt tliey will alight at the most 
bountiful halting-place. 

4. 'Twas in the glen of the valley of Qainit I met them, 

and my last sight of them was between an-Narpi 
and al-Mushalshal. 

5. They watch every place where the camels find pasturage, 

but they pay no heed to the heart of a lover led 
astray. 

6. 0 camel-driver, have pity on a youth whom you see 

breaking colocynth when he bids farewell, 

7. Laying his palms crosswise on his bosom to still a heart 

that throbbed at the noise of the (moving) howdah. 

8. They say, ‘ Patience 1 ' but grief is not patient. What can 

I do, since patience is far from me ? 

9. Even if I had patience and were ruled by it, my soul 

would not be patient. How, therefore, when I have 
it not ? 

COMMENTAET 

1. '"Wdna,’ 'the station of confession 'and shortcoming,; 
^ahd' failure; to 'pay due reverence to the majesty of the Divine' 

'' '"presence, '/ V ; ^ '.v'-'":' 

; ; ^ " Oamel^rid:ers,,^d;e.' the, saints ' and , ' favourites of;' Qo,<i 

^ ^ ^ ^ 

” 5, tJBvery' place" where’', 'the camefa find pasturage/ i.e. the 
: objects to which' our aspirationa tend. ' ' 

6. 'p,namel-4w0r'j he thn Ditine voice yrhich 
calls the aspirati^# tow%ds /. 

' ^Breaking distotf^d with 

1 anguish (for pungent ^ smell 
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causes the eyes to water). Imru’u’hQays says (c£. Ahlwardt, 
The Diwdns, 204, No. 26) : 

XLIV 

1. The full irioori appeared in the niglit of hair, and the 

black narcissus bedewed the rose. 

2. A tender girl is she : the fair women were confounded by 

her, and her radiance outshone tlie moon. 
f3. If she enters into the mind, that imagination wounds 
her : how, then, can she be perceived by the eye ? 

4. She is a phantom of delight that melts away when we 

think of her : she is too subtle for the range of vision. 

5. Description sought to explain her, but she was tran- 

scendent, and description became dumb. 

6. Whenever it tries to qualify her, it always retires baffled. 

7. If one who seeks her will give rest to his beasts, others 

will not give rest to the beast of reflection. 

8. She is a joy tliat transports from the ranlc of humanity 

every one who burns with love of her, 

9. From jealousy that her clear essence should be mingled 

with the filth which is in the tanks, 
i Q. ' ^ She, excels ‘the sun splendour: Iier form' is 'n.bt';to';be' 

' . compared 'With ;any. , ", , i',, , ; 

11:, , :The heayen 'of light,; is' :,u^der,^ the ' sole' of, her ;'foot ■: „her : 
d,iadem, is;beyond, the spheres. ' ^ ^ ^ - 

Comment, ABV - 

1, ‘The full moon/ etc., ie. the Divine manifestation 
appeared in the unseen world of mysterious knowledge. ^ 

‘ Aud, the, 'black ' narcissus,’ etc., i.e. the" weeping eye 
bedewed the red cheeks.'' He means,t 0 say that: th,e; centre pf 
, Essential manifestation replenished Ihe 'Divine 'nainfe.-^ 

2. ‘The fair women/’^i.eijthe/attendant Names.," 

7*, ^^One who seeks her,’ i.A tho gnostic' who,' is .awato/lliM’: 

I oaWt rea<^. bet ^ 
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' Others/ i.e. men of understanding who assert that God is 
known by logical demonstration. 

8. ‘ Transports from the rank of humanity/ i.e, to the next 
world, in which the disembodied spirits assume different 
forms 

9. ‘ The filth which is in the tanks/ i.e. the impurity and 
darkness of nature in the corporeal world. 

11. Cf. Kor. XX, 4, and the Tradition tliat God, before He 
created the Throne, was in a dense cloud, and neither above 
it nor beneath it was any air. 

XLV 

1. The loved ones of my heart — where are they ? Say, by 

God, where are they ? 

2. As thou sawost their apparition, wilt tlion show to me 

their reality ? 

3. How long, how long was I seeking them 1 and how often 

did I beg to be united with them, 

4. Until I had no fear of being parted from them, and yet 

I feared to be amongst thexn. 

5. Perchance my happy star will hinder their going afar 

from me, 

6. That mine eye may be blest with them, and that I may 

not ask, ' Where are they ? ’ , 

COHMENTARX , , , 

1. VThe loved ones/ i.e, the sublime spirits. 

, 2. ' Their apparition,’ i.e. their manifestation in the world 
of similitpcie.!' / .t , ' 

4. them/ iA. lest their radiance 

should consume me. . 

^ My happy star^* ier the Divine favour predestined 
to me. 

1., , There is i 


% wm of if r#, thi 'ohtoil® mi the large 

’and' kdart min wm. ' - ^ > 
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evidence of the bees is the wliite honey wliich they 
produce. 

3. Fiill-ankled, a darkness o’er a moon ; in lier cheek a red 

blush ; she is a bough growing on hills. 

4. Beaiitifub deeked with oniaments; she is not wedded; she 

shows teeth like hailstones for lustre and coolness. 

5. She keeps aloof in earnest, though she plays at loving in 

jest ; and death lies between that earnest and jest. 

6. Never did the night darken but there came, following it, 

the breath of dawn : ’tis known from of old. 

7. And never do the East winds pass over meadows 

containing coy virgins with swelling breasts 

8. But they bend the branches and whispet*, as they blow, 

of the flowery scents which they carry. 

9. I asked the East wind to give me news of them. The 

wind said, ' What need ha.st thou of tlie news ? 

10. I left the pilgrims in al-Abraqan and in Birk al-Gliinuid 

and in Birk al-Ghamim near at hand ; 

11. They are not settled in any country.’ I said to the 

wind, ' Where can they take refuge when the steeds 
of my desire are pursuing them ? ’ 

12. Far be tlie thought ! Tlujy have no abode save my mind. 

Wherever I am, there is the full moon. Watch and seel 
0 13. Is not my imagination' her place of rising and my heart 
her place of setting ? for the ill-luck of the Wm and; 
trees hath ceased, 

14. The raven 'does' not ' croak 'in our encampments or malce^ 

; 'any ;rift ' in the' harmony of' our union. 

' i V': ■' ' 

:y He t ; tThere'iSi|a. war '/b'f ; love ' between 'the "woHd/of’ 

intermixture and cohesidh':'^9tn;d'ithe^^^^ Ideas, because this 
■'^ '"wdiid desires and lovOs them inasmuch as its life is wholly 
, derived from their, behoWiiig it ^Hothing but this imtural 
Mndtrs.the hearts from perotivini the 

is iiu'woe and.distpw 

^ tf mm tto tpite betwtiin Ihiml , ; 
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2. ' Dark-lipped and swart is slie ’ : he i*efers to one of tlic 
Divine Ideas, whom he describes as Jmving dark lips on 
account of the mysteries which she contains. 

^ The evidence of t]\e bees ’ : ho mentions the bees because 
they have immediate experience of the inspiration which the 
hearts of gnostics desire. 

3. ‘ Fulhankled/ i.e. miglity and terrible, with reference to 

jU (Kor. Ixviii, 42) and to Kor. Ixxv, 29. 

^ A darkness o’er a moon/ i.e. slie is hidden save to tlie eye 
of contemplation. 

‘A bough growing on hills/ referring to the quality 


of self-subsistence which is revealed in Divine 

mani f estati on s. 

4. ' Ornaments/ i.e. the Divine Names. 

‘ Not wedded/ i.e. no human being lias ever known her. 

‘ Teetli like hailstones/ referring to the purity of her 
manifestation. 

5. ' She keeps aloof in earnest/ i.e. she is really inaccessible, 

‘ Death/ i.e. anguish for those who love her. 

6. ‘Never did the niglit darken/ etc., i.e. every esoteric 
mystery lias its corresponding exoteric manifestation ; God is 
both the Inward and the Outward. 

7. ‘The East winds/ i.e, the spiritual inifluences of Divine 
manifestation. 

‘ Meadows/ i.e. hearts, 

^ ‘ Coy; virgim/ etc,, i.e. subtle forms of Divine wisdmiu' "ah# 
sbiisuous knowledge derived from the Kstation of ■ shame and 

'beauty./' / q,; ,,y:' '''' a' /;' 

'' ''' 8. They heud’Fhb.b^rahcheS/' ie, .the Belf-snhsistehf 'inclinfs 


towards those who suteistiu,"' 

11. ^ No country in pai^^ticular/ he,' they do not remain 
in any one state, refeirrfng to 'settlement'; in the station of 
change ^ which theosophtets consider 

AO' be 'the' 'tno#'';exaltw';^ 

13. The hdm itienataiion)* and 'the 


(jkarab tree 
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XLVII 

1. 0 dove oil the hdn tree at Dliat al-Gliarlti, I am oppressed 

by the burden thou hast laid upon me. 

2. Who can support the anguish of love ? Who can drain the 

bitter draught of destiny ? 

3. I say ill my grief and burning passion, ' 0 would that he 

who caused my sickness had tended me when I am 
sick I ’ 

4. He passed by the house'-door mocking, hiding himself, 

veiling his head and turning away. 

5. His veiling did me no hurt; I was only hurt by Ins 

having turned away from me. 

CoMMEKTARY 

L '0 dove,’ i.e. the Absolute Wisdom. 

' Dh4t al-Ghada,’ referring to states of self-mortification. 

‘ The burden ’ : cf. Kor. xxxiii, 72. 

4. 'He passed,’ etc., referring to Divine thoughts which 
flash upon the mind and are gone in a moment. 

6. i.e. I am necessarily veiled from God, but God’s turning 
away from me is caused by some quality in me of which 
1 am ignorant and which I cannot remove until God enables 
'^ 10 ' to 'know what it is. 


1; '0;,camel7driv:er, turn a^ide ht'Sah and halt by/tho 
A' , of al-Mudarraj, ^ ^ t" _ 

;2f;'And call to them, imploring their pity and grace, tQ'my 
;,^princes,have^ye'any. consolation?’ ' ' '''A,': 

"S.'"^"''At EAiha, between ;anrNaq4\ahd H4jir, is ,a girl bnelpaeA in 
^ ;",„'''‘'aiidwdah.'' ’ ; ’ ' : „ / , - ' ' ^ ''A/'A'' 


4. oil, her beauty-^th,e ^ Her'fainness gives 

light like lamps to one travelling in the dark. 

5* ia 4 pearl hidden in a shelf o£ Hair ns black as jek 
'A pearl for which reliction ihm and remains nac^asin|Iy 
j that pcean. ' ' ' * ' ' 
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sand-hills becau.so of her neck and the loveliness of 
her gestures. 

8. ’Tis as though she were the morning sun in Aries, crossing 

the degrees of the zodiac at their farthest height. 

9. If she lifts her veil or uncovers her face, she holds cheap 

the I’ays of the bright dawn. 

10. I called to her, between the guarded pasture and Rama, 

‘Who will help a man that alighted at Sal‘ in good hope 

11. Who will help a man lost in a desert, dismayed, con- 

founded in his wits, miserable ? 

12. Who will help, a man drowned in his tears, intoxicated 

by the wine of passion for those well-set teeth ? 

13. Who will help a man Imrned by his sighs, distraught by 

the beauty of those spacious eyebrows ? ’ 

14. The hands of Love have played at their will with his 

heart, and he commits no sin in that which he seeks. 


OoMMEKTAlty 

1. ‘ Halt ■ by the hd/th tree of al-Mudarraj ’ : he says, 
addressing the Divine messenger which calls the asph-ations 
that seek to know and behold Him, ‘Appear to me in 
the station of self -subsistence and lovingkindness gradually 

not suddenly, lest I perish.’ 

2. And call to them,’ i.e. to the Divine Names. ' , 

3. ‘ Rama,’ one of the stations of abstraction and isolation. 

‘ Between an-Naq4 and ^^’ir,’ between the white hill and 
the most inaccessible veil, to whiclr the hearts of mystics 
can never attain. , , 


‘ A girl enolosetd i) 3 i a ho’^v'dabi' i*©. the Essential KnowleUge i 
contained in the heaHa of some gnostics, ^ ' 

4 . ‘ To one travelling in' tlra dimk/ i.e, I50 those who ascend 
andjourney in ih« night (liki® the,. Erophet). ' ■ 

6 , God ia beyond ihtwaqhcfrteiiW effort'; He is wealed ' 

^ by pi vine favour ft ftU ‘thonghta , , ‘ 1 

‘Crossing ffcfe # in refetenoo 

to the id himielf 

hfl he continna-texmttAi® , . .■:/ I 
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10. ' SalV one of the ntations of Divine sanctity. 

12. 'In his tears/ Le. in the knowledge that comes of 
contemplation. 

' Wine/ i.e. every science that inspires joy and i'aptiire in 
the human soul, e.g. the science of the Divine perfection. 

'Those well-set teeth/ i.e. the grades of knowledge of God. 

13. 'Those spacious eyebrows/ i.e. the station between 
the two Wam’s and Imams. He alludes to the station of 
the Qutb. 

XLIX 


1. Who will show me her of the dyed fingers ? Who will 

show me her of the liom^yed tongue 

2. She is one of the girls with swelling breasts who gua/rd 

their honour, tender, virgin, and beautiful, 

3. Full moons over brandies : they fear no waning. 

4. In a garden of my body’s country is a dove perclied on a 

hihi bough, 

5. Dying of desire, melting with passion, because that wliicli 

befell me hath befallen her ; 

6. Mourning for a mate, blaming Time, who shot lier 

unerringly, as he shot me. 

7. Parted from a neighbour and far from a home 1 Alas, in 

my time of severance, for my time of union 1 

8. Who will bring me her who is pleased with my torment ? 

I am ' helpless because of that with which she is 
pleased. / . ' ' - ^ 

Commentary 


T. ‘‘Her of the dyed fingers’: he means the phen:omenii»|'; 

' power by, which the Eternal power 

is^ hidden according to/the doctrine of some scholastic 
, theologiapB. He ‘Says, ^ Who, will impart to me the truth of - 
.this matter, so far;aB kiiowledge thereof is possible?’ "He 
■wishes to know "Whether God manifests Himself tjmmn 
Ifji Ji>) or' ittot, Tke author denios sooh 

hut uome mystitps ’ttod-thft Mo‘ta?ilite8 all<?>w it, 
tfWle tto' , Siiiis amoag th© ieava the quesfeioift * 
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4, 'A dovo/ etc., i.e. a Hpiritual Proplietie essence which 
appeared in the incoininnnicable self-subsistence. Ho refers 
to the heliet* of some Siifxs that Man cannot he invested with 
the Divine Self -subsistence (Uj 

5, 'Dyinry of desire/ etc., with reference to Kor. iii, 29, 
‘Follow '}ne, that God '})iay looe yoiil and Kor. v, 59, ‘He 
loveH them and theij love Hirnd 

f). 'A inat(s’ i.e. the Universal Form 

‘Blaming Time/ because the forms belonging to the world 
of similitude are limited by Time in that world. 

7. ‘ A ncigiibour/ i.e. a gnostic who Ixecame veiled from his 
Lord by his ‘self’ after having subsisted 1)y his Lord and for 
the sake of liis Lord. 

‘A honu^/ i.e. his natural constitution, whenever he returns 
to it. 

L 

1. Oh, the traitress! Bho has left bitten 1)y her viper-like 

locks one who would fain approach her, 

2. And she bends her soft eye and melts him and leaves him 

sick on his bed. 

■3. She shot the arrows of her glances from the bow of an 
eyebrow, and on whatever side I came I was killed. 

Commentary 

1. ‘ The traitress/ i.e. a deceitful Attribute, which caused 
one who sought her to become enapaotired of the niysterions 
sciences derived frohi the .Divine Ttnajesty and^heatity. 

2. ‘ His bed/ i.e. his body. 

3. He describes the ' passing away * produced by contem- 
plation of the Divine Ideas. 

- " '-H, > . ' , ,// 

L At Dhit al-A# %nd Biriq and J3hd Salain 

and al-Abtaqi4 ta , .v ^ . y < 

2. Appear Hashes of pi sniilmg 

months Ilk# fa,, 
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3. If war is waged against them, they draw the swords of 

their glances ; and if peace is made with them, they 
break the bonds of constraint. 

4. They and we enjoyed two equal pleasures, for the 

Beloved has one kingdom and the lover another. 

COMMENTAEY 

1—2. He says, ' In the station of light and that of the 
sours opjDression between the two worlds and that of the 
manifestation of the Essence and that where the ascending 
spirits find peace appears a terribly beguiling grace 

which is veiled by the favour of the Beloved.’ 

3. This verse refers to the Wrath and Mercy of God. 

4. ‘ Equal,’ because God created Man after His own 
image. 

^ For the Beloved,’ etc., i.e, the lover and the Beloved exert 
a kind of mutual influence upon one another. 


LII 

1. I am content with Radwa as a meadow and a lodging- 

place, for it has a pasture in which is cool water. 

2. May he, those wh,om I love will, hear of its fertility, so that 

they will take it as an abode and lodging-place. 

3. : For lo, my heart is attached to them and listens silently 

, whenever ' the camel-driver urges them on with his 
chant , ' . , ' 


4. And if they call to one another to set out and cross the 

desert, thou wilt hear , its wailing behind their camels* 

5. And if they make for az-Zawr^, it will be in front pf them, 


and if they; are hound fe)r;,al-JarU,at will alight there. 
No fortune is found' except': whererthey,; are,' to where 
, . they encamp, for the bird of Fortune has fledglings 

’* / ‘ I in their trtbeLi/:-;;,,^;:.'^,;';'. f , , ,, '' 

ior myself and, fear for' her sake battled with 
/ \ .K ^ ^ j otheaCj and neither gare way to its adversary* % ’ 




. 'i v'j 
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Commentary 

1. ‘Rad Wei/ with reference to the .station of Divine 
satisfaction 

'A pasture/ i.e. spiritual nouri.shment. 

2. ^ Tlio.se whom I Jove/ i.e. gno.stics like Iiimself. 

4. ' The de.sert/ i.e. tlie stations of alistraction 

‘Their camel.s/ i.e. the a.spiratiou.s journeying away from 
the body. 

5. ‘ Az-Zawra/ i.e. the pre.senco of the Qutb. 

‘ In front of them " : he means that lie anticipates them in 
hi.s thoughts and wi.shes. 

‘Al-Jar‘a/ i.e. a place where they suffer painful self- 
mortification. 

6. Tlie gnostic seeks only iliat which, is akin to himself. 

7. ‘ Fear for myself/ i.e. fear ]e.st my eyes should be dazzled 
by the manifestation of my Beloved's gdory. 

‘ Fear for her sake/ i.e. fear lest lier ears should be deafened 
by the noise of my .sobbing. 


LIII 

L Whenever we meet to take farewell tliou wouldst deem 
us, as we clasp and embrace, to be a doubled letter. 

2. Although our bodies are dual, the eye sees only a 

single , one, 

3. This is/beeause of ^my leanness and' his light, and wefe/ife 

hot for my moaning, I should Iiavc been invisible to 
the/eyh'v V ^ 


'' 'The .donbled/'i^tt^y letters^ one ofVhich is 

concealed in the otben.' , The ' soul, bidding farewell to the 
body, say6, ^ We are in 'thi^ <sa^> for 'though we are really 
two, we appear to,bebhV, *rhe‘ #Ohl ioves ^he body heoau$i 
!'■ all her knowledge of ginned through hM imptiionwent 


in th^^l body and througM‘''hey‘ 

ierye Godr 

' I ’low' and' 4 ¥.#li^i§tl 


j it in order^ to ' 
am he; 
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The mention of 'farewell’ indicates a distinction between 
the qualities which properly belong to the lover and those 
which properly belong to the Beloved. 

3. 'My leanness,’ i.e. I am of the spiritual world. 

'And his light/ i.e. on account of the intensity of liis light 
Ills eye cannot perceive either his own radiance or my 
subtlety. 

'And were it not/ etc.: so Mutanabbi says, ' Wei*e it not 
that I speak to thee, thou'wouldst not see me.' 


LIV 


1. They said, ' The suns are in the heavenly sphere.' 

Wliere should the sun dwell but in lieaven ? 

2. When a tlirone is set up, there must be a king to sit 

erect upon it. 

S. When the heart is purged of its ignorance, then must 
the angel descend. 

4. He made Himself master of me and I of Him, and each 

of us hath possessed the other. 

5. My being His property is evident, and my possessing 

Him is (proved by) His saying, ' Come hither.’ 

6. 0 camel-driver, let us tuxm aside and do not lead the 

travellers past Ddr al-Falak. 

^7. A house on a river-bank near al-MnSannA e^ixsed thee'To;, 
Tall sick and did not make thee forget thy 'sickness. ' 

8* Would that the lord of desire had laid on thee , (0;‘ rny' ' 
censor b) my' pain and the', burden of love' that ''Wiis':' 
laid on ,me I ' 

9. For neither Zarhd nor Hijir nor Salam is an abode tliat 
v''" ; :,,nmaeiated thee, , , ' ^ / 


the burning grief of the journey (towards Hijh) 
' thou wert seeking the rain-clouds of union, bxit they 
did,not o,*ershado;iv ihea;'/', ' ^ , ,, 


IL The glory hi'' 'Sis andwuM that, 

. as He almsed thee so Se had shown fondnesS' to^*fr’ardf 

h'bv/''’*' b.v-' '' ‘ ' '''''' 

oiild that, »i|»s ij®, Kift prWe H«s refuaed to sl>ow 
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Himself fond, oh, would tliat He had emboldened thee 
to show fondness towards Him ! 

Commentary 

1. ‘ Tlie suns are in the lieavenly sphere,’ i.e. the Divine 
radiance is in tlie heart. 

2. Cf. Kor. XV, 29, and xx, 4. 

3. ^The an^i>*el,’ i.e. the most sublime spiritual essences. 

4. ‘ He made Himself master of me' inasmuch as I am 
limited by Him. 

' And I of Him,’ inasmuch as the Divine Names are 
manifested ojily in contingent being. 

5. ‘Come hither’ (Kor. xii, 23), i.e. in order that the 
Names may be manifested, which is impossible unless I 
receive them. 

()-7. ‘ Dar ahFalak,’ a convent for pious women at Baghdad 
on the bank of the Tigris near al-Musanmi, which is the 
residence of the Inultn — on whom be peace! The author 
refers to the heart, because it is the Temple of Divine 
manifestation. 

‘ Al-Musann4,’ the station of the Qutb, since it was the 
Caliph’s palace. 

‘ To fall sick/ i.e. to fall in love. 

^ And 'did not make tliee forget thy sickness/ i.e. gave thee 

relief. , 

9. l4e says that the passion of his soul was not kindled by 
anything contingent or finite. 

;i 41'.;'' hadst kno'^fed^e nf \#odv' 

that knowledge did not hninble thoe so much as thou wert 
.^'hutabled by the gloty bf ilii^^inahife^fc^tion, i.e. thy abasement 
was due to His glory, not tn'Kiniself ; hence thy knowledge 
of Sim' w'HfS imperfect/ 

^ . hT' ' ' ; „ 

L I am absent, and' desire ^ swi die ; and 1 meet 
him and am tx<^^ whether 1 am 

V absent or present^ ^ ^ b " 

^ ^ 1^. And meeting with me’’ what I mYm 
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imagined; and the remedy is a Bocond disease of 
passion, 

Becianse I behold a form whose beanty, as often as we 
meet, grows in splendour and majesty. 

4. Hence there is no escape from a passion that increases 
in correspondence with every increase in his loveli- 
ness according to a predestined scale. 

Commentary 

1-4. He is continually tormented, for in the anguish of 
absence he hopes to be cured by meeting his Beloved, but tlie 
meeting only adds to his pain, because he is always moving 
from a lower state to a higher, and the latter inevitably 
produces in him a more intense passion than the former did. 


LVI 

1. (My goal is) the corniced palace of Baghdad, not the 

corniced palace of Sindad,’ 

2. The city set like a crown above the gardens, as though 

she were a bride who has been unveiled in the most 
fragiunt chamber. 

3. The wind plays with the branches and they arc bent, and 

'tis as though the twain had plighted troth with one 
another. 

4. Meseems, Tigris is the strihg of , pearls on her neck, ^ and 
; , . hex spouse is oUrlord, ,the Imim who guides aright, ' ' 

5. He who gi^s' victory' and da 'made victorious, the Best# 

, Caliphs, who in war does n6i mount oh horseback.', d' 
'C'.^^Cod bless him! as Hong '' as'- a'; ringdove p'erchbd'' 

’ ' / ,, s'waying bough shall moan'' for hirn,' ■ " '/ ^ 'd')- 

7. And likewise as long as the lightinngs shall flash of 


^ The seeottd hemistieh verse ie borrowed from the of 

5 ^ b. by Xho^beofe©s P- /' 

, ed. by Wiisfcenfeld, 105) i 

/‘(Y T'- A'*’ . ’.A* f 'A ' , .'i;' .'..vi '''i, ' 'Ai A' M . ,■ m, f -A , ' "A ' !' ;a,S' ' >yh\ 

, '' , 
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smiling iiioutlis, for joy of which luorniiig-showers 
flowed from mine eyes, 

8. The moiitlis of virgins like the sun when the mists have 
withdrawn and when it sliines forth clearly with 
most luminous radiance. 


Commentary 

1. 'The corniced palace of Baghdad/ i.e. the presence of 
the Qiitb. 

'The corniced palace of Sindad/ i.e, the kingdom of this 
world. 

3. ' The wind plays with the branches/ i.e. the aspirations 
attach themselves to the Divine Self-subsistence, which 
inclines towards them. 

4. 'Tigris/ i.e. the station of life, 

' The Im4m/ i.e. the Qutb, 

5. ' Who in war/ etc., i.e. ho has quitted the body and 
taken his stand on the spiritual essence by which ho is 
related to God. 

6. ^ A ringdove/ etc., i.e. the soul confined in the body. 

7. ^ As long as the lightnings/ etc., referring to the glories 
of Divine contemplation. 


LVII 


1. 0 breeze of the wind, bear to the gazelles of NAjdThis' 
message: 'I am faithful 'to the coYon^nt wM'ch'y'A' 
' ^ : kxlow/ ^ . ' , ' , ' , , ' ; ' '/ 


;|^';,AndSa;^'to the 'yourig/girl of The tribe, " Our trysting-place 
is at the guarded pasture beside the hills of Najd on 
i the Sabbath xuorn, , , • ^ , ' , / 

On the ted hill towards' th^ cairftfe and on tM right hand 
of the ri'^^hete arid the' solitary landmark/ 


4. And if her wotds he thi aame tomenting 

desire for rte as \ ^ 

* 6. ffor her, then we |n th^ htat,^^ hoon 

' at her tent -k 

i' (f. And she ‘and Vnfc nf hr& 


and sors • 



^ V-Vv', 
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7. Is this a vague dream or glad tidings revealed in sleep or 

the speech of an hour in whose speech was my happ}?- 
fortune ? 

8. Perchance he who brouglit tlie objects of desire (into my 

heart) will bring tliem face to face with me, and their 
gardens will l)estow on me the gathered roses. 

Commentary 

1. 'O breeze of the wind/ i.e. the subtle spiritual sense 
which miostics use as a medium of communication. 

' The gazelles of Najd/ i.e. the exalted spirits, 

2. ‘The young girl of the tribe/ i.e. the spirit especially 
akiir to himself. 

3. ‘ The red hill/ i.e. the station of beauty, since rod is the 
fairest of all the colours. 

‘ The solitary landmark,' i.e. the Divine singleness 
which is inferior to oneness 

5. ‘ In the heat of noon/ i.e. in the station of equilibrium 

7. ‘Is this a vague dream?' (cf. Kor. xii, 44), i.e. this 
union is impossible, for my spirit cannot escape from the 
corporeal world. 

Lvm 

T. Oh, is there any way to the '' damsels bright and fair ? 

;/ , , ' ^ Andds there anyone who will show me their traces ? 
/2, (And can I'halt atmi^ht' beside' the tents of the curving 

sand .? . And -oan I' rest at hoon in the shade of the 

‘ ' ' ' ' ' ' , ,1 ' , ' ' 

V, ;; a.«i/c -treies t ^ v, ' . 

3. The tongue.of /inffard!feelin^;,spoke,in|ortoing me that she 
''V' ' says; ''^Ww^h for 

,'4/ ;My love , for; theeTa hqpes.An*^ 
> beoauso of '' that 'ih??e.;h!(y hwrt is sick. 

5. Thou art exalted/:,;® over.t^ heart, a 
,, . moott that o.ev«h eeth after it hath riseo. ' 

0. May I he thy ransom, O .art glorious in beauty 

, aod pride ! lor thj!»U:h 8 «t'.|Wi' 4 <|ual aitooiigst the Wr- 
f. Thy gardens,’ are a» hloohaijliig, 
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and tliy l3eanty is passionately loved : it is welcome 
to all. 

8. Thy flowers are smiling* and thy boughs are fresh : 

wherever they bend, tlie winds ])end towards them. 

9. Thy grace is tempting and thy look piercing : armed with 

it the knight, affliction, rushes upon me. 


Comatentary 

1. ' The damsels bright and fair,’ i.o. the knowledge derived 
from the manifestations of His Beautiful Name. 

2. 'The tents of the curving sand,’ i.o. the stations of 
Divine favour. 

' The shade of the cmih trecis,’ i.e. contemplation of the 
pure and lioly Presence. 

3. This station is gained only by striving and sincere 
application, not by wishing. 'Travel that thou mayst 
attain’ 

5. ' A moon that never sets,’ etc. : lie points out that God 
never manifests Himself to anytlung and then becomes veiled 
from it afterwards. 

7. ' Thy gardens are wet with dew,’ i.e. all Thy creatures 
are replenished by the Divine qualities which are revealed 
to them. 

' Thy roses are blooming,’ in reference to a particular 
manifestation which destroys every blameworthy quality, 

' It is welcome,’ i.e. it is loved for its essence 
, 8. ' Thy flowers/' etc., i.e. Thy knowledge, is ‘welcome to^ tlie; 

heart* ' ; ' ' > ' , ' ' 

' ' ^Thy ^ boughs^’ , i.e. the , aj)iritual ' influences; whieh‘;;eqnyey‘^^ 

'Thy knowIedge‘‘:(J^^^’• 


1. T^yba hath a gazelle from’’ 'who^^/ witching eye (glances 
’ like) the edge of a keen ,]^lade:'are 'drawn, 

2. And at ^Arafit I'peroeiYed wMlsiie desired and I was 

' not patient, 

3. And on the night of with her, stxch m 

, ' ' is mentioned it ^ ■y' 
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4. The giiTa oath is false: do not confide in that wliich 

betrayvS. 

5. The wish I gained at Mina, would that it might continue 

to the last hour of my life 1 

6. Ill Lala' I was transported with love for her whc) 

displajj's to thee the splendour of the bright moon. 

7. She shot Rama and inclined to dalliance at as-Saliti and 

removed the interdiction at al-Ilajir. 

8. And she watclied a lightning-gh'iam over with a- 

glance swifter than a thought that passe \s in tlie mind. 

9. And the waters of al-Ghada wore diminished ])y a blazing 

fire which passion kindled within his ribs. 

10. And she appeared at the hdn tree of an-Narpi and chose 

(for her adornment) the choicest of its super!) hidden 
pearls. 

11. And at Dlnit al-Ada she turned backward in dread of the 

lurking lion. 

12. At Dliii Salam she surrendered my life-blood to her 

murderous languishing glance. 

13- She stood on guard at the guarded pasture and bent at 
the sand-bend, swayed by her all-cancelling decisive 
resolution. 

14. And at 'Alij she managed her affair (in such a way) 
that she might escape from the claw of the bird. 

,1'5‘ Her Khawarnaq rends the" sky and towers beyond the 
Aisioif of the observer. ■ 

' COMMENTABY 

''I'y, L', ^'J^ayba (Medina), ' hath, a' .gazelle,',' referring - to. a 
::;;:bammadan degree he. ^a spiritiial 'presence 

belonging to the 'station.' of^' Muhammad, ' ; V', ''', 

3,' ' ' On the night of 'Jam' ' ; he'says, ' we'ahode in t!ie Btatibn'; 

I of proximity and He concentrated tm upon inywlf..^ 

the i proverb/ . nimely# ;'He did not saltito until hi 

m ioop al 
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4. He says, 'Put no trust in an Attribute that is not 
self-subsistent and depends on One who may not always 
accomplish its desires/ 

7. SSlie shot Kama/ i.e. she shot that whicli she was 

seeking U because she regarded the thing 

as being the opposite of what it was and of wliat she believed 
it to be. 

'And inclined to dalliance at as-Sabh/ i.e. she desired to 
manifest lierself. 

8. 'A liglitning-gleam/ i.e. a locus of manifestation for the 
Essence. 

10. 'And chose/ etc., i.e. slic revealed herself in the most 
lovely sliape. 

11. ' Dhat al-Ada/ i.e. the place of illumination. 

‘ She turned backward/ etc., i.e. she returned to her natural 
world for fear that that tierce light should consume her. 

12. Gnostics are annihilated by their vision of tlie Truth, 
but this does not happen to the vulgar*, because they lack 
knowledge of themselves. 

13. ‘The guarded pasture,’ i.e. the station of Divine glory. 

' Bent,’ i.e. inclined with Divine mercy. This refers to her 
investing herself with Divine qualities 

14 ' That she might escape/ etc., i.e. she was unwilling to 
receive from tlie spirits, for she wished to receive only from 
God, by intuitive feeling (iLb)) not by cognition 
’'sometimes bestows His gifts by 'the mediation 'of the exalted ] 
, spirits^ and ''' 

15. ' Her Khawarnaq,’ i.e. the seat of her kingdom. 

LX 

1. Approach the dwelling ,o£ <iear ones who ImTc token 
covenants — may blonds incessant nain pout npqn 

% And breathe the of oYer gainst theiy land, 

f ^fn desire thee inhere 

V" / they ai%'; : 
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3. I know that tkoy encamped at the htUi t]*ee of Idiim, 
where the Utrdr plants grow and the shlJi. and the 
haidin. 

COMMENTAKA^ 

1. ‘ Dear ones/ i.e. the exalted spirits. 

‘ Covenants/ i.e. the Divine covenants taken from the 
spirits of the prophets. 

‘ Clouds of incessant rain/ i.e. knowledge descending upon 
them continuously. 

2. 'And breathe/ etc., referring to the Tradition, ' 1 fetd the 
breath of the Merciful from the (|uarter of Y(nuen/ 

3. ' I know.' The author says that ^ is In^re listed with the 
meaning of 

' At the hdn tree of Idain,’ i.e-. the station of Absolute 
purity at the end of the journey to (]od. 

‘The Vmtr plants/ etc., i.e. sweet spiritual influences 
proceeding from lovely spiritual beings. 


LXI 


1. 0 hem tree of the valley, on the bank of tlu‘ rivnn* ot 

Baghdad 1 

2. A mournful dove that cooed on a swaying bough tilled 

me with grief for thee. 

3. .His' plaintive song reminds me of the plaintive song of 

the lady of the chamber. 

4. 'Whenever, she tunes her' triple ehotds, thou must forget 

the brother of al-HMi. 

A. ^And if she lavishes her melody,, who is Anjasha the camej.'^;, 
' ' driver? ■ , , , , / , ' ' /, 


/swear by^ Dhu l-KhadiinAt andThen by'SindM 

7, That I am passionately in' dove witin SalmA who dwells^ 

, , , at,Ajyid. ' :;/ ,/,/, /' /, /' /'' ; 

8. No; I am mistaken: she dwells in the black clot of blood 


"■‘v-; in the ^ ^ 

is confottnded by and bdouts of inhsk 'and 
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Commentary- 

L ^ O h(l)i tree,’ etc., i.e. the tree of lii^lit in tlie station of 
the Quth. 

2. 'A luournful dove/ i.(‘. an exalted spirit. 

'On a swaiyiuo' ])ouo‘h/ i.e. tlu^ human orgaiiisui in the 
station of self -subsistence 

3. ' Th(i lady of the chamber/ i.e.eveiy reality that exercises 
dominioji in its own world. 

4. ' Her ti'iple chords/ i.e. the body, with its three 
dimensions, vi;^. length, breadtii, and depth. 'Triple ( 3 hords ’ 
may also refer to the ^‘rades of th<i three Names, which are 
the abode of the two Imams and the Quth. 

'Al-Hadi/ th(‘ 'Abbasid Caliph. His brother was a tine 
musician. 

5. ‘Anjaslia,’ ji camel-driver contemporary with, the Prophet, 
He used to chant so sweetly that the camels died. (Sec 
Na-wawi, ed. by Wristcmf(d<l, 104.) 

7. SSalrna’ (a woman’s name), i.e. a Solomonic station. 

'AjyM’ (plural of neck), a place at Mecca. Here 
it refers to the throat tli rough which the breatlx passes. 



ERRATA 


J^age 76, Hue (>, For al-Naqa read an-Nut|a. 

p. 77. 1. a. 

p. <S0, 1. 10. /^’or al-Dluu*0 1 rtad a,(lh*J)haHlii. 

p. 01, 1. 23. For hddi read ItddL 
p, 104,1 18. /''br al'Nacpl aii-Naq4 
p. 105, 11. 13, 21. 
p. 110, 1,23. 

p. 121, 1. 11, For white cIoikIh mad, ra,iii-eknidb 



moEX 

I. PEE, SONS, PLACES, AND BOOKS 

Names of persons and places are printed in Roman type, whether they 
occur in the translation or in that portion of the Arabic text which has not 
been translated. Titles of books are printed in italics. 


A 

Abraham, 10, 123. 
al-xXbraq, 70, 77. 
al-Abraqan, 03, 132, 137. 

Abu ’l-^Abbfis as-Sayyarf, 

Abii Bakr, 113, 122. ' 

Abii ‘Isa at-Tii‘midlu', 3, 10, II. 

Abii Madyan, 110. 

Abii Badd al-Kharraz, OO. 

Abii Yazfd al-Bistami, 115, 110, 
Adam, 04, 89, 92, 98, 102, 113, 114. 
Adhri‘jit, 124. 
al-Ajrah 105, 100. 

Ajyiid, 81, 82, 148, 149. 

Aleppo, 5. 

‘Ah', 08, 

‘Alij, 72, 73, 140. 

Anjasha, 148, 149. 

Atisaray, 5. 
al-‘Aqiiq, 93, 05. 

‘Arafat, 01, 145. 
al-Aswad b. Ya‘fur, 142, 

‘x\ynu ’sh- Shams wa T-Bahd,, 3. ' iSee 
Nizdm, daughter of Makinu kldin. 

B' 

Baghdad, 50, 116, 122, 123, 141-3,148, 
BaghdAn, 122, 123. 

Bakrf, 142. , , ^ , 

al-Bahlt, 14. . ' ' ■ 

Bdtiq, iOl, 137, 146. ' ^ , 

''Beatrice, 8. , , ' 'A /:■ 

Bilqls, 49.-51, 91 , ^ 

Birk, abCllaipfm, 132. ' ' ' ' ' '' '' . 
'Blrk,abOhimAd, 132. 

A 'a' ; r:;:, iV; 

BusrA, 124 - ■ - : 

' '' ' 

l)a/d, ‘ ' 

140, lit ' -/m . 


David, 49. 

DhatabAda, 1 10, 117, 137, 140, 147. 
Dhat al-AJra‘, 97, 104. 

Dhat ai-Athl, 00, 07. 

Dhat al-Obada, 134. 

Dhu 'l-Kha<Iimat, 148. 

Dhii 1-Qariiayn, 112. 

Dhii Salam, 70, 137, 140. 

Dihya, 115. 

Dlfmnoi 0)11 al'AXrabi, 1. 

Dozy, 1, 2, 5, 9. 

B 

Fakhru li-Nisa bint Rustam, 3, 10. 
Fliiegol, 1, 2. 

PutCikdl ahMdkkii/i/fi, 9. 

(I 

(Jabiiol, 50, lOfS, 3 15, 123. 

(il-ChafJtt, 121, 146. 

(ihayliin, 67, 87. 
aI-(lha?AIf, 113, 125. 

Cloitpef, the, 49, >51,, 52. 

al-H^<, 148, 140, 

al-Haditlia, 118. , ’ ; 

■T.Wjir (al-I«jir>, 13,, .53,, 55, 7^, 80^^ 

■ 84, '87,'98j loi, 107, 108, 110, 11^, , 
'■ ,1,14, '11,8, 184';„136,,140' lA 
' Hilijl khalifa, 

'iiiiiH'iiiaJAi ,18,17)01:',: 'i ' ' " ,: 
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Ibn Junayd aUfriqi, 97, 190. 

Idam, no, 112, 148. 

Idds, 49-^51, 59, 92, 98, 101. 

Tmru’u 1-Qays, 180. 

India, 92. 

^Iraq, 8, 87, 89, 90. 

IsfaMn, 8, 87. 

Isma'xHs, system of blie, 5G. 

J 

Jams 01, 00, 07, 145, 140. 
al-JarVi, 188, 189. 

Jerusalem, 128. 

Jesus, 49, 51, 52, 50, 128. 

Jesus, river of, 54, 50. 

Jiyad, 11. 

Junayd, 90, 

K 

Ka9)a, the, 02, 00, 07, 09. 

Kamdlu Mdin Abu ’IJ^hisimb. Najniu 
’chUn the Cadi Ihn al-‘Ad{in, 5. 
al-Karkh, 118. 

Kmhf 52, 74. 

al-Kath(b, 58, 54. 
aUvhadir, 118, 118, 
al-Khawari)ac|, 78, 79, 14(1, 147. 
Koran, the, 51, 52, 07, 09, 127, 128. 

quotations from the, 12, 49, 50, 

51, 55, 58, 01, 04, 05, 08, 69,71, 
79, 81, 83, 85, 88, 90, 95, 102, 109, 
118-15, 118, 120, 126-8, 181, 138, 
' 134, 137, 141, 144, 

L 

Ladab 58, 54, 96, 98, 101, 104, 105, 
. 146. 

Lubnd, 54, 67, 87, 89. ^ 

Lyoaonia, 5. 

^ M' 


al-Mawsil, 84. 

Maj’-ya, 07, 87. 
al-Ma'ziman, 187. 

Mecca, 1-0, 10, 12, 55, 82, 122, 128, 
149. 

Medina, 82, 94, 122, 140. 

Merv, 52. 

Mitui, 58, 55, 01, 00, 98, 121 , 122, 
140. 

Moses, 49, 04, 81, 91, 128. 
al-Mudarraj, 184, 185. 

Muhammad, the Prophei^, 10, 50, 52, 
57, 00, 08, 09, 82, 84, 101, 118, 1 10, 
124, 120, 185, 144). 8eo Tra(ilti(nn< 
of the Jhopbet. 

al-Miihas.sab, 58, 55, 01, 00, 07. 
al-Musaiimi, 140, 141. 
al-Mushalshal, 129. 

Muslim, 71. 

Mutanabhi, 140. 
al-Muzdalifa, 07. 

N 

Najd, 58, 121, 122, 148, 144. 

Nabuaii, 00, 08. 

an-Naiiu, 70, 77, 104, 105, 110, 129, 
184, 185, 140. 
an-Niltifi, 89. 

Nawawi, 149, 

Ni^flm, daughter of Maki'nu ’ddtti, 8, 
6, 8, 11, 89. 

P 

FmUakuch, the, 51 . Bee T(ym, 
X^ersia, 8, 8, 87, 122, 128, 127, 
128. 

Pertsoh,,2, 

Pmlmi^, the, 49, 51, 52. 


i&laghtib, tke, 90. ■ ■' ' ,, 

Hsls^feinu ’dWti Abii Shuja* ,ZilWr, b, , Qa4ib,a(l-B(ln; 100, IIH. , ' 

Btistomb.Abi’r-KajiiaHiibahAnl, ' ■ Qanill!, 18!). , r , 

3,0,10,11. y, . - Qa,ys,67, 87. 

th®, 74. _ Qayab. iwib-Blwrih, 80. 

Ma.‘B b. ZJi'ida, 11, Qubd; 98, HO, U3. , ,, 

al.Maahait al-A‘14, S8, B5. al-‘Aya, IS. 

Mfc*i!«'a.rKafkW, 84. , . . .Qum S<l'ida, 11. 

Abij Wu!itwttitti8,d 'll4, 11 Oj ISSJ, IW. 

ni,Il48, 140. , 
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K 

ai'-Babiil), 54. 

Radwa, KbS, ISO. 

Rama, f>l, S(J-8, 1S4, 135, 146, 147. 
liisdiat mlh" Dhakha ir wa 'l-A^Idq, 1), 
Rome, 49, 51. 
ar-Riim, 14. 

S 

Saba, 111. 
as-Sabd, 146, 147. 
as-Sadfr, 78, 79. 

Sal‘, HI, <S2, 318, 134-6. 

Salam, 140. 

Salma, 54, 56, 57, 148. 
aH-Samaw’al, 1 L 
Samirf, 112, 

Sarli at al- Wad i , 61. 
aK'Sayydri, 52. 

Bbamsti Mclln Lsmabl b. Sudakln 
au-Ndd, 5. 

Sinai, Mt., 81. 

Sinddd, 142, 143, 148. 

Solomon, 57. 

Sulaymd, 87, 89. 

Syria, 90. 

T 

at-Tan‘lm, 120. 

7WH/df., the, of Jurjanl, 1. 

Tayba, 122, 145, 146. 

Technical ienmj §4/1, glossary of the., 
by Ibn al~‘Arabl, I. 

Thabmad, 91, 101. 


Tigris, the, 141-3. 

Tihama, 11, 58, 117. 
at-Tirmidlif, 11. tSee Abii ‘Isa at- 
Tirmidlif. 

Tora, the, 49, 51, 52, 67, 69. 
Traditions of the Prophet, 50, 52--5, 
58, 60, 62, 64-7, 71, 72, 80, 84, 95, 
09, 102, 106, 108, 114, 110, 123, 
124, 126, 127, 131, 148. 

U 

ab‘Ud}uiyb, 82, 83. 

‘Umar b. Abf Rabi‘a, 87, 89. 

‘Utba aKdiiilam, 65. 
al-Uthayl, 76, 77, 84, 85, 108. 

W 

Wadi ’l-‘A(p'q, 93, 04. 
al-WaladabBarrShaniHuIl(lfnIsmabl 
b. Siidakiii an-Nui'i, 5. 

Wdna, 129. 

Yalamlain, 53, 54. 
al-yamam Idee Yemen. 

Yatbrib, 122. 

Y<imen, 8, 87, 89, 90, 120, 348. 

VjL 

Zamzam, fiS, 110, 61, 62. 

Zanid, 82, 88, 87, 91, 120, HO. 
az-Zawnl, 112, 116, 138, 1.8!). 
Zayiial), S4, 87, 89. 
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TL {SUBJECTS AND TECHNICAL TERMS 
A 


al-ajrdd, 113, lUJ. 
aliadiyyat^ 144. 

52, U, 08, 75, 85, 100. 
dliam. ai-amr^ 50. 
dllajyi al-cmfd.% 52, 04, 75, 10(). 
dtiatn al-gliayh, 88. 

Utlani mh-.diahddaf, 88. 

Ascension, the spiritual, 52, 57, 135. 
Ascetics, 80. 

Attributes, tlio Divine, 54, 57, 00, 
108, ]0<), 118, 137, 147. 

B 


Eonn, the Universal, 137. 

Four, the most perfect nuin)>er, 124. 

H 

MI, 48, 50. See aJiiodf. 
hayd, 07. 
haymt, 83, 95. 

Heart, the perfect Muhamnuidan, 48. 
Hill, the red, 144, 

Hill, the white, 105, 114, 135. 
hinimat, 53. 

Host, tlie Heavenly, 94, 122, 120. 
huhU, 53. 


al-harzahh, 02, 81, 

}yad, 50. 

Bees, inspiration of the, 114, 133, 
Body, three dimensions of the, 149. 

C 

Camels, a figurative term for actions, 
50, 59 ; for aspirations, 53, 59, 77, 
83, 84, 94, 104, 110, 113, 129, 139; 
, for human faculties, 78. 

Causes, secondary, 115, 119. 
Oolocynth, 129. 

Contemplation, 51, 54, 74, 79, 88, 
92, 93, 102, 100, 108, 135-^7, 143, 
/ 145. 

D 

''Death, 80, 128. 


Ideas, the Divine, 48, (K), 109, 120, 
132, 133, 137. 

Immanence, 58, 00, 79. 

Intoxication, mystical, 75. 
ulifiydq, 89. 
iMiwd, 144. 
iitihdil, 53, 90. 

J 

yam\ 52, 54, 72. 

Jealousy, 67, 79, 90. 

Jinn, the, 50. 

, , K,: , ' ^ 

Knowledge of 'God, "52, 68, 69;'- 8 1-3, 
86, 88,-91, -95, 105, 108, 109; 114, . 
115, 122, 131, 135, 141. ‘ , 


dtox’g, 75, 83, 100, 147. 

, dhihr,S8,n9. . , , ^ 

adh-dhikr lOS. ' Light, the inward, 58, 66, 88, 104. ’ 

, , Lightning, - -Agurative ternl - for a, 

"E - ' ■ ' ■ - . manifeStotian of the 'iDivine 

Sostasy, 57, 04, 70, 76.7, 81, 61, 99, Essence; 08. 64, 72, 76, 80, 92?, 97, 

’ , U8. 109, a?,'!-'!?, 147. , ' , - ' ' 

>3®s«<W©, the Divine, 62, 64, 68, 04, IjoVe,, Divine, >48, 08, 68-70, 74, 9% ' 

80, 90,101. 113, 137-40,142. 

l' E ' M ’ ’ 

Iftwih 04. 74. ’ , ” 

74 BO, 34 09*' perfect organfim, $3.' 

^ ' iW Divine*^ ^ , 
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m<iq(lrn^ 48. 
nmqdm aJ-hud, 50. 
maqthn al~jrim\ 72. 

(U-maqdm (d~J((mi\ 05. 
al-muqarrahthq 53, 113. 

N 

rni~v.afs cd-lawwdma , 59. 

Names, the Divine, 5l~4, 59, 03, 71, 
74, 80, 92, 97, 99, lOU, 102, 103, 
120, 122, 130, 133, 141, 149. See 
Attrilmies, the Divine, 

Names, the most beautiful, 80. 
Names of (loci, the three ciai’dinal, 71. 
ndmdH^ 49. 
ml/iq^ 0(). 

Night- journey of the Prophet, 50. 

P 

Pilgrimage, the, 54. 

Prophets, the, 51, 57, 84, 115. 
Proverbs, Ani]>ic, 112, 140. 

Q- 

qafd, proverb concerning the, 1 12. 
nhqayyfmiyyat See Self-suhsisteiicc, 
'the Divine, 
qurhmtj 146, 

. R 

R,a;pture, 75. " " ,'1. 

Realities, the Divine, 50, 57^ 69, 80, 
; U5. 

Reas'On^ the Dniversab:66,v 101,'. 4o8. 
Reason , and Raith, 54, if)9, 112, 122. 
Red^, thC' most, beantiful .of colours, 

y ' '■ ' ' 

lieligipn, 74 .". ' V''' ' , „• > ,, . 

ruM, rii'R 

riyi/i 75. ' ' ‘ 

Round nesH, the first and best 'of 

shapes, 50. , , ' 


siflfUq, 113. 

Soul, the partial, (H ; the perfect, 
124; the Universal, 04. 

Spirit, the Divine, 81, 100 ; the 
Highest, 77; the partial, 73 ; the 
Universal, 73. 

Spirit of the ini.ennediate world, 
the, 88, 95, 116. 

Spirits of Light, the, 94. 
suh', 75. 

T 

tnfnqat, 52, 100. 
fajalli, 83. 

(a Jr Id, 83, 105, 139. 
takhallnq, 55, 97, 100, 147. 
falwln, 133. 
tmlihih, 124, 

115. 
tmnhtd, ()8. 

Tents, red, 55, 05. 
afhdlmnd al-Jcmiif, 72, 

Time, 137.. ' 

Transformation, mystical, 09, 71, 

100 . 

Trinity, the Cliristian, 71. 

U' 

, Union, 59, 63, 67, 73, 76, 109, 144 
Unveiling, of a womaip regarded as 

unlucky, 128. 

v' / 

'Veils, spiritual,. 61,,' 114, /lis,' I32h 
137. . . , 

'Vision, of God in „ created' things, 

' 66, 75^, 79 ; of Created .things in 
/.'Go4, 66y :■ . . '/t'h 

' imhdckdyy&4f^ .73. . 

rwdndl, 54 ^ ‘ ' 


S«ioriflo4 spiritual, 55* . ' ' , , mySticsyi BighifoAtSon of, 

Saitots, the, 51, 57, 113, Uli ' ^ , 

g#R4ub8ist#ncf> tlm Divine; W* 57, 59, 

100, 133, 135. 137 143 144 ^ ^ 114 ^ , 

Ompq^ 89. , 63, 81, 88, 

0mth 75 , 33 . u \J*\ , ' 
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